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Zonja e zotérinj, kur pér heré té paré fillo-
va ta mendoj temén e késaj ligjérate, m'u su-
gjerua se duhet t'i jap zemér vetes me fjalén
e urté arabe: "Né ¢do mendje ka pak urtési".
E pranoj se kam pak kualifikime si dijetar
pér ta arsyetuar praniné time kétu, né kété
teatér, ku aq shumé njeréz, shumé mé té mé-
suar se uné, kané mbajtur fjalime dhe e kané
pérparuar njohuriné njerézore. Mbase do té
ndihesha mé i pérgatitur po té kisha gené pi-
njoll i universitetit tuaj té shquar, sesa pro-
dhim i atij 'Technical College of Fens’ — megji-
thése ju duhet ta keni parasysh se katedra e
arabishtes u themelua né Kembrixhin e she-
kullit té shtatémbédhjeté, plot katér vjet para
katedrés suaj té paré té arabishtes né Oksfo-
rd! Pér dallim nga shumica prej jush, uné
nuk jam ekspert i Islamit - megjithése ndjej
kénagqési, pér arsye té cilat shpresoj se do t'ju
béhen té qarta, qé té jem Patron i Qendrés
pér Studime Islame té Oksfordit. Kjo gendér
ka mundési t€ béhet njé lévizése e réndésish-
me dhe nxitése né pérkrahjen dhe pérmirési-
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[T S L A MTI DHE P ERENDTIMI]

min e t€ kuptuarit t€ botés islame né Britani
dhe njé gendér pér té cilén shpresoj se do ta
marré vendin e saj bashké me gendrat tjera té
studimeve islame né Oksford, si Instituti Ori-
ental dhe Qendra e Lindjes sé Mesme, si njé
institucion me té cilin universiteti, po edhe
dijetarét mé gjeré, me té drejté do t€ krenohen.

Kur ta keni parasysh gjithé até vetépérmb-
ajtje té cilén e kam lidhur me guximin pér
t'u futur né njé fushé té ndérlikuar dhe té di-
skutueshme, ju mund ta pyetni veten pérse
uné gjendem kétu, né kété godiné té mreku-
llueshme pér tju folur juve rreth temés sé
Islamit dhe Peréndimit. Arsyeja pér kété
éshté se uné me gjithé zemér besoj se lidhjet
mes kétyre dy botéve sot jané mé me réndési
se kurdo mé paré, pér shkak se shkalla e mo-
skuptimit ndérmjet botés islame dhe asaj pe-
réndimore mbetet kanosése dhe pér shkak
se nevoja qé kéto dy boté té jetojné e té pu-
nojné sé bashku né botén toné jashtézakoni-
sht té ndérvarur, kurré nuk ka gené mé e
madhe. Njékohésisht, uné jamé tejet i veté-
dijshém pér "fushat e minave" té cilat shtrih-
en pérgjaté rrugés sé njé udhétari té papér-
vojé gé ka nisur ta hulumtojé kété udhé té
véshtiré. Dicka nga ajo gé do ta them pa dy-
shim se do té shkaktojé mospajtim, kritiké,
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[T S L AMTIT DHE P ERENDTIMI]

moskuptim dhe, duke e ditur se ¢'fat kam,
madje edhe di¢ mé keq. Mirépo meqé ¢do
gjé éshté théné dhe kryer, vlen té pérmendet
edhe njé fjalé tjetér e urté arabe: "Ajo qé vjen
nga buzét, arrin te veshét, ndérkaq ajo qé
vijen nga zemra, arrin te zemra."

Déshpéron fakti se, pérkundér pérparimit
teknologjike dhe komunikimit masiv té pjes-
&8s sé dyté té shekullit té njézeté, pérzierjes sé
racave, pakésimit gjithnjé e mé té madh ose
té paktén ashtu ne besojmé, té fshehtésive té
botés soné, moskuptimet mes Islamit dhe
Peréndimit vazhdojné. Né té vérteté, ato
mbase edhe po shtohen. Sa i pérket Peréndi-
mit, kjo nuk mund té jeté pér shkak té injo-
rancés (mosdijes). Né boté jetojné njé miliar-
dé muslimané. Disa milioné prej tyre jetojné
né vendet e Komonveltit. Dhjeté apo mé
shumé milioné jetojné né Peréndim, ndérsa
rreth njé milion né Britani ku ekzistojné
edhe rreth 500 xhami. Interesimi i popullit
pér kulturén islame né Britani dita-dités po
shtohet. Shumicés prej jush do t'i kujtohet,
madje mendoj se disa prej jush edhe morén
pjesé aty, Festivali i mrekullueshém i Islamit
té cilin Hirésia e Saj, Mbretéresha, e hapi mé
1976. Islami éshté gjithkund rreth nesh, e
megjithaté mosbesimi vazhdon, e madje
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edhe frika. Né boté, pas Luftés sé Ftohté té
viteve '90-té, perspektivat pér paqe duhet té
jené mé té médha se kurdo mé paré né kété
shekull. Né Lindjen e Mesme ngjarjet e rén-
désishme dhe inkurajuese té javéve té fundit
kané krijuar shpresé té re pér pérfundimin e
njé c¢éshtjeje e cila e ka ndaré botén dhe né
ményré aq dramatike ka gené burim dhune
dhe urrejtjeje. Mirépo, rreziget akoma nuk
jané zhdukur. Né botén muslimane po shoh-
im se si né ményré sistematike po shkatérro-
het dhe zhduket ményra unike e jetés sé ara-
béve té kénetave né Irakun Jugor té vjetér
me mijéra vjet. Dua té rréfehem se pér njé vit
té téré kam déshiruar ta gjej rastin e volitsh-
ém pér ta shprehur déshpérimin dhe revolt-
én ndaj tmerreve té papara té cilat kryhen né
Irakun Jugor. Pér mua, ironia mé e madhe
dhe mé tragjike e asaj qé po i ndodh popu-
llatés shiite té Irakut, sidomos né qytetin e
lashté dhe mauzoleun (faltoren) e shenjté té
Kerbelasé, éshté fakti se pasi aleatét peréndi-
moré vendosén me kujdes té jashtézakonsh-
ém t'i shmangen bombardimit t€ vendeve té
tilla té shenjta (mé kujtohet kur e lusja gjene-
ralin Schwarzkopf kur e takova né Rijad né
dhjetor té v. 1990 gé té béj ¢mos pér mbrojtj-
en e faltoreve té tilla gjaté ¢farédo konflikti),
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[T S L A MTI DHE P ERENDTIMI]

ishte Sadam Huseini dhe regjimi i tij tmerru-
es qé shkaktoi shkatérrimin e disave nga ge-
ndrat mé té shenjta té Islamit. E tani jemi
duke pérjetuar tharjen e géllimshme té kéne-
tave si dhe shkatérrimin thuaja té ploté té
njé mjedisi unik, bashké me njé popullaté té
téré e cila éshté e varur nga ai qé nga agimi i
civilizimit njerézor. Bashkésisé ndérkombé-
tare i éshté théné se tharja e kénetave béhet
pér géllime bujgésore. Edhe sa génjeshtra té
kulluara duhet té dégjojmé para se té ndér-
merret ndonjé veprim?! Madje as né orén
njémbédhjeté akoma nuk éshté voné pér ta
parandaluar kataklizmén e ploté. Lutem qé
sé paku kjo té jeté shkak né té cilin Islami
dhe Peréndimi do té mund t'i bashkonin for-
cat pér hir té njerézisé soné té pérbashkeét.
Kété shembull t€ vecanté e theksova pér
shkak se ai éshté i patjetérsueshém. Diku tje-
tér dhuna dhe urrejtja jané mé té thella dhe
mé té dukshme, si¢ po shohim pér ¢do dité
né té katér anét e botés - né ish-Jugosllavi, né
Somali, Angolé, Sudan, né shumé ish-repu-
blika sovjetike etj. Né ish-Jugosllavi, vuajtjet
e tmerrshme té muslimanéve boshnjaké, ba-
shké me ato té komuniteteve tjera né até lu-
fté té egér, ndihmojné qé té mbetet gjallé fri-
ka dhe paragjykimet té cilat dy botét tona i
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kané pér njéra-tjetrén. Natyrisht, konflikti
paragitet pér shkak té keqpérdorimit té fuqi-
sé dhe ndeshjes sé idealeve, pa i pérmendur
aktivitetet nxitése té lideréve té paskrupullt
e fanatiké. Por, fatkeqgésisht, ai gjithashtu pa-
raqgitet nga paaftésia pér t€ kuptuar nga
ndjenjat e fugishme té cilat, pér shkak té mo-
smarréveshjes, shpiejné drejt mosbesimit
dhe frikés. Ne nuk duhet té rréshqasim né
njé epoké té re té rrezikut dhe ndarjes pér
shkak se geverité dhe popujt, komunitetet
dhe religjionet nuk mund té jetojné sé ba-
shku né page né njé boté qé po tkurret.

Eshté pér t'u habitur pérse moskuptimet
ndérmjet Islamit dhe Peréndimit duhet té
vazhdojné, ngase ajo qé i bashkon botét tona
éshté shumé mé e fugishme se ajo qé na
ndan. Muslimanét, t€ krishterét dhe hebrenj-
té, té gjithé jané "Ithtaré t€ Librit". Islami dhe
Krishterimi ndajné vizionin e njéjté monotei-
st: besimin né njé Zot hyjnor, né kalueshmé-
riné e jetés soné né kété boté, né pérgjegjési-
né pér veprat tona dhe né siguriné e jetés qé
vien. Ne ndajmé shumé vlera kycge té pérba-
shkéta: respekti ndaj diturisé, ndaj drejtésisé,
méshira ndaj té varférve dhe té paprivilegju-
arve, réndésia e jetés familjare, respekti ndaj
prindérve. "Respekto babain dhe nénén" po
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ashtu éshté urdhér kur'anor. Historia joné e
pérbashkét éshté e lidhur ngusht. Megjitha-
té, aty gjendet njé rrénjé e problemit toné,
sepse né masé té madhe kjo histori ka qené
histori konflikti; katérmbédhjeté shekuj shp-
esh té shénuara nga armiqésia e ndérsjellé.
Kjo i ka dhéné shtysé tradités sé qéndruesh-
me té frikés dhe mosbesimit, ngaqé dy botét
tona shpesh e kané paré té kaluarén né mé-
nyra kundérshtuese. Pér nxénésit e Peréndi-
mit, dyqind vitet e kryqézatave tradicionali-
sht shihen si seri bémash heroike dhe kalor-
siake né té cilat mbretérit, kalorésit, princat
dhe fémijét e Evropés u pérpogén ta rrém-
bejné Jerusalemin nga duart e muslimanéve
té pafe. Pér muslimanét, kryqézatat ishin njé
episod i vrazhdésisé dhe grabitjes sé tmerr-
shme nga ana e ushtaréve té pafe plagkités
dhe barbaré té tmerrshém peréndimoré. Nd-
oshta mé sé miri pér kété flet njéra nga ma-
sakrat e kryera nga kryqtarét mé 1099, kur
ata sérish e morén Jerusalemin, qytetin e
treté té shenjté té Islamit. Pér ne né Perénd-
im, viti 1492 shénohet pér pérpjekjet njerézo-
re dhe horizontet e reja, pér Kolombon dhe
zbulimin e dy Amerikave. Pér muslimanét
viti 1492 éshté vit i tragjedisé, viti kur Gra-
nada ra né duart e Ferdinandit dhe Izabelés,
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gé shénoi fundin e teté shekujve té civilizim-
it musliman né Evropé. Mendoj se kétu nuk
kemi té b&mé me até se njéra apo piktura
tjetér éshté meé e vérteté ose se ka monopol
mbi té vértetén, por se moskuptimet paraqit-
en kur nuk ia arrijmé té ¢mojmé se si té tjerét
e shohin botén, historiné e saj dhe rolet tona
pérkatése né té.

Pérfundim i asaj se si ne né Peréndim e
shohim historiné toné aq shpesh ka gené gé
Islamin ta konsiderojmé si kanosje dhe rrez-
ik, né mesjeté si pushtues ushtarak, ndérsa
né kohét mé bashkékohore si burim i mosto-
lerimit, ekstremizmit dhe terrorizmit. Mund
té kuptohet se si marrja e Konstantinopojés
(Stambollit - sh.p.) nga Sulltan Mehmeti mé
1453 dhe disfatat e turqve jashté Vjenés mé
1529 dhe 1683, kané shkaktuar dridhje frike
te sunduesit evropiané. Historia e Ballkanit
nén sundimin osman ka dhéné shembuj té
mizorisé té cilat jané fundosur thellé né ndj-
enjat peréndimore. Mirépo rreziku nuk ka
gené njékahésh. Me invadimin e Egjiptit nga
Napoleoni mé 1798, té ndjekur me invadi-
met dhe pushtimet e shekullit t& néntémbé-
dhjeté, lavjerrési u lékund dhe pothuajse
mbaré bota arabe u okupua nga fuqité peré-
ndimore. Me rénien e Perandorisé Osmane,
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edhe triumfit té Evropés kundér Islamit iu
duk pérfundimi. Ato dité t&¢ pushtimit mba-
ruan, por edhe tani sjellja joné e zakonshme
ndaj Islamit vuan pér shkak se ményra se si
e kuptojmé ne até éshté rrémbyer nga ekst-
remja dhe sipérfaqésorja. Pér shumicén prej
nesh né Peréndim Islami shihet me terma té
luftés tragjike né Liban, me vrasjet dhe bom-
bardimet e kryera nga grupet ekstremiste né
Lindjen e Mesme dhe nga ajo e cila zakoni-
sht quhet "fundamentalizém islamik". Gjyki-
mi yné pér Islamin né masé té madhe éshté
shtrembéruar duke i marré si norma ekstre-
met. Ky éshté njé gabim serioz. Kjo do té
ishte njésoj sikur cilésia e jet€s né Britani té
gjykohej né bazé té vrasjeve dhe pérdhuni-
meve, keqtrajtimit té¢ fémijéve dhe varésisé
nga droga. Ekstremet ekzistojné dhe me to
duhet marré. Mirépo, kur ato pérdoren si
bazé pér té gjykuar pér njé shoqéri, atéheré
shpiejné né shfytyrim dhe jokorrektési.

Pér shembull, njerézit né kété vend (Brita-
ni - v.p.) shpesh polemizojné se ligji i Sheria-
tit né botén islame éshté i vrazhdé, barbar
dhe i padrejté. Gazetat tona, mbi té gjitha,
kané déshiré t'i ngacmojné ato paragjykime
té pamendura miré. Natyrisht se e vérteta
éshté e ndryshme dhe gjithmoné mé e ndér-
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likuar. Mendimi im éshté se ekstremet rra-
lléheré zbatohen. Parimi udhézues dhe fry-
ma e ligjit islamik, marré drejtpérsédrejti
nga Kur'ani, duhet té jené ato pér baraziné
dhe méshirén. Para se té sjellim gjykime, ne
duhet ta studiojmé zbatimin aktual té tij. Ne
duhet té béjmé dallim ndérmjet sistemeve té
drejtésisé té zbatuara me drejtési dhe siste-
meve té drejtésisé ashtu si¢ mund t'i shohim
se zbatohen, e qé jané deformuar pér arsye
politike né di¢ gé mé nuk éshté islame. Ne
duhet ta kemi ndérmend debatin e mprehté
gé zé vend né veté botén islame rreth shtrirj-
es sé universalitetit dhe pakufishmérisé ko-
hore té ligjit t€ Sheriatit dhe shkallés deri né
té cilén zbatimi i atij ligji vazhdimisht ndry-
shon dhe zhvillohet.

Gjithashtu ne duhet ta dallojmé Islamin
nga zakonet e disa shteteve islamike. Njé pa-
ragjykim tjetér i qarté i Peréndimit éshté gjy-
kimi i pozités sé gruas né shoqériné islame
né saje té rasteve ekstreme. Megjithaté, Isla-
mi nuk éshté monolit dhe piktura nuk éshté
aq e thjeshté. Mos harroni se vendet islame,
si Turqia, Egjipti dhe Siria, ua dhané té drejt-
én e votés grave né kohén kur edhe Evropa
ua dha grave té veta, madje shumé mé herét
se Zvicral Né ato vende graté njé kohé té
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gjaté kané gézuar pagesén e barabarté dhe
mundésiné pér té luajtur njé rol té ploté
pune né shogérité e veta. Té drejtat e grave
muslimane pér proné dhe trashégimi, pér
mbrojtje pas shkurorézimit dhe drejtim té bi-
znesit, kané gené té drejta té pérshkruara
nga Kurani para njé mijé e katérqind vjetéve,
edhe pse ndoshta nuk jané zbatuar gjithku-
nd né praktiké. Té paktén né Britani disa
nga kéto novela kané gené té panjohura ma-
dje edhe pér gjeneratén e gjyshes sime! Be-
nazir Buto dhe Begum Halide Zia u béné
kryeministre né shoqérité e tyre tradicionali-
ste, né kohén kur Britania pér heré té paré né
historiné e vet zgjodhi njé grua si kryeminis-
tre. Mendoj se késaj doemos "nuk i vjen era"
e njé shoqérie mesjetare. Nuk do té thoté se
graté automatikisht jané qytetare t€ rendit té
dyté pér shkak se jetojné né vendet islame.
Ne nuk mund té gjykojmé pér pozitén e gru-
as né Islam né ményré té drejté nése si pérfa-
gésues té késaj térésie i marrim shtetet mé
konservative islame. Pér shembull, mbulesa
e gruas nuk éshté aspak universale né mbaré
botén islame. Né té vérteté, m'u ngjall kurre-
shtja kur mésova se zakoni i mbajtjes sé
mbulesés kishte té béjé shumé me traditat
bizantine dhe sasanide. Disa gra muslimane
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kurré nuk e pranuan mbulesén, té tjerat e
hodhén, ndérkaq té tjerat - sidomos gjenerat-
at e reja - kohéve té fundit kané zgjedhur ta
mbajné mbulesén ose shamité si déshmi per-
sonale e identitetit té tyre musliman. Miré-
po, ne nuk duhet ta ngatérrojmé modestiné
né veshje té pérshkruar nga Kur'ani, si pér
burrat ashtu edhe pér graté, me format e ja-
shtme té zakonit laik apo statusit shogéror,
té cilat origjinat e veta i kané diku tjetér.

Ne né Peréndim po ashtu duhet ta kuptoj-
mé botékuptimin e botés islame pér ne.
Asgijé nuk mund té fitohet, ndérsa shumé
dém mund té shkaktohet, duke refuzuar ta
kuptojmé shtrirjen deri né té cilén shumé
njeréz né botén islame vértet e kané friké
materializmin toné peréndimor dhe kultur-
én masive si sfidé vdekjepruese pér kulturén
e tyre dhe ményrén e jetesés. Disa prej nesh
mund té mendojné se zbukurimet materiale
té shogérisé peréndimore, té cilat i kemi eks-
portuar né botén islame, si: televizioni, ush-
qimi i shpejté (fast food) dhe veglat (almiset)
e vogla té jetés soné té pérditshme, paraqge-
sin ndikim modernizues, njé té miré vetédé-
shmuese. Mirépo, ne biem né kurthin e arro-
gancés sé tmerrshme nése “modernizmin”
né vendin e tyre e ngatérrojmé me até g€ ata
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po béhen gjithmoné e mé tepér si ne. Eshté
fakt se forma joné e materializmit mund té
jeté ofenduese pér muslimanét e devotshém.
Kétu nuk mendoj vetém né ekstremistét né
mesin e tyre. Ne duhet ta kuptojmé até rea-
gim, njésoj si géndrimin e Peréndimit ndaj
disa prej aspekteve mé rigoroze té jetés
islame qé duhet kuptuar né botén islame.
Kjo, besoj, do té€ na ndihmonte ta kuptojmé
até qé zakonisht e kemi shikuar si rrezik nga
fundamentalizmi islamik. Duhet té kemi
kujdes pér kété etiketim, fundamentalizém”,
si dhe té béjmé dallim, si¢ e béjné kété edhe
muslimanét, ndérmjet rivivalistéve (ringja-
llésve), té cilét zgjedhin gé mé me pérkushti-
m ta praktikojné fené e tyre dhe fanatikéve
apo ekstremistéve, té cilét kété pérkushtim e
shfrytézojné pér géllime politike. Ndér shka-
get e shumta religjioze, shogérore e politike
té asaj qé mé me pérpikéri do t€ mund ta qu-
anim ringjallje islame, éshté edhe ndjenja e
fugishme e ¢magjepsjes, té té kuptuarit se
teknologjia dhe gjérat materiale t€ Peréndi-
mit nuk jané té mjaftueshme dhe se dome-
thénia mé e thellé e jetés gjendet diku tjetér
né thelbin e besimit islam.

Njékohésisht, ne nuk duhet té ngutemi té
besojmé se ekstremizmi né ndonjé ményré
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éshté vulé dhe thelb i muslimanit. Ekstremi-
zmi nuk éshté hi¢ mé tepér monopol i
Islamit se¢ éshté monopol i religjioneve
tjera, duke pérfshiré edhe Krishterimin. Shu-
mica dérrmuese e muslimanéve, edhe pse
personalisht t&€ devotshém, jané té€ pérmbaijt-
ur né sjelljet e tyre. E tyre éshté “feja e rrugés
sé mesme”. Veté Profeti gjithmoné e ka urry-
er dhe i éshté frikésuar ekstremizmit. Mbase
frika nga ringjallja islame, e cila i ngjyrosi
vitet e '80-ta, tani po fillon tia hapé rrugén
né Peréndim njé té kuptuari té forcave té veé-
rteta shpirtérore prapa késaj. Mirépo, po qe
se déshirojmé ta kuptojmé kété lévizje té ré-
ndésishme, atéheré qarté duhet té€ béjmé da-
llim mes asaj qé besojné shumica dérrmuese
e muslimanéve dhe dhunés sé tmerrshme té
njé pakice né mesin e tyre, gjé qé ¢do popull
i civilizuar gjithkund duhet ta dénojé.

Nése né Peréndim ekziston mosmarréve-
shje rreth natyrés sé Islamit, ekziston edhe
injorancé e madhe rreth borxhit té cilin kul-
tura dhe civilizimi joné ia ka botés islame.
Ky éshté njé déshtim pér té cilin mendoj se
rrjedh nga historia e trashéguar. Bota mesje-
tare islame, qé nga Azia Qendrore e deri te
brigjet e Atlantikut, ishte njé boté ku lulézo-
nin dijetaré dhe mendimtaré. Mirépo, meqé
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kemi tentuar gé Islamin ta shohim si armik
té Peréndimit, si njé kulturé, shoqgéri dhe sis-
tem besimi té huaj, ne jemi pérpjekur qé ta
injorojmé, apo edhe ta fshijmé relevancén e
madhe té tij pér historiné toné. Pér shemb-
ull, ne e kemi néngmuar réndésiné e tetéqi-
nd vjetéve té shogérisé dhe kulturés islame
né Spanjé ndérmjet shekullit té teté dhe atij
té pesémbédhjeté. Kontributi i Spanjés mu-
slimane pér ruajtien e mésimeve klasike
gjaté mesjetés dhe pér lulézimet e para té re-
nesansés, ka mbetur i njohur njé kohé mé té
gjaté. Mirépo, Spanja islame ishte shumé mé
tepér se vetém njé depo e thjeshté ku njohur-
ia helene ruhej pér konsumim té mévonsh-
ém nga bota moderne peréndimore qé tek
atéheré po paraqitej. Spanja muslimane jo
vetém qé mblodhi dhe ruajti pérmbajtjen
intelektuale té civilizimit té lashté grek dhe
romak, por ajo njékohésisht edhe béri inter-
pretimin dhe zgjerimin e atij civilizimi dhe
dha njé kontribut té gjallé né shumé fusha té
ndérmarrjes njerézore né shkencé, si: astro-
nomi, matematiké, algjebér (qé éshté fjalé
arabe), jurisprudencé, histori, mjekési, far-
makologji, optiké, bujqési, arkitekturé, teolo-
gji, muziké etj. Averroesi (Ibn Rushdi - sh.p.)
dhe Avenzuri, si edhe Avicena (Ibn Sina -
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sh.p.) dhe Razesi né Lindje, kontribuan pér
studimin dhe zbatimin e mjekésisé né
ményra nga té cilat Evropa pérfitoi me shek-
uj mé voneé.

Islami ushqeu dhe ruajti kérkimin pér mé-
sim. Sipas fjaléve té njé tradite, “ngjyra e pe-
nés sé dijetarit éshté mé e shenjté se gjaku i
martirit”. Kordova né shekullin e dhjeté
ishte qyteti mé i zhvilluar né Evropé. Ne di-
mé pér librezat e huazimit (népér biblioteka)
né Spanjé né kohén kur mbreti Alfred bénte
gabime trashanike (budallalléqe) me artet e
kuzhinés (gatimit) né kété shtet. Thuhet se
400.000 véllimet né bibliotekén e sunduesit
té saj u shtuan né mé shumé libra se né té
gjitha bibliotekat tjera té Evropés té mbledh-
ura né njé vend. Kjo u bé e mundshme pér
shkak se bota muslimane nga Kina pérfitoi
shkathtésiné e bérjes sé letrés mé shumé se
katérqind vjet para pjesés tjetér jomuslimane
té Evropés. Shumé nga tiparet me té cilat Ev-
ropa moderne mburret, asaj i erdhén nga
Spanja muslimane. Diplomacia, tregtia e liré,
kufijté e hapur, teknikat e kérkimit akadem-
ik, antropologjia, etika, moda, llojet e ndry-
shme té mjekésisé, spitalet, té gjitha kéto er-
dhén nga ky qytet i madh i qyteteve. Islami
mesjetar ishte njé religjion i tolerancés sé ja-
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shtézakonshme pér kohén e vet gé u lejonte
hebrenjve dhe té krishteréve t'i praktikojné
besimet e tyre té trashéguara, duke dhéné
késhtu njé shembull, i cili fatkeqésisht pér
shumé shekuj me radhé nuk u kopjua né Pe-
réndim. Cudi éshté shtrirja deri né té cilén
Islami ka qgené pjesé e Evropés pér aq kohé
té gjaté, sé pari né Spanjé e pastaj né Ballkan,
dhe shtrirja deri né té cilén ai ka kontribuar
aq shumé pér civilizimin, pér té cilin ne ga-
bimisht aq shpesh mendojmé se éshté térési-
sht peréndimor. Islami né té gjitha fushat e
pérpjekjes njerézore éshté pjesé e sé kaluarés
dhe té tashmes soné. Ai ka ndihmuar né krij-
imin e Evropés moderne. Ai éshté pjesé e
trashégimisé soné, pra jo njé gjé e ndaré.

Aq mé tepér Islami sot mund té na mésojé
ményrén e té kuptuarit dhe té jetuarit né
botén pér humbjen e sé cilés veté Krishteri-
mi éshté mé i varfér. Né zemrén e Islamit
gjendet mbrojtja e tij e njé piképamjeje inte-
grale pér Universin. Islami, ashtu si dhe bu-
dizmi e hinduizmi, nuk pranon gé ta ndajé
njeriun dhe materien, religjionin dhe shken-
cén, mendjen dhe materien; ai e ka ruajtur
njé piképamje metafizike dhe unike pér vet-
veten toné dhe pér botén rreth nesh. Né
thelb té Krishterimit akoma shtrihet njé pi-

=21



[T S L A MTI DHE P ERENDTIMI]

képamje integrale pér shenjtériné e botés
dhe njé ndjenjé e qarté e tutorisé dhe pérgje-
gjésisé qé na éshté dhéné pér mjedisin toné
natyror. Me fjalét e atij poetit dhe shkruesit
té mrekullueshém té himnit né shekullin e
shtatémbédhjeté, George Herbert:

Njé njeri qé sheh né gelg,

Mbi té mund t'i mbetet syri;

E nése déshiron, népér té ai kalon,
Dhe pastaj qgiellin e zbulon.

Mirépo, Peréndimi gradualisht e humbi
kété vizion té integruar té botés me Koperni-
kun dhe Dekartin dhe me ardhjen e revolu-
cionit shkencor. Njé filozofi e gjithanshme
pér natyrén nuk éshté mé pjesé e besimeve
tona té pérditshme. Nuk mund e té mos
ndjej se, sikur té mundeshim tani ta rizbuloj-
mé até qasje t&€ méparshme, gjithépérfshirése
ndaj botés rreth nesh, do ta shihnim dhe ku-
ptonim domethénien e tij mé té thellé, atéhe-
ré do té mund té iknim nga tendenca e shtu-
ar né Peréndim pér té jetuar né sipérfagen e
ambientit toné, ku botén toné e studiojmé
me géllim gé ta manipulojmé dhe té mbisun-
dojmé me t€, duke e kthyer késhtu harmoni-
né dhe bukuriné né ¢ekuilibér dhe kaos.

22k



[T S L A MTI DHE P ERENDTIMI]

Eshté fakt déshpérues se né aq shumé dre-
jtime bota e jashtme té cilén e kemi krijuar
gjaté njéqind vjetéve té fundit, éshté duke e
pasqyruar gjendjen toné té brendshme té
ndaré dhe konfuze. Civilizimi peréndimor
éshté béré tejet pérvetésues dhe eksploatues
né mospérfillien e pérgjegjésive tona ndaj
mjedisit. Kjo ndjenjé qenésore e njéjésisé dhe
tutorisé sé karakterit té gjallé sakramental
dhe shpirtéror té botés, pér ne sigurisht se
éshté dicka e réndésishme gé mund ta méso-
jmeé nga Islami. Jam tejet i sigurt se disa aty
pér aty do té mé akuzojné, si¢ e béjné kété
zakonisht, se jetoj né té kaluarén, se refuzoj
té jem né vijé me realitetin dhe jetén moder-
ne. Pérkundrazi, ajo pér ¢ka apeloj éshté njé
e kuptuar mé e gjeré, mé e thellé dhe mé e
kujdesshme pér botén toné, pér njé dimensi-
on metafizik dhe material té jetéve tona, me
géllim qé ta mékémbim drejtpeshimin té
cilin e kemi braktisur dhe mungesa e té cilit
besoj se do té déshmohet si shkatérrimtare
pér njé periudhé mé afatgjate. Nése ményrat
e mendimit né Islam dhe né religjionet tjera
mund té na ndihmojné né até kérkim, atéhe-
ré ekzistojné gjéra pér ne pér t'i mésuar nga
ky sistem besimi, té cilin sugjeroj se jemi du-
ke e injoruar né démin toné.
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Ne sot jetojmé né njé boté té farkétuar nga
komunikimet e menjéhershme, nga televizi-
oni, nga kémbimi i informatave né njé shka-
1lé gé gjyshérit tané as qé kané mundur ta
éndérrojné. Ekonomia botérore funksionon
si njé entitet i ndérvarur. Problemet e shogé-
risé, cilésia e jeté€s dhe e mjedisit jané globale
né shkaqget dhe efektet e tyre, ashtu qé ask-
ush nga ne nuk mund t'i lejojé mé vetes até
luks gé té jeté né gjendje veté t'i zgjidhé ato.
Bota islame dhe peréndimore ndajné proble-
me té pérbashkéta pér té gjithé ne: si t'i ada-
ptohemi ndryshimit né shoqérité tona, si tu
ndihmojmé té rinjve té cilét ndjehen té tjetér-
suar nga prindérit e tyre ose nga vlerat e
shoqérisé sé tyre, si té merremi me AIDS-in,
me narkomaniné dhe me shpérbérjen e fami-
ljes. Natyrisht, kéto probleme ndryshojné
pér nga natyra dhe intensiteti nga shogéria
né shogéri. Problemet e qyteteve tona nuk
jané té njéjta me ato té Kajros apo té Damas-
kut. Mirépo, ngjashmérité né pérvojén njeré-
zore jané té konsiderueshme. Njé shembull
pér kété éshté kontrabanda ndérkombétare
me drogé. Ndérkaq démi té cilin ia shkaktoj-
mé ambientit toné paraqget njé problem the-
tér. Ne duhet t'i eliminojmé kéto rrezige pér
komunitetet dhe jetét tona. Vetém té njohur-
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it e thjeshté me njéri-tjetrin mund té rezulto-
jé mrekulli. Pér shembull, mé kujtohet shu-
mé miré kur para ca vjetésh mora njé grup
muslimanésh dhe jomuslimanésh pér ta
paré punén e Qendrés Mjekésore "Marylebo-
ne" né Londér, patron i sé cilés jam uné. Ent-
uziazmi dhe pércaktimi i pérbashkét té cilin
e ngjalli ajo pérvojé ishte jashtézakonisht ze-
mérngrohté. Disi duhet té mésojmé ta kupt-
ojmé njéri-tjetrin dhe t'i edukojmé fémijét
tané - gjeneratén e re, sjelljet dhe piképamjet
kulturore té té ciléve mund té jené té ndry-
shme nga tonat - né ményré qé edhe ata té
kuptojné. Ne duhet té shfaqim besim, respe-
kt t€ ndérsjellé dhe tolerancé, nése déshiroj-
mé té gjejmé mirékuptim té pérbashkét ndé-
rmjet nesh dhe t€ punojmé sé bashku né té
gjeturit e zgjidhjeve. Qasja e pérpjekjes bash-
kiake e Trustit tim, si dhe Skema vullnetare
shumé e suksesshme té cilén ai e ka zbatuar
pér disa vjet me radhé, tregojné se sa shumé
mund té arrihet nga pérpjekja e pérbashkét
gé i bashkon klasat, kulturat dhe religjionet.
Bota islame dhe ajo peréndimore nuk mund
t'i lejojné vetes qé té€ géndrojné té ndara nga
pérpjekja e pérbashkét pér zgjidhjen e pro-
blemeve té tyre té pérbashkéta. Njé shemb-
ull i mrekullueshém pér veprimin e pérbash-
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két té dy kulturave tona pér té njéjtin géllim,
éshté ményra me té cilén Mbretéria e Arabi-
sé Saudite bashképunon me Universitetin e
Oksfordit pér té themeluar njé gendér kérki-
more rreth skizofrenisé pér njé organizaté té
quajtur SANE, patron i sé cilés po ashtu jam
uné. Ne nuk mund té lejojmé gé té ringjallen
konfrontimet territoriale dhe politike té sé
kaluarés. Ne duhet té ndajmé pérvojat, t'ia
shpjegojmé vetveten njéri-tjetrit, t€ kuptojmé
dhe tolerojmé dhe té ndértojmé mbi parimet
pozitive té cilat jané té pérbashkéta pér té dy
kulturat tona, edhe pse uné e di se sa té vé-
shtira jané té gjitha kéto. Kjo tregti duhet té
jeté dykahéshe. Secili prej nesh duhet ta ku-
ptojé réndésiné e pajtimit dhe té pasqyrimit.
Besoj se ajo éshté fjala tedebbur, t'i hapim me-
ndjet tona dhe t'i hapim zemrat tona ndaj
njéri-tjetrit. Jam i bindur se bota islame dhe
ajo peréndimore kané shumé pér t&é mésuar
nga njéra-tjetra. Njésoj sikur qé inxhinieri i
naftés né Gjirin Persik mund té jeté evropi-
an, ashtu edhe kirurgu pér transplantimin e
zemrés né Britani mund té jeté egjiptas.

Nése nevoja pér tolerancé dhe kémbim
éshté e vérteté né suaza ndérkombétare, até-
heré ajo me forcé té vecanté zbatohet brenda
veté Britanisé. Britania éshté njé shoqéri mu-
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Itikulturore e multiracore. Uné tashmé pér-
menda madhésiné e komuniteteve tona mu-
slimane qé jetojné né té gjitha anét e Britani-
sé, qofté népér qytete té médha, si¢ éshté
Bredfordi, qofté né komunitete t€ vogla né
vende té largéta, si¢ éshté Stornauay né Sko-
ciné Peréndimore. Kéta njeréz jané pasuri
pér Britaniné. Ata kontribuojné né té gjitha
pjesét e ekonomisé soné: né industri, né
shérbimet publike, né profesionet e ndrysh-
me dhe né sektorin privat. Ata i gjejmé si
mésues, si mjeké, si inxhinieré dhe si shken-
cétaré. Ata kontribuojné pér miréqgenien eko-
nomike té vendit toné dhe shtojné pasuriné
kulturore té kombit toné. Natyrisht, toleran-
ca dhe mirékuptimi duhet té jené dykahé-
she. Pér ata nga ne, té cilét nuk jané muslim-
ané, kjo do té thoshte respekt pér praktikim-
in ditor té fesé islame dhe njé kujdes i hijsh-
ém pér t'iu shmangur veprimeve té cilat mu-
nd té shkaktojné ofendim té thellé. Pér mu-
slimanét né shogériné toné éshté e nevojsh-
me ta respektojné historing, kulturén dhe
ményrén e jetesés sé vendit toné si dhe ta
arrijné drejtpeshimin e lirisé sé tyre jetike
pér té gené ata qé jané veté, duke e vlerésuar
réndésiné e integrimit né shogériné toné Aty
ku né té kuptuarit ka déshtime dhe mostole-
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rancé, ne kemi nevojé para dyerve tona pér
njé pajtim mé té madh mes qytetaréve tané.
Shpresoj se té gjithé do té mésojmé ta dem-
onstrojmé kété me rritjen e mirékuptimit
mes kétyre komuniteteve. Uné vetém mund
t'i admiroj dhe tu duartrokas atyre burrave
dhe grave té aq shumé grupeve té ndryshme
té cilét palodhshém punojné né Londér, né
Uellsin Jugor, né pjesén gendrore té vendit
dhe diku tjetér, pér pérkrahjen e marrédhé-
nieve té mira bashkiake. Qendra pér Studi-
min e Islamit dhe té Marrédhénieve Krishte-
re-Muslimane né Birmingem paraqet vetém
njé shembull t€ dukshém dhe té suksessh-
ém. Besoj se duhet té jemi falénderues pér
pérkushtimin dhe shembullin e té gjithé aty-
re té cilét veten ia kané pérkushtuar ¢éshtjes
sé pérkrahjes sé mirékuptimit.

Zonja e zotérinj, nése gjaté gjysmeéoreés sé
kaluar, syté tuaj kané bredhur lart deri te
alegoria e mrekullueshme e sé Vértetés qé
zbret mbi artet dhe shkencat né tavanin e Sir
Robert Streeter-it mbi ju, jam i sigurt se do té
keni vérejtur se si injoranca me dhuné éshté
zhdukur nga arena, pikérisht aty pérballé
mbulesés sé organos. Uné ndjej njé keqardh-
je pér injorancén dhe shpresoj se do té mé
lejohet ta braktis kété teatér né njé gjendje
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mé té miré. Para se t€ shkoj, nuk mund t'ua
béj me dije aq sa duhet réndésiné e ¢éshtjeve
té cilat kam déshiruar t'i prek né ményré aq
té papérsosur kété méngjes. Kéto dy boté,
islamja dhe peréndimorja, jané disi né udhé-
kryq né marrédhéniet e tyre. Ne nuk duhet
t'i 1émé té mbeten té ndara. Uné nuk e pra-
noj fjalén se ato shkojné drejt ndeshjes né
epokén e re té antagonizmit. Jam thellé i bin-
dur se dy botét tona kané shumé pér t'i ofru-
ar njéra-tjetrés. Ne kemi shumé gjéra pér té
béré sé bashku. Jam tejet i kénaqur qé dialo-
gu ka filluar, si né Britani ashtu edhe tjetér-
kund. Mirépo, do té duhet té punojmé mé
me zell pér ta kuptuar njéri-tjetrin, t€ nxjerr-
im ¢farédo helmi gé kemi mes nesh dhe ta
largojmé hijen e dyshimit dhe frikés. Sa mé
larg té arrijmé né kété udhé, aq boté mé té
miré do té krijojmé pér fémijét tané dhe pér
gjeneratat e ardhshme.
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ISLAM AND THE WEST

By
H.R.H. THE PRINCE OF WALES
Patron of the Oxford Centre for Islamic Studies



Ladies and gentlemen, it was suggested to
me, when I first began to consider the sub-
ject of this lecture, that I should take comfort
from the Arab proverb, ‘In every head there
is some wisdom.” I confess that I have few
qualifications as a scholar to justify my pre-
sence here, in this theatre, where so many
people much more learned than I have prea-
ched and generally advanced the sum of hu-
man knowledge. I might feel more prepared
if I were an offspring of your distinguished
University, rather than a product of that
‘Technical College of the Fens’ — though I
hope you will bear in mind that a chair of
Arabic was established in seventeenth-cen-
tury Cambridge a full four years before your
first chair of Arabic at Oxford! Unlike many
of you, I am not an expert on Islam — though
I am delighted, for reasons which I hope will
become clear, to be a Patron of the Oxford
Centre for Islamic Studies. The Centre has
the potential to be an important and exciting
vehicle for promoting and improving under-
standing of the Islamic world in Britain, and
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one which I hope will earn its place alongsi-
de other centres of Islamic study in Oxford,
like the Oriental Institute and the Middle
East Centre, as an institution of which the
University, and scholars more widely, will
become justly proud.

Given all the reservations I have about
venturing into a complex and controversial
field, you may well ask why I am here in
this marvelous Wren building talking to you
on the subject of Islam and the West. The
reason is that I believe wholeheartedly that
the links between these two worlds matter
more today than ever before, because the
degree of misunderstanding between the
Islamic and Western worlds remains dange-
rously high, and because the need for the
two to live and work together in our increa-
singly interdependent world has never been
greater. At the same time I am only too well
aware of the minefields which lie across the
path of the inexpert traveler who is bent on
exploring this difficult route. Some of what I
shall say will undoubtedly provoke disagree-
ment, criticism. Misunderstanding, and, kno-
wing my luck, probably worse. But perhaps,
when all is said and done, it is worth reca-
lling another Arab proverb: ‘What comes
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from the lips reaches the ears. What comes
from the heart reaches the heart.”

The depressing fact is that, despite the ad-
vances in technology and mass communica-
tions of the second half of the twentieth
century, despite mass travel, the interming-
ling of races, the ever-growing reduction-or
so we believe-of the mysteries of our world,
misunderstandings between Islam and the
West continue. Indeed, they may be gro-
wing. As far as the West is concerned, this
cannot be because of ignorance. There are
one billion Muslims worldwide. Many milli-
ons of them live in countries of the Com-
monwealth. Ten million or more live in the
West, and around one million in Britain.
Our own Islamic community has been gro-
wing and flourishing for decades. There are
nearly 500 mosques in Britain. Popular inte-
rest in Islamic culture in Britain is growing
fast. Many of you will recall-and I think so-
me of you took part in-the wonderful Festi-
val of Islam which Her Majesty the Queen
opened in 1976. Islam is all around us. And
yet distrust, even fear, persist. In the post-
Cold War world of the 1990s the prospects
for peace should be greater than at any time
in this century. In the Middle East the re-
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markable and encouraging events of recent
weeks have created new hope for an end to
an issue which has divided the world and
been so dramatic a source of violence and
hatred. But the dangers have not disappea-
red. In the Muslim world we are seeing the
unique way of life of the Marsh Arabs of
southern Iraq, thousands of years old, being
systematically devastated and destroyed. I
confess that for a whole year I have wanted
to find a suitable opportunity to express my
despair and outrage at the unmentionable
horrors being perpetrated in southern Iraq.
To me, the supreme and tragic irony of what
has been happening to the Shi’a population
of Irag-especially in the ancient city and
holy shrine of Kerbala-is that after the Wes-
tern allies took immense care to avoid bom-
bing such holy places (and I remember be-
gging General Schwarzkopf when I met him
in Riyadh in December 1990 to do his best to
protect such shrines during any conflict it
was Saddam Hussein himself, and his terri-
fying regime, who caused the destruction of
some of Islam’s holiest sites. And now we
have had to witness the deliberate draining
of the marshes and the near-total destruction
of a unique habitat, together with an entire
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population that has depended upon it since
the dawn of human civilization the interna-
tional community has been told the draining
of the marshes is for agricultural purposes.
How many more obscene lies do we have to
be told before action is taken? Even at the
eleventh hour it is still not too late to pre-
vent a total cataclysm. I pray that this might
at least be a cause in which Islam and the
West could join forces for the sake of our co-
mmon humanity.

I have highlighted this particular example
because it is so avoidable. Elsewhere the vio-
lence and hatred are more intractable and
deep-seated, as we go on seeing every day
to our horror in the wretched suffering of
peoples across the world-in the former
Yugoslavia, in Somalia, Angola, Sudan, in so
many of the former Soviet republics. In Yu-
goslavia the terrible sufferings of the Bosni-
an Muslims, alongside that of other commu-
nities in that cruel war, help keep alive
many of the fears and prejudices which our
two worlds retain of each other. Conflict, of
course, comes about because of the misuse
of power and the clash of ideals, not to men-
tion the inflammatory activities of unscru-
pulous and bigoted leaders. But it also ari-
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ses, tragically, from an inability to under-
stand, and from the powerful emotions
which, out of misunderstanding, lead to dis-
trust and fear. We must not slide into a new
era of danger and division because gover-
nments and peoples, communities and reli-
gions, cannot live together in peace in a
shrinking world.

It is odd, in many ways that misunder-
standings between Islam and the West
should persist. For that which binds our two
worlds together is so much more powerful
than that which divides us. Muslims, Chris-
tians-and Jews-are all ‘peoples of the Book'.
Islam and Christianity share a common mo-
notheistic vision: a belief in one divine God,
in the transience of our earthly life, in our
accountability for our actions, and in the
assurance of life to come. We share many
key values in common: respect for knowled-
ge, for justice, compassion towards the poor
and underprivileged, the importance of fa-
mily life, respect for parents. ‘Honour thy
father and mother’ is a Qur’anic precept too.
Our history has been closely bound up toge-
ther. There, however, is one root of the prob-
lem. For much of that history has been one
of conflict; fourteen centuries too often mar-
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ked by mutual hostility. That has given rise
to an enduring tradition of fear and distrust,
because our two worlds have so often seen
that past in contradictory ways. To Western
schoolchildren, the two hundred years of the
Crusades are traditionally seen as a series of
heroic, chivalrous exploits in which the ki-
ngs, knights, princes-and children-of Europe
tried to wrest Jerusalem from the wicked
Muslim infidel. To Muslims, the Crusades
were an episode of great cruelty and terrible
plunder, of Western infidel soldiers of fortu-
ne and horrific atrocities, perhaps exempli-
fied best by the massacres committed by the
Crusaders when, in 1099, they took back Je-
rusalem, the third holiest city in Islam. For
us in the West, 1492 speaks of human endea-
vour and new horizons, of Columbus and
the discovery of the Americas. To Muslims,
1492 is a year of tragedy-the year Granada
fell to Ferdinand and Isabella, signifying the
end of eight centuries of Muslim civilization
in Europe. The point, I think, is not that one
or other picture is more true, or has a mono-
poly of truth. It is that misunderstandings
arise when we fail to appreciate how others
look at the world, its history, and our res-
pective roles in it.
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The corollary of how we in the West see
our history has so often been to regard Islam
as a threat-in medieval times as a military
conqueror, and in more modern times as a
source of intolerance, extremism, and terro-
rism. One can understand how the taking of
Constantinople, when it fell to Sultan Maho-
met in 1453, and the close-run defeats of the
Turks outside Vienna in 1529 and 1683, sho-
uld have sent shivers of fear through Euro-
pe’s rulers. The history of the Balkans under
Ottoman rule provided examples of cruelty
which sank deep into Western feelings. But
the threat has not been one-way. With Na-
poleon’s invasion of Egypt in 1798, followed
by the invasions and conquests of the nine-
teenth century, the pendulum swung, and
almost all the Arab world became occupied
by the Western powers. With the fall of the
Ottoman Empire, Europe’s triumph over Is-
lam seemed complete. Those days of conqu-
est are over. But even now our common atti-
tude to Islam suffers because the way we
understand it has been hijacked by the extre-
me and the superficial. To many of us in the
West, Islam is seen in terms of the tragic civil
war in Lebanon, the killings and bombings
perpetrated by extremist groups in the Middle
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East, and by what is commonly referred to as
‘Islamic fundamentalism’. Our judgement of
Islam has been grossly distorted by taking the
extremes to be the norm. that is a serious
mistake. It is like judging the quality of life in
Britain by the existence of murder and rape,
child abuse and drug addiction. The extremes
exist, and they must be dealt with. But when
used as a basis to judge a society, they lead to
distortion and unfairness.

For example, people in this country frequ-
ently argue that the Shari’a law of the Isla-
mic world is cruel, barbaric, and unjust. Our
newspapers, above all, love to peddle those
unthinking prejudices. The truth is, of cour-
se, different and always more complex. My
own understanding is that extremes are
rarely practised. The guiding principle and
spirit of Islamic law, taken straight from the
Qur’an, should be those of equity and com-
passion. We need to study its actual applica-
tion before we make judgements. We must
distinguish between systems of justice admi-
nistered with integrity, and systems of justi-
ce as we may see them practised which have
been deformed for political reasons into
something no longer Islamic. We must bear in
mind the sharp debate taking place in the
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Islamic world itself about the extent of the uni-
versality or timelessness of Shari'a law, and
the degree to which the application of that law
is continually changing and evolving.

We should also distinguish Islam from the
customs of some Islamic states. Another
obvious Western prejudice is to judge the
position of women in Islamic society by the
extreme cases. Yet Islam is not a monolith
and the picture is not simple. Remember, if
you will, that Islamic countries like Turkey,
Egypt, and Syria gave women the vote as
early as Europe did its women-and much
earlier than in Switzerland! In those coun-
tries women have long enjoyed equal pay,
and the opportunity to play a full working
role in their societies. The rights of Muslim
women to property and inheritance, to some
protection if divorced, and to the conducting
of business, were rights prescribed by the
Qur’an fourteen hundred years ago, even if
they were not everywhere translated into
practice. In Britain at least, some of these
rights were novel even to my grand-mo-
ther’s generation! Benazir Bhutto and Be-
gum Khaleda Zia became prime ministers in
their own traditional societies when Britain
had for the first time ever in its history elec-
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ted a female prime minister. That, I think,
does not necessarily smack of a medieval so-
ciety. Women are not automatically second-
class citizens because they live in Islamic
countries. We cannot judge the position of
women in Islam aright if we take the most
conservative Islamic states as representative
of the whole. For example, the veiling of wo-
men is not at all universal across the Islamic
world. Indeed, I was intrigued to learn that
the custom of wearing the veil owed much
to Byzantine and Sassanian traditions. Some
Muslim women never adopted the veil,
others have discarded it, others-particularly
the younger generation-have more recently
chosen to wear the veil or the headscarf as a
personal statement of their Muslim identity.
But we should not confuse the modesty of
dress prescribed by the Qur’an for men as
well as women with the outward forms of
secular custom or social status which have
their origins elsewhere.

We in the West need also to understand
the Islamic world’s view of us. There is no-
thing to be gained, and much harm to be do-
ne, by refusing to comprehend the extent to
which many people in the Islamic world ge-
nuinely fear our own Western materialism
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and mass culture as a deadly challenge to
their Islamic culture and way of life. Some of
us may think the material trappings of Wes-
tern society which we have exported to the
Islamic world-television, fast food, and the
electronic gadgets of our everyday lives-are
a modernizing, self-evidently good, influen-
ce. But we fall into the trap of dreadful arro-
gance if we confuse ‘modernity’ in other
countries with their becoming more like us.
The fact is that our form of materialism can
be offensive to devout Muslims-and I do not
just mean the extremists among them. We
must understand that reaction, just as the
West's attitude to some of the more rigorous
aspects of Islamic life needs to be unders-
tood in the Islamic world. This, I believe,
would help us understand what we have
commonly come to see as the threat of Isla-
mic fundamentalism. We need to be careful
of that emotive label, ‘fundamentalism’, and
distinguish, as Muslims do, between reviva-
lists, who choose to take the practice of their
religion most devoutly, and fanatics or ex-
tremists, who use this devotion for political
ends. Among the many religious, social, and
political causes of what we might more
accurately call the Islamic revival is a po-
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werful feeling of disenchantment, of the rea-
lization that Western technology and mate-
rial things are insufficient, and that a deeper
meaning to life lies elsewhere in the essence
of Islamic belief.

At the same time, we must not be tempted
to believe that extremism is in some way the
hallmark and essence of the Muslim. Extre-
mism is no more the monopoly of Islam
than it is the monopoly of other religions,
including Christianity. The vast majority of
Muslims, though personally pious, are mo-
derate in their politics. Theirs is the ‘religion
of the middle way’. The Prophet himself al-
ways disliked and feared extremism. Per-
haps the fear of Islamic revivalism which
coloured the 1980s is now beginning to give
way in the West to an understanding of the
genuine spiritual forces behind this ground-
swell. But if we are to understand this im-
portant movement, we must learn to distin-
guish clearly between what the vast majority
of Muslims believe and the terrible violence
of a small minority among them which civi-
lized people everywhere must condemn.

If there is much misunderstanding in the
West about the nature of Islam, there is also
much ignorance about the debt our own
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culture and civilization owe to the Islamic
world. It is a failure which stems, I think,
from the straightjacket of history which we
have inherited. The medieval Islamic world,
from Central Asia to the shores of the Atlan-
tic, was a world where scholars and men of
learning flourished. But because we have
tended to see Islam as the enemy of the
West, as an alien culture, society, and sys-
tem of belief, we have tended to ignore or
erase its great relevance to our own history.
For example, we have underestimated the
importance of eight hundred years of Isla-
mic society and culture in Spain between the
eighth and fifteenth centuries. The contribu-
tion of Muslim Spain to the preservation of
classical learning during the Dark Ages, and
to the first flowerings of the Renaissance,
has long been recognized. But Islamic Spain
was much more than a mere larder where
Hellenistic knowledge was kept for later
consumption by the emerging modern Wes-
tern world. Not only did Muslim Spain ga-
ther and preserve the intellectual content of
ancient Greek and Roman civilization, it also
interpreted and expanded upon that civili-
zation, and made a vital contribution of its
own in so many fields of human endeavour-
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in science, astronomy, mathematics, algebra
(itself an Arabic word), law, history, medici-
ne, pharmacology, optics, agriculture, archi-
tecture, theology, music. Averroes and Aven-
zoor, like their counterparts Avicenna and
Rhazes in the East, contributed to the study
and practice of medicine in ways from which
Europe benefited for centuries afterwards.
Islam nurtured and preserved the quest
for learning. In the words of the tradition,
‘the ink of the scholar is more sacred than
the blood of the martyr’. Cordoba in the
tenth century was by far the most civilized
city of Europe. We know of lending libraries
in Spain at the time King Alfred was making
terrible blunders with the culinary arts in
this country. It is said that the 400,000 volu-
mes in its ruler’s library amounted to more
books than all the libraries of the rest of Eu-
rope put together. That was made possible
because the Muslim world acquired from
China the skill of making paper more than
four hundred years before the rest of non-
Muslim Europe. Many of the traits on which
modern Europe prides itself came to it from
Muslim Spain. Diplomacy, free trade, open
borders, the techniques of academic rese-
arch, of anthropology, etiquette, fashion, va-
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rious types of medicine, hospitals, all came
from this great city of cities. Medieval Islam
was a religion of remarkable tolerance for its
time, allowing Jews and Christians the right
to practise their inherited beliefs, and setting
an example which was not, unfortunately,
copied for many centuries in the West. The
surprise is the extent to which Islam has
been a part of Europe for so long, first in
Spain, then In the Balkans, and the extent to
which it has contributed so much towards
the civilization which we all too often think
of, wrongly, as entirely Western. Islam is
part of our past and our present, in all fields
of human endeavour. It has helped to create
modern Europe. It is part of our own inheri-
tance, not a thing apart.

More than this, Islam can teach us today a
way of understanding and living in the world
which Christianity itself is the poorer for
having lost. At the heart of Islam is its pre-
servation of an integral view of the Universe.
Islam-like Buddhism and Hinduism-refuses to
separate man and nature, religion and science,
mind and matter, and has preserved a meta-
physical and unified view of ourselves and the
world around us. At the core of Christianity
there still lies an integral view of the sanctity
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of the world, and a clear sense of the trus-
teeship and responsibility given to us for our
natural surroundings. In the words of that
marvellous seventeenth-century poet and
hymn writer, George Herbert:

A man that looks on glass,

On it may stay his eye;

Or if he pleaseth, through it pass,
And then the heaven espy.

But the West gradually lost this integrated
vision of the world with Copernicus and
Descartes and the coming of the scientific
revolution. A comprehensive philosophy of
nature is no longer part of our everyday
beliefs. I cannot help feeling that, if we could
now only rediscover that earlier, all-embra-
cing approach to the world around us, to see
and understand its deeper meaning, we
could begin to get away from the increasing
tendency in the West to live on the surface
of our surroundings, where we study our
world in order to manipulate and dominate
it, turning harmony and beauty into disequi-
librium and chaos. It is a sad fact, I believe,
than in so many ways the external world we
have created in the last few hundred years
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has come to reflect our own divided and
confused inner state. Western civilization
has become increasingly acquisitive and
exploitative in defiance of our environmen-
tal responsibilities. This crucial sense of one-
ness and trusteeship of the vital sacramental
and spiritual character of the world about us
is surely something important we can re-
learn from Islam. I am quite sure some will
instantly accuse me, as they usually do, of
living in the past, of refusing to come to ter-
ms with reality and modern life. On the con-
trary, what I am appealing for is a wider,
deeper, more careful understanding of our
world; for a metaphysical as well as material
dimension to our lives, in order to recover
the balance we have abandoned, the absence
of which, I believe, will prove disastrous in
the long term. If the ways of thought found
in Islam and other religions can help us in
that search, then there are things for us to
learn from this system of belief which I su-
ggest we ignore at our peril.

We live today in one world, forged by ins-
tant communications, by television, by the
exchange of information on a scale undrea-
med of by our grandparents. The world eco-
nomy functions as an interdependent entity.
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Problems of society, the quality of life and
the environment, are global in their causes
and effects, and none of us any longer has
the luxury of being able to solve them on
our own. The Islamic and Western worlds
share problems common to us all: how we
adapt to change in our societies, how we
help young people who feel alienated from
their parents or their society’s values, how
we deal with Aids, drugs, and the disinte-
gration of the family. Of course, these prob-
lems vary in nature and intensity between
societies. The problems of our own inner
cities are not identical to those of Cairo or
Damascus. But the similarity of human ex-
perience is considerable. The international
trade in hard drugs is one example; the da-
mage we are collectively doing to our envi-
ronment is another. We have to solve these
threats to our communities and our lives
together. Simply getting to know each other
can achieve wonders. I remember vividly,
for instance, taking a group of Muslims and
non-Muslims some years ago to see the
work of the Marylebone Health Centre in
London, of which I am Patron. The enthusi-
asm and common determination that shared
experience generated was immensely heart-
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warming. Somehow we have to learn to
understand each other, and to educate our
children-a new generation, whose attitudes
and cultural outlook may be different from
ours-so that they understand too. We have
to show trust, mutual respect, and tolerance,
if we are to find the common ground bet-
ween us and work together to find solutions.
The community enterprise approach of my
own Trust, and the very successful Volun-
teers Scheme it has run for some years, show
how much can be achieved by a common
effort which spans classes, cultures, and
religions. The Islamic and Western worlds
can no longer afford to stand apart from a
common effort to solve their common prob-
lems. One excellent example of our two cul-
tures working together in a common cause
is the way in which the Kingdom of Saudi
Arabia is working with Oxford University to
set up a research centre into schizophrenia
for an organization called SANE, of which I
am Patron. Nor can we afford to revive the
territorial and political confrontations of the
past. We have to share experiences, to ex-
plain ourselves to each other, to understand
and tolerate-and I know how difficult these
things are-and build on those positive prin-
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ciples which our two cultures have in com-
mon. That trade has to be two-way. Each of
us needs to understand the importance of
conciliation, of reflection-tadabbur is the
word, I believe-to open our minds and un-
lock our hearts to each other. I am utterly
convinced that the Islamic and the Western
worlds have much to learn from each other.
Just as the oil engineer in the Gulf may be
European, so the heart transplant surgeon in
Britain may be Egyptian.

If this need for tolerance and exchange is
true internationally, it applies with special
force within Britain itself. Britain is a multi-
racial and multi-cultural society. I have al-
ready mentioned the size of our own Mus-
lim communities who live throughout Bri-
tain, both in large towns like Bradford and
in tiny communities in places as remote as
Stornaway in western Scotland. These peo-
ple are an asset to Britain. They contribute to
all parts of our economy-to industry, the
public services, the professions, and the
private sector. We find them as teachers, as
doctors, as engineers, and as scientists. They
contribute to our economic well-being as a
country, and add to the cultural richness of
our nation. Of course, tolerance and under-
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standing must be two-way. For those of us
who are not Muslim, that may mean respect
for the daily practice of the Islamic faith and
a decent care to avoid actions which are like-
ly to cause deep offence. For the Muslims in
our society, there is the need to respect the
history, culture, and way of life of our coun-
try, and to balance their vital liberty to be
themselves with an appreciation of the im-
portance of integration in our society. Whe-
re there are failings of understanding and
tolerance, we have a need, on our own
doorstep, for greater reconciliation among
our own citizens. I hope we shall all learn
to demonstrate this as understanding bet-
ween these communities grows. I can only
admire, and applaud, those men and wo-
men of so many denominations who work
tirelessly, in London, South Wales, the Mid-
lands, and elsewhere, to promote good
community relations. The Centre for the
Study of Islam and Christian-Muslim Rela-
tions in Birmingham is one especially no-
table and successful example. We should
be grateful, I believe, for the dedication
and example of all those who have devo-
ted themselves to the cause of promoting
understanding.
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Ladies and gentlemen, if, in the last half-
hour, your eyes have wandered up to the
marvellous allegory of Truth descending on
the arts and sciences in Sir Robert Streeter’s
ceiling above you, I am sure you will have
noticed Ignorance being violently banished
from the arena-just there in front of the
organ casing. I fell some sympathy for Igno-
rance, and hope I may be permitted to vaca-
te this theatre in a somewhat better conditi-
on. Before I go, I cannot put to you strongly
enough the importance of the issues which I
have tried to touch on so imperfectly this
morning. These two worlds, the Islamic and
the Western, are at something of a crossro-
ads in their relations. We must not let them
stand apart. I do not accept the argument
that they are on course to clash in a new era
of antagonism. I am utterly convinced that
our two worlds have much to offer each
other. We have much to do together. I am
delighted that the dialogue has begun, both
in Britain and elsewhere. But we shall need
to work harder to understand each other, to
drain out any poison between us, and to lay
the ghost of suspicion and fear. The further
down that road we can travel, the better the
world that we shall create for our children and
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for future generations. To drain out any
poison between us, and to lay the ghost of
suspicion and fear. The further down that road
we can travel, the better the world that we
shall create for our children and for future
generations. To drain out any poison between
us, and to lay the ghost of suspicion and fear.
The further down that road we can travel, the
better the world that we shall create for our
children and for future generations.
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