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Hyrje

Bashkésia mushmane e sh-Republikés jugosllave té
Bosnjés dhe Hercegovinés éshté viktimé e asaj claré
mund té shénohet me genoad, sipas ctarédo normeje té
pranueshme juridike dhe morale. Shkaktari dhe gendra e
késaj tragjedie éshté ideclogjia nacionaliste serbe, e ngjy-
rosur rreptésisht dhe e mnspiuar me ornentalizmin té
kuptuar gjerésisht né kuadér t& mendimit gjithpérfshirés,
me orientalizmin st mmishérnim dhe sulmues 1 torté 1 njé
procest t€ shénuar me ndarjen mantheike né “ata™ dhe
“ne”, sig e ka porosttur kété Fdvard Said né veprén e vet
pioniere pér kété fenomen.'

Me sigurt, hdhja mes shkencés dhe pushtetit nuk
¢shté e re duke marré parasysh g€ orlentalistét shin té
shfrytézuar dhe té pérdorur né vende dhe kohé € ndry-
shme, qé ta sgaronin dhe ta pérkrahmin politikén shteté-
rore ndaj muslimanéve.” Ndérkaq, rralléheré ortentalizmi
ka pasur lidhje direkte me politikén, ¢taré ka pasur me
polittkén e “spastrimut etruk”, s1¢ quhet zakomisht proce-
a1 1 gjenocidit né Bosnjé dhe Hercegoving.

L Edward W. Said, Ovsentalisn [Onentalizm], botim special, New York, 1979
? Shiko p.sh. Stuart Schaar, Orentalion at the service of imperialism, |Orentalizmi
né shérbin ré jl]]!}L" oalizanit] Race and Class, Vera, 1979, f:=|1||: o7



Orientalistét serhé
sigurojné pérkrahjen shkencore

Ornentalistét serbé zakonisht nuk do fia térhegnin
vémendjen dikujt tjetér, pérvec de njé vémendje kalimta-
re. IDituria e tyre éshté e pavleré, numri 1 tyre éshté mu
ashtu si edhe efekti i tyre 1 vogél. Ndérkag, ajo g€ 1 bén
té nohur pér t¢& keq éshté politika e tyre dhe géndrim 1
tyre ndaj muslimanéve boshnjaké. Ata 1shin né vijén ¢
paré té frontit t& lévizjes antuslamike ende nga vitt 1980
dhe dukshém 1 kané kontribuar gjenocidit kundér musli-
manéve, duke e kopuar dhe duke e béré té pérshtatshém
dhe té pranishém kété proces né té gjitha shtresat e sho-
qérisé serbe.

Né gendér té kéty studum éshté Bosnpa dhe Hercego-
vina pér shkak té pérmasave té viktimave qé ndodhén aty,
ndonése konkluzionet e njéjta, gnthashtu vlené edhe pér
vendet e tjera t& 1sh Jugosllavisé me popullaté t& madhe
mushmane, si¢ éshté Kosova, Sanxhaku dhe vet Serbia.

Shénmmet dhe deklaratat publike t€ orientalistéve
serbé né kohét e fundit praktikisht pérheré ishin ngusht
té lidhura me kontekstin dhe géllimet politike. Fakn gé
duke sulmuar né ményré intelegjente Islamin dhe mush-
manét, kané pasur pér gqéllm té€ siguroné mbéshtetje té
dukshme pér ideologjingé nacionaliste ¢ cila 1shte shumé
¢ shprehur. Kjo, qé kéta shkencétaré shpesh ishin t€ lu-
tur nga Beogradi dhe nga pushtetmbajtésit e serbéve bo-
shnjaké dhe nga qeveria me media té kontrolluara qé t'ua
‘sqarone’ dhe publikut tha “arsyetong” polinkén oficiale
geverttare ndaj mushmanéve, pérkrah késaj éshte tregues
t qarté qé kryesia e ka vérejrur dobishmériné e pérkrahjes
sé tllé té ekspertéve dhe ka pritur € ky bashképumim do
té jeté 1 mirépritur me déshire.



Né garget akademike serbe ndonjéheré nuk ekziston
distinksion 1 qarté pér até se cili éshté “orientalist”, meqé
shumé shkenctaré t€ shkencave humane dhe shogérore
shpeshheré merren me 1slamin kur shkruané mbi temat
¢ shumta historike dhe poliitke duke e pasur parasysh
lidhjen e pashmangshme me ¢éshtjet serbe gjaté gjashté
shekupve té tundit. Ndonése kétu tokust nuk éshté né
kété rrjet & gieré shkencétarésh, té cilér céshté e vérteta,
edhe nuk jané duke u marré vazhdimusht me Islamin
dhe, me profesion nuk jané eksperté té ty, por, gnthses
ndikoné mbt politkén islame dhe kontribuojné né for-
mimin ¢ opinionit intelektual dhe publik, kur pér temati-
kén islame éshté shtuar interesimi. Ata, po ashtu, léndés
s¢ vet 1 gasen me géndrim armigésor, 1 cli fare pak
dallohe) nga géndrimi 1 orientalistéve profesionalé. Por,
megjithaté, pak a shumé, onentalistét “protesionalé™ ja-
né ata té cilét mbajné pérgjegiési € vecanté pér até qé
mund t& argumentohet, pikérisht ata jané qé mé tepér
sesa populli 1 Serbisé, éshté dashur ta dinin, ndoshta
edhe mé sé miri, se ¢faré pasojash do té mund té kishte
mnterpretim 1 Islarmut pre) tyre.

n
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Orientalizmi dhe nacionalizmi -
zhvillimi 1 simbiozés

Nacionalizmi dhe opinioni shkencor né Serbi

Politizimi 1 orientalistéve serbé dhe roli 1 tyre publik
shtoheshin paralelisht me rifjen e lévizjes nacionaliste
ojaté viteve t€ tetédhjeta & kéty shekulli. Nése do @
kishte moment té caktuar dhe katahzator t€ perceptuar
peér njé varg ngjarjesh né 1sh Jugosllavy, atéheré ky do t¢
ishte Memorandumi 1 shpallur né vitin 1986 nga Akade-
mia e shkencave dhe e arteve serbe. I hartuar nga inte-
lektualét udhéheqés serbé, té cilér pér vete kané éndéruar
rol mé té réndésishém né shogén dhe né polinké, me-
morandumi ka kristalizuar pértéritjen dhe ringjallien e
géllimeve mé t€ hershme nacionahiste serbe, nga té cilét
formimi 1 Serbisé s€ Madhe ishte paradigmé shtytése.

Giithashtu, Memorandumi ka pérgatitur terrenin pér
shpérthimin e dhunés, megé implemetimi 1 ty) pérmbante
zojerimin territortal dhe ekskluzivitetin ernik. Kjo kércé-
nonte siguriné themelore, madje edhe ekzistimin e ba-
shkésive jugosllave, pérvec nése bashkésité e tjera jugos-
llave pasivisht do 1 pranonin implikimet parashikuese té
Memorandumit. Ky skenar 1 pamundur Memorandurm
do té 1shte realizuar vetém me pérdorimin e dhunés, né sa-
i€ t& Sllobodan Milloshevigit. Komumstit serb né ngritje,
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komunistét né pushtet idhén martesé aleate me serbét
jokomunisté, me nacionalistét dhe me Kishén Ortodok-
se serbe. Me kété rast u krjua simbioza e Kuge-Géshte-
njé dhe e Zezé, e ala siguror lévézjen fillestare dhe stru-
kturén e nacionalizimat serb.

Milloshewvigr ishte a1 cili jo vetém gé 1 ka futur naci-
onalistét né rrymén kryesore politike, por, githashtu, e
ka siguruar makmneriné né formé té organizimit polink,
medias, ndihmeés financiare, torcés ushtarake; e cila 1 tra-
nsformoi sentimentet sapo té filluara né programin kon-
kret shtetéror, 1 cili do t€ mund t€ zbatohe) né terren.

Vala nacionaliste antiislamike

Né tund t¢ viteve té tetédhjeta té két) shekully, pu-
shtett serb, nacionalistét, mediat popullore dhe Kisha
Ortodokse serbe, haptas t€ gjthé sé€ bashku u béné armu-
qeésisht t& disponuar ndaj slamut, ndérsa mcidentet ¢
aranzhmanit antimushman dramatikisht shtoheshin, Nég
vend gé t'h givkonin trendet e tilla, nacionahistét serbé ato
i mbéshtetnin dhe 1 arsyetonin, por edhe ver ata shpesh
ofronin urrejtje t& métutjeshme antimushmane.

Me siguri, akademukét serbé, gjithashtu 1 sulmonin
edhe etnitetet ¢ tjera, duke pérfshiré edhe Kroatét, Shqi-
ptarct, Romét, Sllovenét dhe Maqgedonasit, gjaté viteve
posa té kaluara, me kampanjat e veta negative té the-
meluara mbi paragitjet stereotipe t€ pércjella me mesa-
zhe pér ndérmarrjen e masave té vendosura. Ndonése,
mushmanét nuk shin t€ vetrmut né kété piképamije, me-
gthate ata s1 bashkést ndoshta 1shin vecanénsht t€ lén-
duar dhe té ekspozuar sulmeve té tilla intelektuale né
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mes rrethanave specifike gleopolitike, e anllé s shte
pozita ¢ tyre ¢ cila e pengonte knpmin e Serbisé sé Ma-
dhe. Kjo, gjithashru e ka shruar mundésiné gé mushma-
nét té jené cak 1 sulmeve té vazhdueshme fizike, e qé,
pérsén e ka pér géllim shpérnguljen e tyre.

Né masé t¢ madhe pérshkrnimi negativ 1 ndonjé bash-
késte t& caktuar 1shte 1 udhéhequr nga elita serbe, s1 pérgji-
pie né géllimet konkrete politke, t€ cilat mushmanér dhe
joserbét e tjeré ua pamundésonin me vet prezencén e tyre.

Ndérkaq, fokusi specifik politik né ¢do moment té
veganté orientonte, pranda) edhe ornentalistét serbé e
harmonizonin aktivitetin e vet me nevojén specifike mo-
mentale. Gjaté vitit 1980 pér Serbiné ¢éshtja mé e réndé-
sishme ishte lrahina Autonome ¢ lkosovés, banorét e sé
cilés shumica jané shqiptaré muslimané, prandaj shkni-
met mé t€¢ hershme € onentalistéve shin € pérgéndru-
ara mbi Islamin, me géndrim specifik nda) Kosovés. Mg
voné kur theks: politik u 1ékund, faktor islamik né Bos-
njé dhe Hercegoving shpejt tillor té béhe) 1 réndésishém,
duke e provokuar paralelizsht refokusimin nga ana e ori-
entalistéve serbé.






Trasimi i rrugés pér gjenocid

Rreziku nga shpérthimi i frikés dhe i armigésisé

NE vend gé ta promovojné atmosferén e bashkéjete-
sés dhe zgjedhjes pagésore, onentalistét serbé kané luaj-
mur rol té réndésishém né shtimin e vajit né zjarr dhe né
rritjen e trikés dhe urrejtjes né mes bashkévendasit t€ vet
serbé. Shumé mé paré, para shkatérrimut té vérteté t¢ Ju-
gosllavisé, kém shkencétaré filluan t€ formojné imazh
stereotip mbr mushmanét st taktor 1 huaj, infertor dhe
kércénues. Duke e mbrojtur politikén e ashpér, me té ci-
lén duhet vepruar gjaté marrjes me etnité islame, ata ndi-
hmuan qé né mesin e serbéve né hdhje me muslimanét
té krijohet situaté e paranojés sé futur.

NE fazén e pérgatitur éshté zhvilluar krijppmi 1 atmos-
ferés antnslamike, e cila e mundésor rréshgifen e métut-
jeshme né grenoad, past g€ shpértheu pérleshja e hapét
né Bosznjé dhe Hercegoving, né prill t&é vint 1992, Pér-
hapja e armugésisé ndap mushmanéve 1shte papérgjegést
e vecanté duke pasur parasysh leksionin e hidhur nga
Lufta e Dyté Botérore, gjaté sé clés jané zhdukur me
gindra myjéra viktima né pérleshje t€ ndérsjellté.

Muslimanér tant njé heré 1shin viktima t€ spastrimit
etnik, 1 kryer me duart e nacionalistéve cetniké sé bashku
me lévizien e tyre né pérpjekje pér krijimin ¢ Serbisé sé
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Madhe.” Njé fushaté e ringjallur antiislame pér pérkrah-
jen e qéllimeve té myéjta politike serbe, té cilat ¢ udhéhe-
gnin polinkén serbe jo vetém gjaté Luftés sé Dyté Boté-
rore, 1shte e denuar qé pér bashkésingé muslimane té rre-
zikoj€é pérséritjen fatkeqésisé sé n)éjte.

? Karakteristike genésore, qvsh né vinn 1844, e projeknn € konstmar “Serbia
e Madhe” dhe vendosja e homogjemtenr té ty né Ballkan éshte knjum etapor.
Mé prag e Lufiés sé Dyté Borérore barésit ideor 1€ lévizpes islun shrabi gje-
neral vshtarak dhe klubi kulturor serbé. Jugosllovenizmin mtegral ¢ konsi-
deronn déshtim 1 Aleksandar, anda) preteronin mbimin e (vendeve) tokave
serhe né terési territoriale. Kur kjo térési béhet homogjene do té behet he-
gjemon 1 paprekshém né Juposllavi, me cka mundésohet hegjemonia sedbe
edhe né Ballkan, Mbir kété bazé eshie zhatuar [ashizacioni 1 vendit dhe &
péshtatuat me Giermaning, cka me 25 mars né vitie 141 sjell den te kyqgja
e Jugosllavisé né Paktn Trpalésh, ndérsa Lufta e Dyté Botérore éshié kon-
sidernar s rast pér realizimin e planit. Me organizmin e pucit me 27 mars
1941 shérbimi sekvet 1 Brtanisé o ugzllr'.".rrni kétes ”ug:lr! dhie e ndan Lévizjen,
bile, né dy fraksione. Pag kapitullimit ¢ vendit, i pan in mbéshtet okupato-
i gjerman dhe né vend e ka marré pushtetn kolaboraciomst. Né kmadér 1€
1 gjende) edhe srpanisuta paralifiarake geinrke me Kosta Pecanin né krye,

I dyi e .!gp::n:]lu et (lavienming né mes ul-minruui dhe Brtanisé sé
Madhe, ndérsa bérthamén e 1:131I1-E11|11 njé grup oficerésh, qé i ishin sluna-
ngur robérimit dhe ishin tubuar né (Pyllin e rrafshet) Ravna gora. Neé krye e
kislue kolonelin e shérbimir & mformmumu, Drazha Aihallovigin dhe ishin
qn:uhu Yvetas b wsldarakd”. Aktivizimi 1 lEvizjes nacionalclirintare dhe 1:1:.11:.1
mi nga ata i bashképunimit me ket gmp edhe asaj ia shitoi i imigjin e lufrés
dhe e pérlorcon dukshém, Mdédkag, tla. urnae 1 11) muk ishie konlrontm me
ulu:lp e, por i}“H atitja e forcave per .ﬂ::r:r.ﬁ'f.rr.f.-r.r_l,.':.pn"r.rxf né té cilin “Ye-
bia ¢ Madbe” do té jeté e “kufizaar” dhe pastaj e spastouar “wga elementét joser-

", prandaj, shképutja me lévizien nacionalglinmtare dhe bashkepumimi me
‘U'li.l.]f] e wil I"I-II.I!I Iﬂ. ]:J I":]H[] L'I.]g"l-II.L":III.

Crperacionalizimi @ géllimeve € pérmendura mé lart éshié né dy dokumente
bazé Rekonstruksiond i l:l:rc:j: e re Stevim :".[ulpm'il.pl 30 :.Ir.'.]":i]l:]l!‘:l SRl
homggiens™ dhe Inrtrwksioni § Diragha Mibagloviges preg 200 dbjetorst & vetit 1947 (e
L.1t1l'|.'1:nur 16 F"er.-m"n.rf{,.'m 4 f."r.'.'-?'.r..'.wm.l'e.r:'er.'rr.c'." dbe 1 dbimave, fdbur e e"r:,u']":"lr;' actonal-

clirimtare 18 ,?Jﬂﬂffﬁ.’ fﬁj.rrg-::r.e".e’.:.r.'m vellimi XTIV, libri 1, fage 1-10 dhe 93-103),
ndérsa zhatimi i veprimeve plenocide té -.Ir:nkmumm ara me mijéra doku-
mente antentike me proventenca ¢ ndryshme. Mé @ réndésishmit jane e
pémmbajiur né fagén 4.333 vellimi XTIV, té Pambiediies 16 pérmendur, botimi
i [nstitunit 18 Histonsé Ushiarake, Hr:ugr:ul mé 198 1-1985. Cetnikér, gi:ﬂi:.
katér viteve té realizimit té géllimeve té veta, 1 kané vearé me qndra njeréz
[]gil. 13(31“]]]:11 H] i{j.‘i{"fl'll" ]:H}I' l‘ll] [~ }]H.‘i]l]'-'..-li:"l.'l'! H].:I!-i |ﬂ.‘ el Ii [1]]i:1 l::l.l!.‘t-lll:iﬁ'l.-'\'.'. [~ 1_7'{‘1-
nikéve me okupatorn dhe titoga e Lévigjes Nacionalglirimtare e kané pa-
mundésnar realizinimn e erésishém é Plat,
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Dallueshméria si fatkeqési -
vénia e kufijve etno-kulturoré

Njéra nga té ‘arriturat’ kyce € orientahstéve serbé
ishte diterencum dhe 1zolumn 1 bashkésisé mushimane,
konstatimi dhe vénta né spikame e karakterisikave té ci-
lat fokusoheshin mbi Islamin dhe muslimanét si ekzoti-
ké — natyrisht, né ményré negative, sulmuese dhe auto-
matikisht si inferior, madje me pérmasa jonormale! Qg
mé lehté t1 givkonin mushmanét, mé me déshiré se 1
pérshkruanin dhe t'1 analizonin, orientalistét serbé — kry-
esisht né t€ n)éjteén menyré s1 né procesin, 1 cilt éshté né
fokusin ¢ Orientalizmit t& Edvard Said it — e kané krijuar
njé tp té slamit té prishur dhe stereotip mushman, 1 cili
mund té modifikohet ashtu ¢ mushmanét € 1zolohe-
shin dhe té sulmoheshin! Né t& njéjtén kohé orentalistér
githashtu, mund ta shirytézonin kété mushman t€ pri-
shur dhe té€ ndryshuar s1 mjet népérmyet t€ té cilit mobi-
lizomin pérkrahje né mesin e pérkrahésve t€ vet. 51 pjesé
e késa) procedure, onentalistét serbé né ményré konse-
kuente, e shtrembéronin Islamin dhe géllimisht defor-
monin Islamin, situatén dhe géllimet e etmsé mushimane.
Ajo gé mé voné u shfaq ishre dihotomia e forté né mes
serbéve dhe muslimanéve, me até qé kéta t€ dytét 1shin
mveshur, me té gjitha karakteristikat ¢ mundshme nega-
tve, t€ cilat véshtiré se mund t& imagjinohen, té pérsh-
kruara st “t€ huaja”, pasta) t€ degraduar né pozitén e in-
fertoritetit kulturor dhe moral. Me t€ vérteté revista e
ushtrisé s€ Republikés Federative t€ Jugosllavisé ka kér-
kuar nga protesort Darko Tanaskoviq, ekspert pér studi-
met 1slame né universitetin e Beogradit, té cilin ditart be-
ogradas Politika, 1 kontrolluar nga shteti, e quan “udhé-
heqési yné islamolog”, kishte pér detyré qé pér lexuesit e
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ti), enkas t¢ analizojé dallimin né mes “atyre” dhe “ne-
ve”, muslimanéve dhe té krishteréve.

Muslimanét si té dorés sé dyté

Tretman t€ ciit 1 jané ekspozuar islami dhe mush-
manét nga orientalistér serbé né shumégka pérputhet me
até qé éshté e pérbashkét me orientalistét tradicionalé @
Peréndimit. Si¢ e thoté kété njé ekspert, esenciale éshté
té¢ kryohet “piképamya e kundért me Peréndimin para-
dogmatik (Okadentén), pra depon e negatrntetif, s1 ne-
gativitete abstrakte ashtu edhe neganvitete t€ vecanta (te
kulturat e tjera) né krahasim me ato okcidentale/perén-
dimore.”™ Me fjalé té tjera, pér orietalistét serbé, islami
nénkuptohet si dic, nga gjinia e kundért, negative, e pra-
pambetur, e huaj, jomorale, agresive: s1 di¢ qé éshté né
kundérshtim me t& gjitha gjérat pozitive g€¢ mund t€
gienden né kulturén serbel Prezentimi negativ 1 muslima-
néve ka filluar mé 1980 dhe éshté shpeshtuar dukshém
pas shpérthumt t€ pérleshjeve té vérteta meé 1992,

Fillesa kyce ¢ kampanés onentalistike éshté pérgén-
druar mbi idené gé mushmanét 1 takopné njé religjiont dhe
kulturés ekzotike e té huaj dhe késhtu - pason pérfundimu
— ata kurré nuk do t€ kishin pasur vend né Evropé! Sipas
késaj, mushimanét kinse deri diku kané mé pak legjitimitet
qé té jetoné né Bosnié dhe Hercegoving sesa serbét,

? Intervisté me Darko Tanaskovigin nga Aleksandér Tomiqin, Errapa mede
iobeds desmogrivks Debad |Eveopa nuk do d't shpeétopé xlubadit demografik],
Fofska, Beograd, 23 shtator 1993, tage 8. Tajsha ishte gazeté zyrtare né
shérbim & Ushirsé sé Republikés Federale té Jugosllavisé.

% Aziz Azmeh, The arfianation of Ovientalism |Artikulimi i odentalizmit], .rab
Stuidees Chnarterfy, Vieshté, 1991, fage 386-387.
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pérkundér faktt gé pikénsht mushmanét jané popullaté
autoktone, ndérsa serbét jané ata qé kané ardhur.

Né fund té viteve té tetédhjeta t& kéty shekulli, pér
shembull, njé orientalist serb, Aleksandér Popoviq edhe
pse ligiéron né Pans, e ka shkruar pamfletin té publikuar
né Beograd pér ta informuar mbr islamin “publikun e ar-
simuar”. A kété e ka paré s1 detyré t€ véshtiré, pér arsye
se slama €shté, pohon al, “njé sistem totalitar, totalitariz-
min ¢ té cilit larg e tejkalon ajo cfaré njé shpirt géllmmi-
ré dhe 1 pamnformuar peréndimor mund t€ kuptojé apo
té imagjinojé.”” Tanaskovigi né frymé t€ njéjté merr rol
aktiv né debatin 1 cilt shpértheu rreth rregullave dyetale
per muslimanét t¢ ailét shérbené né Armatén Popullore
Jugosllave. Gjaté perudhés komumiste, ngréna e mushat
té derrit né armatén Jugosllave shpeshheré shtrytézohe
s1 “test joformal 1 lojalitenit™ pér muslimanét gé té trepo-
nin sest nuk jané té dhéné pas religpomit. Né situaté té f-
llé, mushmanét shpeshheré kishin pak zgedhje, glegé-
sisht: ose t€ hané mush derrt ose t& vuané pér buké den-
sa jané duke e shérbyer afatin e vet ushtarak. Kur ky
problem shpértheu né sipérfaqe, né fund t€ viteve € te-
tédhjeta t& kén) shekulli, Darko Tanaskowvig st edhe ori-
entalisté t& feré, shfrytézuan kété rast gé 1 pérshkrua-
nin dhe t't prezentonmn mushmanét st element 1 humbur
né shogén, duke 1 pérgeshur kérkesat e muslimanéve pér
ushgim té vecanté dhe pér vende té ndara pér namaz.
Tanaskovigi madje pohon gé nése mushimanit refuzon té
hajé mish derrt dhe shkon 1 untur, kjo do t& béhet mxatje
pér separatzrmin polink dhe do fa prish unitetin e ushtrisé.
Personelt serb 1 myésitit, thjesht do té “rréngethe)” nga
shérbimit me shoké té nllé asocial.”’

% Aleksandar Popovic, Jugedetensks mushand [Mushmanét jogosllav], Akee-
ries, Beograd, 1990, fage 5.

Darko Tanaskovic, Tsmredy Kor'ama ¢ barana [MNé mes luranit dhe kazanit|,
NIN, 25, korrik, 1989, fage 23.
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Né pérgpthést, Tanaskoviqr ishte shgetésuar bukur
shumé me mohimin e asaj cfaré kishte paré ai si pérpjekje
¢ muslimanéve té Bosnjés dhe Hercegovings pér té& argu-
mentuar se ata jané popull 1 vjetér evropian.

Tanaskovigr konsideron qé kjo éshté “natyrisht, ab-
surditet notorn.™

Njé pseudoshkencétar tjetér serb, Nada Todorov,
kinse éshté duke 1 paré muslimanét né Bosnjé dhe Her-
cegoving se st jané té motivizuar me “ményrén e jetesés
s€ tyre 1slame, e cila me cvilizimin evropian nuk ka kurr-
faré pikash pugése.”™

Né thelbin e kétij problemi sipas Miroljub Jevhqt,
politologut dhe specialistit pér Islam né Universitetin ¢
Beogradit, giendur natyra e huaj dhe themelé religjioz
pér “imperializmmn kulturor arab”, 1 cihi 1 determinon pi-
képamjet e mushmanéve t€ kétushém, mbi botén, por
edhe fakn qé sot arabét, kinse “kané sukses né imponi-
min e kulturés sé tyre, st kulturé me vleré universale té
clén e ka kryuar Zott dhe pér t€ alén njerézim nuk ka
cfaré té thoté.”" Sipas Jevtiqit, kjo paraqget véshtirésing e
pazgndhur sepse:

“Ju, mund t€ luftont kundér imperaliznut kulturor
Amerikan, sepse até e krijjuan njerézit, amertkanét, mo-
mentalisht mé t€ pasurit, por ata jané vetém njeréz sikur-
se edhe ju. Ndérkag, né islam, nése déshironmi t€é keni
lidhje me Zotin, kété mund ta béni vetém né gjuhén ara-
be. Nuk jané Arabét t€é cilét kété ua kané urdhéruar. Ké-

® Interviu me Tanaskovicin, Iinka, op. cit., 23 shtator, 1993, fage 10.
? Intervin me Nada Todorov, intervistuar nga koloneli Nikola Ostojic, Ge-
nocedme porseke i “T00T wod” [Mesazhe pjenocide & 1001 neteve”], ajka, 8
!l}lf_jl:i]l 1993, tage 20.

Miroljub Jevtc, Regervisti Al-labare togke [Rezervister e ushtrise sé Alla-
hut], Dwga, Beogead, 9-22 dhjetor, 1989, faqe 22, Dwga pérkrah mendimet e
nacionalistéve serbé té “visé sé foré”.
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t¢ e ka théné Zotl? A1 1 pranon lutjet vetém té shqiptu-
ara né gjuhén arabe.”"

Pér Jevtiqin, me t€ vérteté nacionahizmi dhe disa no-
crone té tjera, té cilat ar éshté duke 1 paré ekurvalente me
dic peréndimore, nga njéra ané dhe 1slamin nga ana tje-
tér, reciprokisht jané ekskluzive. Késhtu ar e dénor naci-
onaltzmin né Kosové dhe pohon gé ky éshté né té vérte-
té, front pér fundamentalizmin islam, sepse shqiptarét ja-
né “evropian té rrejshém, ndérsa muslimané té vértetd.”"

Islami si mbeturiné e sé kaluarés

Jo vetém q¢ islamu éshté pérshkruar né veprat e
“orientalistéve” serbé s dic e huaj, e panjohur, por gi-
thashtu edhe 1 prapambetur. Ashtu sic kété e kané béré
ortentalistét evropiané t€ kohés sé hershme kolonaliste
dhe shumica e kolegéve té tyre serbé, 1slamun e kané she-
nuar st retrogradues dhe s1 shkaktar themelor, kércénues
i “civilizimit modern™ st né piképamje té pérgjithshme,
ashtu edhe konkrete kur éshté né pyetje Serbm. Cdo
akuzé e cila do & mund té shérbente qé t€ nxihej 1slami
dhe gé té 1zoloheshin mushmanét ishte e pranuar. Pér
shembull, Nada Todorov, deklaron se “né té mésuarit ¢
islamit asnjé prua nuk ka shpirt dhe shérben ekskluz-
visht pér té kénaqur nevojat e mashkullit dhe t'1 shérbejé
atj.”" Né ményré € njété Tanaskovigi thekson gé

H Jevtigi, Diga, op. cit, 9-22 dhjetor 1989, fage 22
= Miroljub  Jevtie, Lakrdia sa Errql?:-ﬂ |Gie gesharake pér Evropén),
E:rmr.éﬁ sevesti (Frankiboit, G|erln1ni], 22 dhjetor 1993, tage 2 E.'m.l:-.r.éﬁ-
povosit @shité pazeté evropiane e ditant 1€ beopradat I ey :"-..'.lmr.f: & l:lt:lu ar
11e Glemam pér 1€ shmangur sankcionet ndédkombérare ndaj Serbisé.

3 Intervisté me Nada Todorov, agéa, op. cit. 8 pall 1993, tage 21.
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udhéheqésia vendase muslimane tshehuraz dhe né mény-
ré klandestine 1 nxité pasuesit e vet gé 1 kthehen kinse
vetédijés sé méhershme inferiore, lidhjeve té pértorcuara
me bashkéfetarét e tyre né vendet e jashtme. Ose, si¢ e
thoté kété Dorko Tanaskoviq duke pyetur me retoriké:
“Pashmangshém shtrohet pyetja, se a e kané me té
vérteté kéta pértageésues t& popullit mushman, edhe pse
jané té zgjedhur né ményré demokratke, t€ drejté dhe
mandat qé véllezérit e vet sot, né hllim t& shekullit njézet
e njé, né syté e Jugosllovenéve (€ fere, nga statusi 1 fituar
st komb 1 pavarur né formé té pakontestueshme t
kthejné né pozitén e renegatéve nga kohét e kaluara.”
Tanaskovici e pérfundon kété akuzé té vet me kriti-
cizmin té njohur miré ndaj konvertitéve né islam, madje
edhe t& atyre t€ paréve, té cilét kané kaluar né slam shu-
me sheku) mé paré.
“Ndérsa paturi, dihet, mé 1 keq se Turku.
Me sigurt, Jevtig éshté proponentt mé aktiv 1 ideve té
kénlla. Tipike pér t€, at pohon gé “tundamentalistét 1s-
lamé” pér até jané etiketim té cilin ai e vé lirisht mbi mus-
limanét, nuk jané asgyé mé tepiér pérvec reflektimut t& “sé
kaluarés s€ errét” dhe gé “té kuptuarit e skllavopronarisé
dhe barazisé nga ata nuk éshté 1 anllé sic e trajton njeriu 1
crvilizuar, por sic e trajton Zoti 1 tyre.” Kinse, Islami e ur-
dhéron ndalesén e turizmit, sportit, vajfjen né kafiter1 ku
shérbehet alkool, sipas késa), kjo né ményré té pashman-
gshme shpie né ksenotobr “segregacionizmin qindpérgin-
désh”. “Sepse, nése ju me tqun tuaj 1 cili nuk éshté 1 tesé
suaj nuk mund t& ham sé bashku, nuk varrosem né t¢

1314

4 . . : . : o

¥ Dako T anaskovic, Tare brane Savajere [Turgit e mbrojné Sarajevén|, Epo-
ha (Beogead), 7 janar 1992, tage 21, Hpade botohet nga partia Socialiste e
Serhisé né pushiet.

24



njétat varreza, nuk mund té lidhnt marrédhénie marteso-
re, attheré cfaré mundeni?” — pyet Jevtict me retoriké."”

Jevtiqi mé tutje 1 vendos mushimanét jashté kutijve
té koekzistencés, duke e pasqyruar islamin si t€ huaj dhe
té larguar. “Ashtugé nuk ka as méshiré, as joviolencé
ndaj atyre g€ kané mendim té kundért me doktnnén e
vlefshme islame.”'"

Ornentalistét serbé, gjithashtu, pohojné gé islami e
urren ¢cdo gjé qé éshté joislame. Pér Nada Todorov, “kjo
gjithsesi éshté e vérteté kur éshté né pyetje Serbia, sepse
islami 1 néngmon teté e tjera, e vecanérnishté ortodoksiz-
min.”'" Tanaskovigl, né ményré té njéjté pérfundon qé
“teja 1slame nga shumica (né Serbi) ende pénetohet st e
huaj, madje edhe armigésore.”

Islami dhe dhuna

Né ményré té vecanté islamn éshté pasqyruar si
dhunues inherent. Jevtiqi, pér shembull, pohon qé “Alija
[zetbegovigqr ka pohuar garté gé a1 nuk déshiron page
dhe gé at nuk mund ta pranonte até. Me kété do ta kish-

te mohuar pérkatésing e vet islamike.” "™

15 Mrolpb Jevuc, Dwga, op. cip. %22 dhyjetor 1989, fage 21.

16 Miroljub Jevtic, Oprodtay bese mefosts [Mdarje pa mésluré], Evrapoke novosts, 7
kornk 1993, faqe 2

7 Intervisté me Nada Todorov, agéa, op. ai., § pall 1993, fage 21

18 Marko Tanaskovic, Nacgia ¢ reng ipmeds ' § M [Kombi dhe Feja ndér-
mjet “m" 1 “M7], NIN, Beograd, 24 shtator 1989, tage 25, Mé até kohe,
MIN-1 mbéshteste prképamijet sunduese (& Milloshevigr.

¥ Miroljub Jevtic, Nema mira u Bosni [Nuk ka page né Bosné)], Erropske no-
vasie, 28 dhyetor 1993, tage 4.

25



Q€ t& arsyetohe) politika e tanishme né Bosnjé dhe
Hercegoving, éshté theksuar véshtrimi statik mbi Isla-
min. Pér shembull, kur mimstri pér ¢céshtje fetare 1 Malit
té Z1 e ka paraqitur mendimun, g€ religponet monoteiste,
duke e pértshiré edhe Islamin, pér bazé e kané jodhu-
nén, faljen zemérgjeré, dhembshuring dhe humanitetin,
Jevtiqr kishte nxitur ta pérmurésonte até duke pohuar qé
vecorité e tilla padyshim nuk jané karakreristika té Isla-
mit, duke e bazuar mendumun e vet mbi té lexuarit e ve-
canté té¢ Kuranit.™ Ngjashém me kété, por edhe gé ta
sqaronte kinse kété prirje pér dhuné, Tanaskowvigr e fajé-
son “tonin e Kur'amit 1 cih éshté shprehimisht urdhérues,
pakundérshtiues dhe kércénues.””!

Shpjegimi 1 Jevtiqit pér kinse gatishmériné e mush-
manéve pér vrasjen e té tjeréve pérgéndrohet mbi edu-
karén e tyre tetare. Duke shkruar né shtyp né fund té vi-
tit 1993, ai sqaron:

“Me 1slam éshté pércaktuar garté g€ besimtarét e ty)
duhet té thenn katshé né emér té Allahut. Kjo katshé
éshté berr, 1 cili theret né ményré rituale, ashru gé né ¢do
ané shpérthen gjaku 1 katshés sé saknhkuar, Nése pérka-
tésit e crvilizimit 1slam g€ nga fémijéria mésohen pér té
paré gengja t& therur, té cilér pér ¢do njert jané katshét
mé t& dashura, at€heré éshté e qarté gé njeriu, 1 cili e res-
pekton urdhérin e shenjté adaptohet lehté né derdhjen ¢
gakut né ményré shumé mizore. Ndérsa nga vrasja e
kafshéve deri te vrasja e njeriut nuk éshté hap i madh.”

Stpas mendimut t€ Nada Todorowit, analizat e sé ci-
lés jané publikuar né shtypin ushtarak, tregimet tradicio-

20 Mirolpub Jevtc, Evrgpeke mornst, op. cit, 7 korok 1993, [age 2,

1 Intervisté me Tanaskovign, T ik, op. cit., 23 shrator 1993, fage 8

2 Mirolpub Jevuc né Jarwest (Sarajeve), cituar né rubrikén "L £ oveme [N pe-
riit dhe Eabal”, 1 reme, Beoprad, 15 néntor 1993, faqe 55, [remwe éshié javore
e opozités liberale.
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nale Njémujé e njé neté —ajo supozon gé t€ gjithé musli-
manét 1 lexojné ato tregime gjaté fémijérisé s¢ vet — me-
ritojné démm, pér shkak té asaj g€ ajo sjellien e mushma-
néve e sheh st gjellje dhunuese. Pérkatésisht, ky hibér eks-
pozon “mesazhe sublime™ pér mushmanét 1 motivojné
pér tortura dhe vrasje té té krishteréve!

Si¢ sqaron Nada Todorov, kéto tregime “negativisht
ndikojné né sjelljen e fémyéve dhe t€ rrturve né vendet
me ndikim té theksuar 1slamuk.”

Ky ndikim nga tregimet “Nygmie ¢ wji neté” lehté
mund té tregohet: “Past q¢ shumica e kétyre tregimeve
jané pérplot erotiké, éshté e sigurt g€ shumé me kujdes
lexohen né kohén e pubertetit, pranda) ndikimi 1 tyre né
personalitetin &shté térésisht 1 garté. Mesazhet mbesin té
thurura né vetédije apo né subkoshiencé. Né shembullin
¢ krimut né hapésirar e Bosnjés dhe Hercegovinés ndi-
kon niveli 1 personalitetit t€ vetédishém, subkoshient
dhe inkoherent.””

Muslimanét si tradhtaré

Ana fjetér e téré ndikimit éshté pérgéndrar mhbi
kinse tradhting€ e mushmanéve pér até ¢ kané konvertu-
ar né slam. Orientalistét serbé s1 edhe nacionalistét e tje-
ré, duke e kyqur hierarkiné e Kishés ortodokse, jané té
prirur pér ekspozimin e argumenteve t€ rrepta, té cilat
kané & béné me etnicritetin e papranuar apo inkoshent
serbé 1€ muslimanéve boshnjaké si edhe t& fqinjve té
shumté té tjeré té tyre. Eshté e zakonshme gé orientalis-
tét serbé insistoné né até ¢ mushmanét kané gené me

3 Intervisté me Nada Todorovin, Hegéa, op. cit, 8 pall 1993, fage 20
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t€ vérteté serbé, t€ clét e kané braknisur tené e tyre t€
méparshme. Né ményre tipike, njé shkencétar, Mile Ne-
deljkovig, pjesén mé t€ madhe t€ monografisé sé vet nén
titullin “Kast 7 polumesec (Kiygi dbe giysmibina)” 1a ka kushtuar
argumenteve qé Bosnja dhe Hercegovina pérheré kané
qené serbe dhe ortodokse dhe sipas késa) muslhimanét ja-
né serbé dezertorg!™

Ashru sic praktikishe vlen pér t€ gyithé popujt e tjeré
evroprané, mushmanét e sotém né Bosmé dhe Hercego-
viné jané pérzierje e rrénjéve t€ ndryshme etnike. Ndér-
kag, shumica mbisunduese ka prejardhje nga té krishte-
rét lokal apo prej popullatés bogomile té krishtere, e cila
ka konvertuar me etapa né Islam gjaté tre shekujve, duke
¢ mbajtur gjuhén ¢ tyre t& méparshme.

Sipas késaj, mushmanét assest nuk jané bashkési ¢
hua), pérkundér zakonit serb gé £1 quajné me termin pe-
zhorativ (urrejtés) “Turq” apo “poturé”. Pérkundér ar-
gumenteve t€ motivuara polittke t€ nacionalistéve té
shumté serbé, q¢ mushmanét e sotém jané me prejardhje
serbe, megjithaté ekzistojné pak t€ dhéna se njé numeér 1
konsiderueshém serbésh kané konvertuar né Islam, me-
qenése ata e kané populluar Bosnjén dhe Hercegovinén
pas pushtimeve otomane.™

4 Mile Nedeljkovié, Kt i polarsesee [Kavgi dhe gjvsémbhénal, Polififa, Beo-
gmd, 1943,

* Véshtrimi kushtuar bashkésisé muslimane boshnjake, historisé dhe emo-
gralisé sé tyre, mund 1€ shubet né veprén e Vato Murvar, Natwon and Relipson
in Central Ewrope and the western Balkans: the Muslims in Boswia, Herregorina and
Sandak: A Socological Awalyss [Kombi dhe religionet né Eviopén géndrore
dhe né Ballkanin peréndimor — AMuslimanét ne Bosne, Hercegoving dhe
sanxhak — Analiza sociale], Brookbeld, Wisconsiny University of Wiscon-
sin, 1989, Disa serh né Serbi gi:llé shumé sheluve jané konvertuar né Ts-
lam, por ata ose kané qené té vearé ose 1€ detyruar qé ta léné slamin, ose
'[]I:I:E:lit‘ kané tkur nga Emﬂli:i dhie vender e fjera Ié lattr:uul{n'i.ui'* Cspnane ginli:
kohées kur serbét 1 pastronin territoret, cka ishte pjesé e praktikeés sé krijumit
ré shtenr (€ tyre né shekullin XT3
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Paradoksal éshté pohimi g€ mushmanét jané serbé
té dikurshém kapricioz dhe té padégjueshém, ta lémé né
njié ané bazén e dyshimeé té pohimit té ullé nga piké-
pamja shkencore — qé shérben st municion shtesé pér
kampanjén antislame.

Miroljub Jevtig, pér shembull, vé akcent né shpjeg-
min mbt mushmanét boshnjaké si tradhtaré: “ Ata té cilét
¢ kané pranuar islamin, kané tradhtuar idené e Bos-
njés... 1 kané pranuar pushtuesit de takto, st véllezérit e
vet dhe krimet e tyre pér té€ vetat. Do t€ thoté edhe duart
e tyre jané té lyera me gjakun e t€ paréve t€ tyre — té po-
pullatés s¢ atéhershme jomuslimane.”

Me kéthimin né Islam, mushmanét e rrénuan Bos-
njén e krishtere “dhe kontribuan qé Osmanlité té sun-
dojné né Bosnjén e krishtere.”™

Ctarédo qotté o, g¢ mund & shfrytézohe), gé té
krittkoheshin mushmanét, ishte e véné né lojé, madje
edhe akuza qé ata e kané tradhtuar “Stjepan Tomashevi-
qin, mbretin e tundit katolik t& Bosnjés”, pér té cilin
véshtiré se do té ishte interesuar ndonjéri nga nacionalis-
tét serbé né kohét e zakonshme. Duke sulmuar interesin
e pértériré t& mushmanéve t€ Bosnjés dhe Hercegovinés
pér Islam, pér aktivitetin fetar dhe besimin né vitet ¢ te-
tédhjeta t& kéty) shekulli, Jevtigr pohon, “Pra, asmé vend
normal nuk do t& kishte duruar qé njé bashkési fetare
praktikisht ta propagandojé dhe ta popullanzojé okupa-
torin, 1 cili kété vend e ka mbéshtjellur me té zezal™™’

% Miroljub Jevtié, Dyga, op. cit., 9-22 dhjetor 1989, fage 22
T pg aty, fage 23.



[zolimi | muslimanéve

Gitthashtu, orientalistét serbé synomné rzolmin e
mushmanéve nga fqunté e tyre. St duket kétyre onenta-
listéve sidomos u pengoné hdhjet e torta né mes musl-
manéve dhe kroatéve, prandaj jané pérpjekur qé kétu, né
vend t€ marrédhéneve t€ mura, t€ mbjellin tarén e pér-
qarjes.

Jevtiqu, pér shembull, lidhjer e kénlla 1 akuzon s
“lidhje martesore nga interest” dhe shpjegon gé kjo ésh-
té béré me paramendim, vecanérisht kundér interesave
serbé. Pérvec késa), Jevtiql, pérpiget g€ ta paralaymérojé
[Kroaciné qé kjo “martesé nga interesi”, gjithashtu, éshté
kundér interesave té Kroacsé, sepse natalirett musliman
do té jeté aq 1 larté sagé ata madje do t&€ mund “ta
gélltitnin® Kroacing.™ Edhe, marrédhéniet e mira né
mes Kishés katolike dhe Islamut, gpthashtu intoné or-
entalistét dhe 1 pérkasin dickaje qé nuk 1 pérgjigjet lloga-
rive té tyre.

éshtu, kur partia e re Demokratike e Kosovés e
zojodhi né fund té€ vitit 1993 si kryetar t€ vetin njé musli-
man, Jevtigqr kété e karakterzor st “farse” dhe e shénom
me nénvlerésim qé “kjo me t€ vérteté mund té béhet ve-
tém né Kosové!l™™

8 Intervisté me MSMuroljul Jevtagin (intervistnar nga [asmuma Babic) Tera ¢ podi-
fitar [Feja dhe polinka), St (Movi Sad, Vojvoding, Sedbi), 1 maj 1992, tage 37,
* Miroljub Jevtié, Errapske narasti, op. cit., 22 dhjetor 1993, fage 2
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Bashkésia e delegjitimuar

Orientalistét serbé kané kontribuar, me plotékupti-
min e falés, pér delegpnmimin dhe vetéekzistimin e mus-
limanéve si bashkést dhe, duke 1 chumanuzuar, gpithashtu,
i delegjiimuan muslmanét s1 genie individuale njerézore.

Kategornzimu 1 kénllé negativ, e zakonshme né té
drejtuarit e orientalistéve serbé, mund té keté efekt de-
vastiv pérmes chumanizimit t€ grupit t& shénuar si cak
dhe mund t€¢ kontribuojé né cytjen e vrasjes s¢ tyre st
anétaré t€ njé grupacioni té padiferencuar, grupacionit té
njerézve t€ padéshiruar! Pikénisht sic e pérmend shpesh
edhe Herbert C. Kelman (Herbert S. Kelman), ekspert
pér genocid:

“Masakrat ¢ sankcionuara béhen té mundura atéheré
kur arryné der te masa e asgjésimut t€ genleve njerézore
te atérta me wdentitetin dhe bashkésing. Domethéné, kur
njé grup njerézish definohet térésisht me kategoring té
cilés 1 takon dhe kur kjo kategon térésisht pérjashtohet
nga bashkésia dhe familja njerézore, atéheré pengesat
morale gé ky grupacton t€ mos vritet mé lehté tejkalo-
hen.™™

* Herbert C. Kelman, [eokence nithowt moral restraint; Reflections on the debsma-
.ru'.,:uﬂ'r.w {jfrsl'fr'm.r and .ra"r."f'.r.ﬁ'f'?'r:r [T:l']u:lm"t pa pengesa morale — Relleksione 1@
delmmanizmit té viktimés dhe asutont|, The farwal of Sociad Ieover, vell. 29, ne
4 (1973), fage 49.
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Muslimanét kércénues
ekzistencial pér cdo gjé

Kércénim | pérhershém

Flement ky¢ 1 mesazhit gélimkeq té ornentalistéve
serbé, gjithashmu, ishte a1 q&é muslimanét paraqesin kércé-
nim  té paevitueshém dhe vdekjeprurés. Pasta), kéta
shkencétaré shkonin pas asa) qé t1 pérgatismn bashkeé-
vendasit dhe bashkékombésit e vet pér kété rrezikshméri
potenciale duke 1 sqaruar dhe sugjeruvar masat politke
pér parandalimin kinse & komploteve muslimane. Shu-
mé para agphimeve luftarake né sh Jugosllan, Jevtig
(aktivisit) promovonte idené mbi até se s Islam “éshré
rreziku mé 1 madh pér Jugosllaving, mé 1 madh se rrezi-
ku i supozuar nga — marrédhéniet serbo-kroate.”

Aleksandér Popovig, posacérisht, besonte qé misio-
ni 1 tj ishte gé té paralayméronte rrezikun nga aktiviteti 1
shtuar 1 mushmanéve né Jugosllavi, sic jané ndértim 1
xhamive té reja dhe shkollave tetare, pastay 1 ka akuzuar
mushmanét pér pérhapjen e “falsitikimeve brutale. ..

* Intervisté me Miroljub Jevtign (mtervistuar nga Slavoljub Kacarevig),
Lslars bes maske [Islami pa maské], Tnterege (Begead), 15 1989, fage 11, Inferrga
éshié njé penodik nacional qé favonzon qeverme e Serbisé,
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thashethemeve t€é ndryshme dhe laymeve té rrejshme”
népér vende té jashtme mbi kushtet e jetés sé vet.”

Edhe pse mushmanét kinse jané armugésisht & dis-
ponuar ndaj Peréndimit, géllimi 1 tyre special éshté Ser-
bia. “Fare miré dihet” - sipas Jevnigit — “qé Serbia me
luttén e vet e ka cliruar pjesén toné té Ballkanit nga Hali-
fati, prandaj nuk éshté pér t'u quditur se te pérkatésit
fundamentalist té fesé Islame kjo serbotol éshté shumeé
e shprehur.”™

Megjithégé té gjithé mushmanét né Bosnjé dhe Her-
cegoviné nuk jané besimtaré servilé (duke 1 pérfshiré té
shumnt gé ishin anétaré t€ Partisé Komuniste) orienta-
histét serbé 1shin t€ detyruar gé ta zgjeromn definicionin
e fundamentalizmit, g€ ky t&€ mbulonte njé regjion té gje-
ré, Me pérhapjen e termit fundamentalizém, orientalistét
serbé, cfarédo aktivitets mushman mund ta rreshtonin né
até rubriké! Jevtiqi, pér shembull, flet mbi “fundamenta-
lizimun sekular Istamuk™ dhe “Islamin komumist™ gé késh-
tu ta pérfshinte secilin dhe ¢dokend qé né ctarédo mény-
re éshté mushman, e g€ ta bénin cak vahd té q_n';rrimir!”

Gjaté periudhés paraluftarake, me siguri, bile pjesé-
risht 1 shtyré nga ana e gargeve zyrtare serbe, 1 éshté
dhéné punés gé ta ngarkonte pushtetin komumst 1 cili
ende sundonte né Bosnyé dhe Hercepoving, me akuza gé
kinse nuk jané duke e paré kété fenomen ashtu sic éshté
duke e paré ar. Né té vérteté, Jevtiqi ka vlerésuar madje
q¢ edhe mushmanét t€ clét nuk jané duke e praktikuar
Islamin kinse jané duke punuar pa vetédije né dobi t&
xhihadit dhe shumé giéra € tjera, pérfundon Jevtiqu:
“Cka éshté mé e dhembshme, protagonistét e polinkés

# Aleksandar Popovié, Jusasderenshki musiimeani [Muslimanét jugosllav], op.
cit, faqe 51.

* Miroljub Jevtié, Duga, op. cit, 9-22 dhjetor 1989, fage 23

3 pg, aty, fage 20 dhe 22,
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st kénllé mé sé shpeshn nuk jané tormalisht besimtarg,
por shumé shpesh jané funskionaré té larté (komunist)
té pushtetit.” Pérkundér faktit gé nuk ka argumente gé
njé fenomen 1 tllé ekziston jashté rregullave t€ ty), meg)1-
thaté, Jevtiqn pohon, se kjo éshté dukun mé e rrezik-
shme e tundamentalizmut Islarmik. .. Lk, pér até pse ese-
nca e t) éshté e tshehur, pranday ajo lehté depérton mbi
skenén shogérore.”™

Né masé t& madhe, kinse veté esenca e Islamit éshté
komentuar st e pandryshuar, s1 abstrakcion 1 padiferen-
cuar, né vete dhe vetvetiu paraget kércémim. Pohohet gé
armiqésia ndaj serbéve, kulturés peréndimore dhe kri-
shterizmit jané programuar qé mé paré me kulturén, his-
toriné dhe religponin Islam.

Orientalistét ¢ sotém serb, kur éshté né pyetje Isla-
mi, shpesh e shohin si stérzmadhimin e € kaluarés,
ndérsa, botkuptimi 1 tllé bazohet mbi té lexuarit tenden-
croz t€ Kuranit nga ata dhe aplikimin linear & historisé
s¢ hershme Islame né shogérné e sotme. Shpjegimi 1
Furanit nga ata, vecanérisht éshté marré shpesh si argu-
ment 1 agresivitetit mushman dhe argument 1 antipatisé
ndaj t& gjithé jomuslhimanéve.

Pér shembull, kur kryetart 1 partisé komuniste té
Bosnjés dhe Hercegovinés, Nyaz Durakovigr né vitin
1989 e vénte né dukje dhe e promovonte até gé e konsi-
deronte tradité tolerancén dhe koekzistencén boshnjake
me feté dhe kulturat e ndryshme, Jevtiqi menjéheré 1a ki-
shte kthyer: “NMbi charé tolerance mund té tlitet kur Isla-
mi arrin me shpata, majat ¢ t&é cilave bartin kokén e
mbrefit t&¢ tundit boshnjak, Stiepan Tomasheviqute”

* Intervisté me Jevtiqin, Inferype, op. cit, 15 shiaror 1989, tage 12,

4 Mirolpab Jevuc, Zate Nijay Diragorss ne véas ilamskd fundamentalizan [Pse
Mijaz Durakovici nuk e sheh fundamentalizmin islamik], Infernge, 8 nentor
1 &9 l":H'r;' 52
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Duke pohuar se trashégimia otomane nuk ka gené tra-
shégmu e tolerancés, por robérim, Jevtigr pyet: “Atéheré,
pér cfaré tolerance éshté fala? Vallgé, a mund t& flitet
ndryshe mbi tolerancén fetare né Perandonné Osmane
& themeluar mbi slamin pérvec né ményrén né t€ cilén
trajtohet géndrimi 1 barut nda) kopesé sé vet, t€ clén e
ushgen gé mé voné té keté mé tepér mish?™’

Sipas Jevtigit, Islami sipas natyrés sé vet, kinse, “e
pérjashton cdo botékuptim tjetér né boté dhe pér vetén
e vet kérkon hapésiré komplete. Prandaj, ai sot éshté 1
rrezikshém pér té gjitha shogérité bashkékohore.”™ Sig
shton Jevtiqi, “Islami éshté kundér ¢do komunikimi té
barabarté, tolerancés, dialogut dhe (barazisé) bashkimut,
dhe né t& vérteté, Kur’ani dhe Sheriati kinse e lejojné as-
gjésimin e njerézve t€ feve tjera”™ Jevtiqi, jo vetém g i
akuzon pér shkatérrmin e kishave gé 1 takoné religjio-
neve té tjera, por “ata jo vetém qé e béné até, por até ¢
kané obligim fetar.”™ Mé 1993, né konferencén e cila
ishte e fokusuar womlkisht mbi tolerancén rehgpoze, Ta-
naskoviqi, duke e bazuar mendimin e vet mbi interpreti-
min ¢ teksteve t€ méparshme Islamike, pohonte, gé si-
pas Islamit “pagja e pérhershme me heterodoksér éshté
e pamundur.” Tanaskovigqr shron, qé “Lufta Islamike e
kufizon realizimin e tolerancés né Islam™." Me té vérte-
té, nga déshira gé ta lidh té kaluarén me t€ tashmen né
njé portret statik, Jevtiqr 1 akuzon mushmanét vendoré

A Mirolpb Jevuc, Inferyin, op. at, 24 néntor 1989, f:lqe a3,
3 -
Po aly, Lage 21.
* po aty, [age 20
w Miroljub Jevuc, cituar né rubnkén L ¢ erese [Nierézit dhe kola]™,
[remre, 24 may 1993, fage 54
' Raportuar nga Andjelika Cvijic, Ebumenizam — Problem epobe [Fkumeniz-
i — Problem epokal], Spess (Frankburer, Gaonani), 2 dhjetor 1993, fage 14,
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qé ata jané “bartésit e gienocidit” qé nga kohérat e mes-
jetés e dert mé sot,™

Komploti | muslimanéve
kundér Serbisé dhe Peréndimit

Pérvec késaj, kéta orientalisté serbé, tani gjaté viteve
t¢ tetédhjeta t€ ket shekull, pohonin gé jané duke e paré
komplotin me vetédije dhe sistematik pér nénshtrimin
dhe shkatérnmin e Serbisé dhe ortodokstzmut serb. Jané
perpjekje t& dukshme pér ta fituar simpatné e Peréndimut
dhe pérkrahjen nga kjo ané, por me sigun qé serbéve t'u
ofrojné ndjemén e pérkrahjes altruste dhe musiomt €
ndershém né dobi & botés sé gjeré. Kércénimi lokal Isla-
mik, shpesh éshté prezentuar st hyrje né pushtimin e Evro-
pés dhe shkatérrimine e civilizimut Peréndimor né térést.

Islarmu éshté pérshkruar st te monolite, agresive dhe
s1 bashkést e cila éshté e njéjté né téré botén, kinse, vep-
ron sipas marréveshjes sekrete dhe komplotit kundér Pe-
réndimit, e wvecanérisht kundér serbéve. Fajtorét nga
vendet e jashtme nga forcat Islamike té paemértuara e
dert te faktorét e veganté, sikurse gé éshté Arabia Saudi-
te, jané duke 1 ndihmuar dhe duke 1 neatur muslimanét
lokalé. Taktika do té mund t€ shte e ashpér dhe violen-
te, ndérsa pérheré shkaktargé éshté tokusimu 1 xhihadit —
ose joviolencés, sic éshré koordinuar vendimi mbi vazh-
dimin e natalitetit t& larté ose mbi ndértimun e xhamive
t¢ reja. Pér shembull, Darko Tanaskoviqr deklaron se
éshté duke e véreitur “xhihadin ekonomik, diplomatik ¢

a2 Mirolpb Jevtic, Diwge, op. cit, $-22 dhyjeror, 1984, fage 179,
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né vegantt xhthadin demogratik™, 1 cili pér géllim ka
edhe Ballkanin edhe Evropén peréndimore.™

Gitthashtu, sipas Jevtigit, “géllimi 1 Arabisé Saudite
éshté gé ta fito)é 1sh-Bosnjé dhe Hercegovinén si rrugé
hyrése né Evropé” dhe precizon g€, menjéheré ishte e
qarté edhe pér até qé di tare pak pér islamin g€ vendet
muhamedane do ta shirytézoné ekzistimin e mushma-
néve tek ne si koloné e pesté.”™"

Shikuar praktikisht, ortentalistét serbé, pérpigen qé
1 lidhin mushmanét e Bosnjés dhe Hercegovinés me
njéfaré Islamu t€ padiferencuar e jo homogjen népér
mbaré botén. Ata né njé vend 1 véné té gjitha konfliktet
ku jané involvuar mushmanét, né qofré se kemi té béjmé
me Filipinet, Azerbejxhanin apo Kashmirin, dhe thek-
sojné qé kjo dukuri éshté cdokund identke, ndérsa Bos-
nja dhe Hercegovina éshté vetém njé pjesé perbérése e
sa). Késhru éshté racionalizuar lehté polinka (e gienocidit
kundér boshnjakéve) pérkundér violencés qé géndrum 1
tllé e paraget kundér principeve mtelektuale dhe etke.
[Késhtu, Jevtiqr vazhdon ta prezentojé Alija Tzetbegovigin,
st diké qé fare nuk dallohet nga udhéheqgésit e lévizjeve
mé ekstreme né boté, duke pohuar ¢ polinka e tij “pa
kurrfaré dyshimi paraget formén mé radikale té funda-
mentalizmut Islamuk. .. duke gené se té gutha ato g€ éshté
duke 1 folur a1 né programin e vet politik, nuk dallohen
me asg)é nga aksionet ¢é 1 ka ndérmarré imam Homeini 1
ndjeré né Iran dhe as nuk dallohet nga ajo cka éshté duke
ndérmarré Front Islarmik 1 Shpétimt né Algjers”

B Intervisté me Tanaskovigin, Fajeha, op. cit, 23 sheator 1993, faqe 9.

¥ Miroljub Jevtic, lora su sarepmike [Loja pér aleatét], 1edernje morosts, 5 gusht
199 3, 1 Fr.'rrégu Broadaart .FI%JH.&':IJ"J’IHH Serrpce — FHJT.'I-', Fasters Errrq.hr — EF'.', 03-
152, 10 gusht 19493, fage 53 dhe Miroljub Jevtic, (Ne)Sersfans e Adaba |1 (pa)
Rreshmar pérkrah Allabt], Sepeda stramost. 11 gershor 1994, fage 8.
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Pérvec késay, Jevtiqn konsideron gé Alia Izetbegowiq,
né té vérteté nuk e déshiron shtetin e pavarur té Bosnjés
dhe Hercegovinés, pérvec st stadium pér t€ arritur den te
shtett unuverzal Islamik. “T¢€ gptha kéto me térbim 1 thoté
Jevtiqi dhe tregon qé nga vesternizimi 1 pritur 1 muslima-
néve (boshnjaké) véshtiré qé do té keté dig.”"

Pikérisht, Jevtigr ishte ai, 1 cilt né librin e vet kushtu-
ar xhihadit, ka dhéné elaboratin e térésishém té kén) fe-
noment. A1 konsideron g€ veté nociont 1 xhihadit éshté
piesé e papérballuar e Islamit, dic gé éshté prezente dhe
¢ pandryshuar pérheré dhe ¢dokund. Madje, ende derisa
ckzistonte Jugosllavia, né até kohé, nuk ka pasur akte t¢
dhunés s1 té nllé. Pérkundér té gytha kétyre, Jevtigqi po-
hon qé éshté duke 1 vérejtur format mé té geta, por as-
pak mé té parrezikshme té xhihadit t€ cilat kinse jané né
skené, duke pranuar, kinse udhézimet nga “institucionet
botérore Islamike... t€ cilat pérmes mjeteve t&€ médha
matertale pérpigen gé ta pushtoné botén.” Muslimanét
jugosllave, pohon Jevtigy tam jané duke u shérbyer me
taktika té tilla dinake sikur qé jané: “nataliteti 1 larté,
ndértim 1 xhamuive, shtypja e popullatés jomushmane.”
Jevtigi ka vlerésuar qé: “né bazé té deklaratave detale
shihet gé kjo tendencé ka sukses me mé efikasitet dhe pa
shumé zhurmé ta realizo)é géllimun e vet.,” Jevtiqy, megy-
thaté, paralayméron qé kjo paraget kércénim mé seroz
pér Jugosllaving.”*

Te cdo musliman géndron kinse planmi 1 menduar qé
Serbia t& dérmohet. Sipas Jevtiqut, pakica mushimane né
Serbi shérben st urémbrojtése pér “Islamizimin komplet
t¢ Serbise.” Pér shembull, kur bashkésia mushmane e

4

on

Miroljub Jevtic, Nefte od Zapads [Asgjé nga peréndimi], Errapske sovosiy,
31 mars 1994, fage 2

* Miroljub Jevtic, Sarremen: dihad kap rat [Xhihadi bashkékohor si lufié],
Bibloteka Popullore e Serbise, Beograd 1989, tage 316-317.
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Beogradit, ka kérkuar toké pér varreza mé 1990 pér ané-
tarét e vet, Jevtigi kishte reaguar duke alarmuar. Ai ua
kishte térhequr vérejtjen & “nga toka pér té vdekurit, fi-
llon né pushtimun e tokave pér t€ gallét. Kané pér té
kérkuar xhami — cka éshté plotésisht legjitime, por pas
késap kané pér t¢ kérkuar vend rreth xhamive, pér t
vendosur muslimanét. Dhe atéheré, der te HhI']lt['I‘lgLﬂ].rl e
jomuslimanéve sé part vullnetarisht, e pasta) nén presion,
nuk éshté tare larg... Plam éshté, t€ vendoset popullata
mushmane né ato vende, té shtohet natalitet: dhe gradu-
alisht té arrithet pérparésia numernke.” Pér argument té
vet kryesor, a drejton gishtin mbi njé leksion objektiv,
né té vérteté, mbi até craré kishte paré s1 jeté e trazuar e
natés né kuartin Parisian Pigal (Pigalle) pas vendosjes sé
mushmanéve t& Afrikés sé vert. Shikuar né kéeé drré,
madje edhe kérkesa pér varrezat mushmane éshté “cé-
shtje politike globale.” Serbia, pikérisht tani éshté vetém
njé pjesé e plant gé pérsén té pushtohen terntoret e hu-
mbura jo vetém né Ballkan, por gnthashtu pohon Jevtig
edhe né ishullin Therian.”’

Duke 1 pérkthyer vlerésimet e veta t€ tmerrshme né
terme konkrete, Jevtiqi gjaté kohés kur situata politike
béhe) e tendosur, paralayméron pa kurrfaré arpument re-
al, se ckzistojné Imu]L té cilat jané duke e pérgatitur ri-
kthimin e mé se njé milion muslimanéve té vendosur né
Turqy, past g€ shin té detyruar ta braktisin Sanxhakun
né kohét ¢ hershme. “Cfaré do té béhej me Serbiné sikur
né té té vendoseshin njeréz vetédye nacionale turke?” —
pyet a1 me retoriké dhe shton: “Hshté mé tepér se evi-
dente gé wdeja e panturquzmut tan gshté mishéruar, para

7 Mircljub Jevtié, Str s ke s groblia: Isdam jurita na Srbifw [Cka fshehet
pas varrl — Tslanmud wérsuler mla St'rhlui'*], Tinstvoiana Palitcka {E:tngr:l:l:l, 18
dhjetor 1990, fage 25 Vvstrovana Polittka éshté nén kontrollin e pushtetit
Serh.
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s¢ gyithash, né kopumin e “Turqisé sé madhe” e ala do 11
pérfshinte té gjitha pronat e Perandonsé Osmane. Kjo
tregon, qé Turqia éshté armik 1 madh dhe 1 fshehur 1 téré
popullsisé krishtere t€ Ballkanit, Mé sakt, t& gjitha rrea-
get q€ 1 kanosen jané mé pak t€ rrezikshme sesa rreziku
panturk.” "

Shkenctarét e rrejshmém serbé 1 kané shtuar paralaj-
mérimet ¢ veta mbi kinse rrezikun 1slamik sé bashku me
kampanjén e pégjithshme propaganaduese, té€ cilén e ka
ndérmarré pushten serb kur Bosnja dhe Hercegovina
ishte sulmuar né vitin 1992, duke mbitheksuar rrezikun
nga vendosja e shtetit mushman. Sipas Jevtiqut, rreziku
tant éshté edhe mé 1 madh, e a1 nga ana e mushimanéve
mert formén ¢ “planit té errét” pér té vendosur shtetin
mesjetar.”

Duke zgjeruar shumeé mé tepér rrjetin, Vojn Dabig,
profesor 1 historisé bashkékohore né Universitetin ¢ Be-
ogradit, jo vetém qé mushmanét ¢ Bosnjés dhe Herce-
gvinés, por gpthashtu edhe mushmanét e Sanxhakut,
Shgiptarét né Kosové si edhe pakicar turke né Bullgari
dhe Grequ, 1 konsideron “rrezik” pér Evropén, sepse Is-
lami nuk mund ta pranojé qé religyiom té jeté 1 ndaré nga
shteti. Te ta ekziston simbiozé e cuditshme e fesé dhe
shtetit, fes¢ dhe kombit.”™

Ndérkaq, nén shtetin “islamuk”, t& cilin kéta onenta-
listé e mmagpnomné, nuk mendohet assest pér shtetin ¢
udhéhequr nga pushten 1 inspiruar me doktrinat islame e

48 T'n.[lrulplh _Tl‘\'[i.l’f, Trires .!"-':rli'flr.lr_l.' .ﬁ"."f .frﬂg}r |_Tun|j1 {IFELTH{.‘H_} e :1r'.'~:a|urul:m'.". Serbi-
né|, Sroska red (botohet nga partia cetnike, Lévizja Serbe e ripértérines) (Be-
ograd), 19 gusht 1991, fage 04, dhe Mirclub Jevtc, Pawfircsam @ npesova
wloga w jrgosfmensikay krisy [Panturgizmi dhe roli 1 6 né kazén jugosllave],
[agwe Dielo (Beograd), janar-pnll 1994, fage 19,

A Lapmet e TV Beopradit, 6 dlyetor 1992,

™ Intervisté me Vojin Dobic, Polumese mui zapad [Giysémhéna e shiyné
pe réndunm], E:'r-crpj.ﬁt: moresdn 14 Prﬂl 1993, f:ul{: 18.
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as nuk mendohet pér shtetin e udhéhequr nga 1slanustét,
ku varietetet e ndryshueshme varen nga rrethanat specifi-
ke, por thjesht mendohet mbi shtetin né té cilin shumica
e popullsisé do ¢ jeté mushmane, si¢ éshté né Shqipéring
Veriore, e cila konsiderohet konstante né kété piképamije.
Stpas késaj, t€ jesh mushmané thjeshté, pa pasur para-
sysh ortentimin pohitik, éshté dic qé vetvetin nuk éshté e
lejuar, kriter 1 mjaftuar pér akuza dhe arsyetim pér mbytje.

Misioni paralajmérues

Stpas kétyre ortentalistéve, kércénmmi musliman, sig
éshté pérmendur, shkon larg kufijve t€ Serbisé, pranda
kéta orientalisté konsideronin, gjithashtu, si mision té
vetin, pér ta paralayméruar Peréndimin e pérgjumur. Pér
Jevtiqn, rreziku géndron né até se pse “planitikuesit isla-
muiké” té ndihmuar nga bashkémendimtarét vendas, kang
per detyré islamuzumun e téré Serbusé, 1 cili éshté vetém
hap i paré pér depértimin né Evropé.™

Shkencétarét e tjeré jané pérgéndruar né problemin
¢ muslimanéve né Serbi gé fa pérshkruajné si pjesé e kér-
cénmimit t€ pjeré té drejruar kundér téré Peréndimit. Da-
bigi, pér shembull, e drejton gishtin mbi bashkésité mus-
limane né Brtaniné e Madhe, né Itali dhe né Francé, né
vendet t€ cilat a1 konsideron se jané té “vérshuara” dhe u
zthet fryma nga mushmanét dhe pérpiget gé ta fitojé
simpatingé e vendeve peréndimore, duke pasur parasysh

o1 Miroljub Jevnc, Srpoka rer, op. cit, 1% gusht 1991 tage 65 MNE té vérteté,
Jevtigi thekson gqé “MNe shpresojme qé e e kjo eshté e qarté pér njerézit
mé té larté 1€ pushtett né kété vend™.
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qé Serbia, pohon an, vetém tenton gé té pérballet me té
njéjtin problem té cilin e kané edhe ata.™

Orientalistét serbé e kané huazuar autoritetin e vet
akademik gé 1 mbéshtesin argumentet e tilla antuslami-
ke jasht Serbisé, qé ta bindin opinionin publik pér arsy-
eshmérmé e politkés serbe. Késhtu Tanaskowviqy, tipi-
kisht, 1 paralaymeéron shikuesit amerikané té laymeve tele-
vizive gé vendet islamike € alat e ndihmojneé Bosnén “k-
ané géllime afatgjate. .., jo aq pér t1 ndihmuar muslimanét
e Bosnés, sa pér ta organizuar njé vendgéndrim né Ev-
ropé pér aktivitetet e veta t&€ mérutjeshme.””

Stpjesé e kéty) tentimi qé né shtetet e jashtme ta pér-
fitonin simpanné pér politkén antuslame, taktika kyce
shte t& bind publikun e huaj gé kryetart boshnjak Alya
Izetbegoviq éshté ekstremist jasht cdo kufin, njen t& cilit
Peréndimi nuk duhet t'1 besojé dhe t€ cillin nuk duhet pér-
krahur. Pér shembull, gjaté pérpjekjeve qé Shtetet ¢ Bash-
kuara t€ ndérprenin ndihmén gé 1 jepej zonés sé siguruar
t¢ kombeve t& Bashkuara né Gorazhdé, né Bosnjén pe-
réndimore, kur forcat serbe e kishin sulmuar né prill & vi-
tit 1994, Jevtigqn pohonte gé, partta fundamentaliste e Alya
Izetbegovigit me siguri nuk éshté mik 1 interesave vitale té
Shteteve t¢ Bashkuara té Amenkés. Njerézit rreth Khinto-
nit jané té vetédyshém gé ideah 1 Alisé éshté né Iran dhe
né Arabing Saudite, ¢ jo né Dizmlend (Disneyland). Kjo
na shpte t€ pyesumn: “a mund t€ jeté interest 1 SHBA-ve gé
pér até shkak & vdesin t€ rinjté amerikané dhe té bien ae-
roplanét?” duke e pérkrahur ate.”™

Orientalistét serbé synonin qé Peréndim térésisht ta
refuzojé 1slamizmin, g€ argumentet e tyre 1 marrin me

% Intervisté me Dabiqin, Erraprée noresti, op. cit, 14 pall 1993, fage 18.

3 Nacional Broadsast Corparation — NBC Neghtly News, 26 tetor 1992,

™ Miroljub Jevtic, Stop 2w bombe |Stop pér bombal, Errapske novesti, 21 prll
1994, l":h.lr;' 2
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sertozitet qotté me trustracion apo konfuzion. Shpesh
pritnin pér sqarime ckscentrike gé ta argumentonin kété
mungesé t€ simpatisé pér polittkén serbe antislame.

Pér shembull, Tanaskoviqr u zemérua kur muinistrn
at€hershém italian 1 punéve t€ jashtme Xhani de Mikelis
(Grannt De Michelis), sipas té gpthave ka théné gé islamu
neé Turq dhe né Ballkan éshté mesatar dhe 1 pranueshém
dhe st 1 nllé kundérpesha e ndikimit iraman ishre 1 mu-
réseardhur. Duke e akuzuar De Mikelisin pér “shkallén e
voluntarizmit, johistorzmit, madje edhe e namntent”,
Tanaskoviqr ka paralayméruar qé pérkundrazi “ky vend 1
civilizimeve mé t€ vietra evropiane ¢shté béré njé lloj 1
paradhomés sé€ ortentalizuar t€ ‘Fyropés sé re™.
Tanaskoviqin, pakésimi 1 kujdesit evropran pér Islamin
né Ballkan éshté “mé véshuré té kuptohet dhe té tejkalo-
het” dhe a1 corton “delegatét e papérkulur evroprang
dhe pérkrahésit e tyre t€& frymézuar ballkanas.”™

Ngjashém me kété, Jevnigr 1 fajéson Shtetet e Bash-
kuara pér pérkrahjen e mushmanéve dhe pohon g
“Shtetet e Bashkuara té Amerikés nuk jané t€ vetédy-
shme se jané duke 1a béré varrin vetvetes.”” Duke u pér-
piekur qé ta sqarojé pérkrahjen e amerikanéve, Jevtiq
pérfundon se me t€ vérteré Vashingtoni (Washington) u
shérben dy tugive né regjion, Gjermanisé dhe Arabisé
Saudite, gé ta pérfitonte pérkrahjen e tyre pér “kontro-
llin mbi botén islame”.”” Né kété kontekst, Gjermania
ishte ‘béte nowe’ (dele e zezé) [bajloz] pér orientalistét
serbé aq sa edhe pér intelektualét e tjeré serbé dhe népu-
nésit ¢ shtent, té cilét & bashku tentonin ta kapitahzonin

Pér

*= Darko Tanaskovic, Tswrange » prediobfin Evvape |Zbathja né paradhomén e
L1_:._'l.'|:4L'Jn£:lIr'."ﬁ]. D, 153-28 mars 1992, fage 37.

Intervisté me Jevigin, S, op. cit, T mayp 1992, Fage 37,
7 Miroljub Jevtié, 1 edmmje norast, op. cit.,, 5 shtator 1993, Foreign Broadeast In-
_l.":'-'r.'?.i'f.'.".":.'rf Serrvce — FBIY, Eastern E.?rr:.j'}c'— EE, 93-132, 10 shtator 1993, f;lLlr.: A3,
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armigésingé nda) t& kaluarés gjermane, duke 1 mobilizuar
pérkrahjet né vend dhe jashté vendit pér veprimet serbe.
Dabiqi, pér shembull, né kété ményré e vlerésonte kriti-
kén gjermane t& trajtumut t& mushmanéve nga serbét. “0¢
nga ai moment, kur giermania kuptor se interesi 1 saj éshté
né Bosnjé, pér ta siguruar komdonn pér detet jugor, e
filloi qé té na drejtonte (korrigjonte).”™ Gazetari e kishte
pvetur Dabigin: “Gjermanét pretendimet e veta 1 kané
shprehur garté edhe kété heré. Kur u ndalua marrshim
né juglindje pérmes Serbisé, ata vendosén té mseshmn
pérmmes Bosnjés, Sanxhakut dhe Bullgarisé. Vallé a edhe
pér kété e akuzomné Serbiné?™ NE kété pyetje sugjestive
Dabigt 1shte pérgpgur me senné e non sekwtursit:
“Kaheré, e téré politika gjermane shkonte né drejim té
konfrontimit me shtetet serbe. Rrugér conin pérmes
Bosnjés. Tam ky do té 1shte tentim 1 sénshém 1 aneksi-
mit, pasta) do té vinte destabilizinm 1 Sanxhakut. Dhe
pérmes hustorisé shihet se glermanét me kémbéngulés: 1
pamundésonin Serbét té zgjerohen.™” Dabigi, gjithash-
tu, e racionalizol mungesén e simpatisé peréndimore du-
ke pérfunduar se tam Peréndumu éshté duke u hakmarrée
pér pérkrahjen gé pushtett komunist 1a dha OCP-és (Or-
panizatés Clirimtare Palestineze) dhe pér lehtésimert gé
ua ka dhéné grupeve té ndryshme terroriste.” Megjitha-
té, nganjéheré shkencérarét serbé shin bile njé ¢ik mé
optimisté duke shpresuar qé Peréndimi mé né fund do
ta shfaq givkimin mbi situatén serbe. Dabiqi, pér shem-
bull, pérkundér zhgénpmut t¢ dentanishém, éshté 1 bin-
dur qé, “as Amerika e as Evropa hindore nuk kané pér ta
lejuar kryimin e shretit t& e islamik né zemér té Ballkanit
(mjatton vetém njé Shqipéry), sepse shtett 1 tllé do t€

* Intervisté me Diabiqin, Errapske morosts, op. cit., 14 prll 1993, faqe 18,
..-,q Po aty
" pa aty.
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ishte bazé e re pér pérhapjen e terronzmit dhe pér njé
fushaté edhe mé agresive mbi Peréndimin,”™

ME tutje, Tanaskovigt pohonte qé evropianét perén-
dimoré tam jané duke e vérejtur tenomenin monolit
“kércémmin islamik t€ pérbashkér politk dhe kulturor,
per té gpthé ata, gotté sic thoté w né Lion (Lyons) né
Francé, Bredford (Bradford) né Angli, apo né Sarajevé.”

Né t& vérteté, njé punétor shkencor, Radosllav
Stojanovig, profesor né fakultetin Juridik t€ universitetit
té Beogradit dhe anétar 1 késhillit ekzekutiv té njérés pre;
partive opozitare, t&€ Partis€é Demokratike Serbe, 1shte
vecanérisht optirmust né piképamje t€ afrisé sé interesave
serbe dhe perendimore né hidhje me mushmanét. A
mendon gé prioritett real 1 Peréndimit pér veprimin né
Bosnjé dhe Hercegoving éshté ndalimi 1 “fundamentaliz-
mit 1slamik™: “Peréndimi mé tepér kujdesej qé ta pen-
gonte krijimin e shtett musliman né Bosnjé, sesa ta pen-
conte krijimin madje edhe té Serbisé s¢é Madhe...njé
shtet mushiman né Ballkan, né Evropé do t& mund t€ bé-
he) vendgéndrim 1 fundamentalizmit mé ekstrem 1sla-
mik, ku do t€ derdheshin paraté e vendeve 1slamike dhe
ky shtet do t& mund t€ bénte cudira né Hvropé” Pér
kété, at éshté duke vajtuar, pse serbét, duke mos e kup-
tuar kété, e kané léshuar shansin g€ ta krijojné madje njé
zoné mé té madhe nén kontrollin serb, kinse bile me lep-
min pasiv t€ Peréndimit. Aty 1 vie keq pse “mijerisht,
pushtetr serb as né Bosnjé e as né Serbi nuk éshté né
gendje ta kuptojé njé gé: gé Peréndumu éshté mé 1 inte-
resuar pér té pamundésuar keyumin e shtetit mushiman
né Bosné dhe Hercegoving sesa pér realizimin e planit

pér krijimin e Serbisé sé Madhe.”™

" Po aty

52 Intervisté me Tanaskovigin, Fajeka, op. cit, 23 shrator 1993, fage 9.

¥ Intervisté e Momira Dijokovigit me Radovan Stojanoviqit, Porratak e
dwostinra Sriie [Rihimi 1 vlerave 1€ Serbisé|, Spona, 10 gershor 1993, tage 15.
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Nga analiza deri te avokatura -
arsyetimi i gjenocidit

Kurré nuk éshté shénuar ¢ onentalistét serbé té ke-
né kritikuar gpastrimin etnik kundér mushimanéve, madje
as né terminet gjenerale, e vecanérisht nuk 1 kané dénuar
aspektet specitike t€ procesit t€ nllé, st pér shembull,
kampet e pérgéndrimit. Pérkundrazi, qéllimi 1 tyre krve-
sor 1shte mohimi 1 veté faknt g€ éshté duke ndodhur gje-
nocidt. Kjo merrte torma t€ ndryshme: gotté ajo heshyta,
negacioni 1 hapur t¢ ¢farédo vepre jonjerézore, duke pér-
fshiré edhe ngarkimin e pérgjegjésisé pér té gptha aktri-
met mbt mushmanét dhe késht duke e ndérruar rolin e
viktimés me kryesin e veprés, ose madje ofrimi 1 arsyeti-
mit implicit pér té gjitha g€ 1 ka goditur muslimanét. Ori-
entalistét serbé vazhduan ta ofrojné ekpertizén e vet mbi
sulmin ndaj mushimanéve né planin intelektual dhe pér-
krahjen e politikés né pushtet, njésoj sic e bénin kété mé
herét né fazén parapérgatitése.

Ndérkaq, tani, prapa argumeteve t€ tyre, qéndronin
masat e rrepta t€ cilat me t€ vérteté zbatoheshin kundér
mushmanéve dhe st t€ tilla e siguronin sqarmin shken-
cor dhe arysettimin pér knime t€ luftés, né vend t€ aro-
més abstrakte akademike té cilén e kishin mé herét.

Libri 1 Nedeljkoviqit, pér shembull, e arsyeton déhi-
min e mushimanéve nga Serbra né shekullin néntémbé-
dhjeté (XIX), st ményré e clirnmit nga tradhtarét dhe me
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euternizém pérfundon né fund t€ fundit, sot a1 proces
¢shté harruar né térési, si “bora e shknré qé mot”. Mé
tutje, autori, duke u pérpjekur qé ta arsyeto)é até proces,
pohon gé “stkurse ¢do shtresé pércjellése rreth okupato-
rit; prej tyre, u zhdukén me kohén edhe ata banoré té ci-
lét pozitén dhe pasunné e vet e kryornun mby eksploat-
min dhe kinse plackitjen e popullatés sé nénshtruar,”*
Nga ana ¢ vet, Jevtiqn éshté pérpjekur qé akuzat pér kri-
me t& luttés té kryera nga ana e serbéve t'1 shtrembérojé
duke e drejuar ‘non sequitur’ gé pikérisht vendet islami-
ke jané kundérvajtés té t& drejtave t& njermut.”

Shkencétarét e tjeré serbé, mspirmmin pér géndrimin
ndaj muslimanéve e kérkonin te Petér Njegoshi, klerik
dhe sundues ortodoks, antimusliman 1 Malit t& Zi nga
shekulli XIX, shkrimet e té alit lavdérojné dhe arsyetoj-
né débimin e dhunshém té mushimanéve né até vend. Né
rubimin shkencor, me rastin e festimit & ditélindjes sé
Njegoshit, né vitin 1993, shkencétarét serbé até e lavdé-
romin s1 “poet 1 madh dhe blozot humarst.”

Njéri nga ata, Dragutin Vukowvig, duke u thirré né
sic € sheh ai, lutté e pérhershme e inferesit né mes “Pe-
réndimit dhe Lindjes, (né mes) kryqit dhe gjysméhénés”
ka pérfunduar gq¢ “ne sot duhet £i pérmbahem géndri-
meve t& Njegoshit, sepse ato jané relevante dhe sepse
koha nuk 1 ka vijetéruar... Analogjité jané té qarta dhe
aplikimu 1 vlerésimeve té Njegoshit né kohén toné éshté 1
pashmangshém.”™

Me sigury, Jevtiqr shfe mé ekstrem né negacionin e
cfarédo mundésie t€¢ kompromisit me mushmanét pér

Sl Medelikovic, Kt ¢ pakieses [layqi dhe Giysméehénal, op. i, fage 105.
5o Miroljub Jevtic, Same golf interes [Vetém interes i zhrazét], Ervapake noresty,
| gérshor 1993, fage 2.

® Cituar né: D dorjed bwde forjek Q8 njeriv (& jeté njerd|, Spons, T tetor
1993, l":H'r;' 22
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shkak t€ esencés s€ vet religponit t€ tyre. “T'¢ gyithé nje-
rézit qéllimmuré duhet ta kené t€ qarté” tregon ai, “qé
page me fundamentalistér slamik nuk ka dhe as nuk do
t€ mund té keté.” Né pérgjthést éshté 1 njohur fakn gé
islami nuk e pranon koekzistencén e mushmanéve me
jomuslimanét né barazi.” Praktikisht, duke folur, duke e
lexuar slamin monilit, e ka shtyer gqé ta propagandojé
vazhdimin e zgjidhjes sé dhunshme deri te pérfundimi 1
ty logjik, sepse “shpresa pér page me Alja Izetbegovigin
éshté vetém iluzion.” “Prandaj, té gjitha negociatat me té
jané vetém humbje kohe dhe pezullim 1 gérimit té hesa-
peve, té cilat ai 1 imponon.”™

o Jevuc, Errapoke sovosy, op. cit, 28 dhjetor 1993, fage 4.
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Konluzionet dhe implikacionet

Roli dhe pérgjegjésia e orientalistéve

Natyrisht, éshté e pamundur té caktohet se né cfaré
mase ortentalistét serbé shin t€ singerté né bindjet e ty-
re, pérkatésisht né cfaré mase ishin t€ udhéhequr me
motivacione t€ tjera: patriotizmin, pérfinmin material
apo déshirén pér popullaritet. Pa 1 pasur parasysh qélh-
met e tyre, éshté pér r'u habitur se né craré mase qén-
dron njéanshméra e kétyre pseudoshkencétaréve, jo ve-
tém e hapét, por né ndonj& moment anakronike, e rrepté
dhe raciste dhe sikur 1 mungon madje tmagjinimi 1 subti-
litetit t& orientalistéve t& méhershém evropiané. Sic vé-
ren Satdi, ky llop 1 onentaizomit nuk éshté praktikim
objektiv 1 punimit shkencor dhe mé pak ndérrimi me
popullatén, e cila hulumtohet, por mé me déshiré domi-
rimt 1 pakomprormus 1 udhéhequr me motivacione politi-
ke. Si¢ thoté a: “IKjo tani, jam duke pohuar, nuk éshté as
shkencé, as diturt e as mirekuptim, kjo éshté té shprehu-
rit e torcés dhe vértetimi 1 autoritetit absolut. Kjo pérbé-
het nga racizmi dhe pér publikun e pérgatitur mé paré
¢shté béré e pranuar né ményré komparative gé t1 dé-
gjojé té vértetat e tij muskuloze.”™

% Edward W. Said, Ovientalisns reconsidered [Pérséri mbi Orientalizmin], Rave
and Class, dimér 1983, fage 8.
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Me t€ vérteté, onentalistét pérbéné vetém njé grup
né krahasim me faktorét e tjeré né skenén kulturore dhe
politike serbe dhe ata jané vetém njé pjesé e pérpjekjes
sé gjeré, e cila 1 pérfshin masat e gjera t€ klasés politke
serbe, e jo vetém disa vagabondé té zakonshém té 1zolu-
ar. Kjo pérpjekje 1 pértshin figurat udhéhegése té polin-
kés serbe, intelektualét, gazetarét dhe kishén ortodokse
serbe. Ndérkag, pérkundér numrit t& tyre té pakté, orien-
talistét serbé zéné njé vend t€ réndésishém né procesin
politik, sepse, s1 protesionalist, até qé ata mund té ofroj-
né éshté njohja shkencore e islamut. Me keqpérdorimin ¢
shkencés dhe pérzierjes sé sa) me retonkén politike, ata ¢
kané definuar islamun dhe bashkésiné muslimane lokale
né ményré gé kané kontribuar dukshém né intensifiki-
min ¢ armiqésisé nda) mushmanéve dhe né anén fetér
genocidin e kané héré zgpdhje t€ pranueshme, pér até
qé kané ndihmuar gé ta bindin publikun serbé “kércé-
nim musliman®,

Realisht, né kété rast, ndikimu 1 onentalistéve serbé
mbi polittkén nuk mund tu lihet publikimeve té tyre
shkencore t€ aillat me sigun kané pasur rreth t€ kuhizuar
lexuesish. Para sé gjithash, kéta 1shin eksponimi 1 gjeré 1
medias qé e gézonin né Serbi, konsultimi i tyre direkt me
népunésit e pushtetit dhe pjesémarrya e tyre né kampany-
at propaganduese zyrtare jashté vendit, t& cilar ua mun-
désonin té launé rol té réndésishém.

Deri te zgjedhjet ¢ shuméfishta né néntor 1€ vitit
1990 né Bosnjé dhe Hercegoving, kjo republiké ishte
nén kontrollin ¢ pushtetit t€ forté komunist, cka e pa-
mundésonte reagimin publik antuslam t€ orentalistéve
serb. St rezultat, duke billuar g€ nga tetédhjetat, onenta-
listét serbé, né cdo piképamje me réndési né Serbi, ki-
shin lirt t& ploté pér ta paraqitur ciindo argument, pa pa-
sur parasysh se sa 1 pabazé éshté ai, 1 nderé apo fyes, pa
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u frikésuar nga dénimi efektiv politik. Eshté fakt qé as-
njé 1sntitucion 1 réndésishém serb, sic éshté kisha orto-
dokse serbe apo partité opozitare, nuk kané marré qgén-
drnm kntik nda) sulmeve antuslamuke, por, gpthsess, ua ka-
né mundésuar veprimin orientalistéve serbé pér pérhapjen
e mesazhit t& urrejtjes. Né té vérteté, konmbut 1 onenta-
listéve e plotésonte dhe e forconte rastin, t€ cilin e kang
viéné né veprim segmentet ¢ tjera t€ klasés pohitike serbe,
té ciét shpesh mbéshteteshin mbi argumentet e tyre, qot-
shin ato fetare apo gjeostrategjike, varésisht nga rasti.

Fksperienca nga Serbia, pérgjithésisht mund té ilus-
trojé se ku do té 1shte ndikimi mé 1 madh 1 onentahstéve.
Né té shumtén e rasteve & zhvillimit t¢ masave politike,
ndikimi 1 orientalistéve nuk duhet té jeté né pércaktimin
real t& politkés, sepse kjo éshté doment 1 atyre qé sjellin
vendime polinke. Masat polittke zakomsht formohen
dhe implemetohen si pérgjigie e nteresave konkrete po-
littke. Ndérkaq, ajo ku ortentalistét luapné rol t€ réndési-
shém éshté shtimi 1 ebikasitetit t€ njé partie politke, duke
e béré até té pranueshme brenda dhe jashté shtent, pér-
mes sigurimit, arsyetimit dhe respektabilitetit pompoz.
Sidoqofté, orentalistét kané ndikim t€ cakmar né sajé té
diturisé sé tyre profestonale dhe shqyrtimeve té cilét ua
mundésoné gé té tregoné mbr léshimet e politikés sé
caktuar dhe sugjerojné alternativa. Si rezultat, ata jané né
giendje té modifikojné, madje té ofrojné ndérnmin e poli-
tikés kur jané té disponuar pér artikulimin e arpumenteve
dhe pér ndérprerjen e pérkrahjes sé vet atyre g€ konside-
rojné q¢ jané duke udhéhequr me principe té gabuara.

NE rastin e Serbisé, éshté mé se e vérteté gé spastri-
mi etnik do t& kishte ndodhur edhe pa pérkrahjen e ori-
entalistéve. Ndérkaq, opozita e vendosur e kétj proces
nga ana e kétyre shkencétaréve mund t'ua merrte njé pje-
sé té konsiderueshme té legjinmitetit aktoréve té krimut.
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Pérkundrazi, ortentalistét u béné parti aktive e spastrimit
etnik, Né vend té shirytézimit t&é ckspertizés sé tyre té
njohur né kundérshtimin e procesit € viktimizimit, ata
autoréve ¢ gienocidit ua kané véné né disporum kre-
dibilitetin e tyre té jashtézakonshém, qé ta ndanin, &
1zolonin dhe ta dénonmin bashkésiné muslimane dhe vep-
rimin antimushman e kané béré intelektualisht t€ pranu-
eshém. Késhtu e kané fugizuar kredibilitetin e udhéhe-
qésve té wdeologisé nacionahiste dhe bindjen gé ajo ka
pér ta pérfituar pérkrahjen e publikut serb.

NE sajé té asa) gé jané duke krjuar eksperté pér ma-
terien pérkatése, ajo ctaré kané ofruar orientalistét serbé
ishte armaturé e kuge intelektuale pér ideologing nacio-
naliste serbe, té krijuar né segmentin e aplikimit mbi
mushimanét. Sic thekson sociologu Leo Kuper, pér reali-
zimin e genocidit, zhwllimi 1 deologpsé éshté vecané-
risht 1 réndésishém, né até masé sa jané t€ nevojshém
udhéhegést dhe arsvetumu:

“Te paktén, kur veproné kolektivisht, atyre (autoré-
ve té gienocidit) u nevojitet ideclogjia pér ta legjinmuar
sielllen e vet, sepse pa kété ata vetvetén dhe njér tjetrin
do té detyroheshin ta shihnin ashtu sic me t€ vérteté ja-
né: hajna té zakonshém dhe vrasés.”™ Duke i siguruar
bazat intelektuale & kampanés kundér slamit, orenta-
listét serbé 1 kané knstalizuar dhe fuqizuar stereotipet e
generalizuara dhe e kané siguruar racionaliznun pér té
gjitha masat, té cilat pushteti serb do t&€ mund 1 ndér-
metrte kundér mushmanéve, duke u pérpjekur t'1 reali-
zonte géllimet ¢ veta politike. Késhtu, orientalistér ndih-
muan gé gjenoctd: t€ béher realitet.

% Leo Kuper, Genocide: tts political wse i the twentteth cenfury [Gjenocid Shiry-
tézimi 1 tij né qellimet politike ne shekullin njézet|, Yak University Press, New
Haven 1981, p. 84
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Gjasat pér ardhméri

Bile, edhe nése mé né fund gjendet zgjdhje politike
neé Bosnjé dhe Hercegoving, dému, gjithseser, tani éshté
shkaktuar. Por edhe nése mushmanét do t¢ mbroheshin
atje, ata né Jugosllaviné e cunguar (Serbiné dhe Malin ¢
Z1) do t& mbesin t€ jetojné né rrezik, por éshté mé se e
verteté se serbét kané pér ta nblluar spastrimit etnik me
pérmasa masovike.

Rekomanduesit e Serbusé sé Madhe e shprehin indis-
ponimin e vet té& shkakmar me faktin gé pakicat e
perbéné pjesén e konsiderueshme t€ popullatés né Jugo-
sllaving e cunguar dhe dukshém do t& déshronin gé té li-
roheshin nga ajo. Kjo vecanénsht vlen pér numrn e
madh té muslimanéve gé jané duke jetuar né Serbi dhe
Mal t& 21 gatt dy milioné Shaiptaré, t& cilét jané duke je-
fuar né Kosoveé (néntédhjeté pér qnd e t€ aléve janég
mushmang), népér pjesét e Malit &8 Zi, muslimanét
boshnjaké t€é Sanxhakut dhe Romét mushimang té shpér-
ndaré anembané Jugosllavisé sé cunguar.

Fdhe pse kéto territore jané pushtuar pjaté lutrérave
Ballkanike té viteve 1912-1213, edhe pse popullata e tyre
qé nga ajo kohé éshté nén presion té shpérnguljes, dhu-
na éshté intesthikuar kaheré. Ekastoné shumeé tregues
qé procesi 1 njéjté 1 definimit dhe separatizimi 1 Shqipta-
réve dhe mushmanéve t€ feré t€ mbetur né Jugosllaving
e cunguar, me Izlamin st komponenté kyge e “llojllojsh-
mérse” s tyre, pérsén — pas pushimit t& shkurtér, kur
fokust serb 1shte pérgéndruar né Kroact dhe Bosnjé dhe
Hercegovingé — pértiton né forcé, politikisht ¢ edhe inte-
lektualisht. Eshté mé se e vérteté gé kéto argumente
shérbené =1 pérgatitje arsvetimi pér sulm € ngjashém
me até né Bosnjé dhe Hercegoving.
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Dert tany, ky proces né Sanxhak dhe né Kosové krye-
sisht ka pasur formén e “spastrimit t& heshtur etmk™, stra-
regjis€ e cila bazohet mbi t€ jetuarit ekstremisht t€ véshti-
ré pér mushmanét e Sanxhakut dhe Shqiptarét, me shpre-
s€ t& dukshme qé ata do t€ jené té detyruar pér t€ shkuar.

Kjo merr formén e rrahjes dhe burgosjes nga ana e
policisé, pasta) maltretime nga ana e pushtetit dhe grupe-
ve militante.

Né Kosové, njeréat pushohen nga puna, duke 1 pér-
fshiré  shumicén profesionalisté, suprimohet sistemi i
mbrojtjes shéndetésore, mbyllen organizatat kulturore lo-
kale dhe demontohet sistermi arsimor né gjuhén shaipe.

Fshté pér té pritur gé ortentalistét serbé kané pér t'u
kyqur né kampanjén antislamike e cila udhéheget né
Serbi. Ata, tani jané duke ndihmuar pérgatitjen e rastit té
ngjashém me até né Bosnjé dhe Hercepoving, e gé do té
mund t€ ishte si arsyetim pér marrjen ¢ masave mé té
rrepta mbi terrnitoret e flera. Pér shembull, Jevtnigt pohon
“c’éshté vecanénsht me réndést” gé té gjitha anketat tre-
gojné qé Shiptarét jugoslloven (term pérbuzés serb pér
shgiptarét edhe pse rrjedh nga burimi autentik 1 etnicite-
tit pér Shqiptarét — Scipetar — bir 1 shqiponjés) jané mé
t€ hidhur me Islamin sesa serbér e murgizuar (muslimanét
Boshnjak). Pranday, rrénjét e ‘revoluciomt Islamik” japin
filiza edhe né Kosmet™." Ai, giithashtu, ishte kritik ndaj
shgetésimut ndérkombétar pér burgosjen e hideréve mus-
limané (apo sic 1 quan a “ekstremistéve’™) né vitin 1994
ne¢ Sanxhak dhe thérret pushtetmbajtésit serbé qé pér-
kundér pérgjigjeve, t€ reagojné ashpér né pérzierje nga
jashté né dic gé ar rreptésisht e konsideron s1 céshfje

™ Shkurtesé pér emrin e perbashkét ¢ Kosovés dhe Metohisé, qé der né
vitin 1974 ka (e el i serh e krahmén e Hmar né vitin 1913 ¢ ndaré
né dy pjese, Kosove - pjesa serbe dhe Metolu (Dukagjini) — pjesa e Malit 1e
21 Miroljub Jevuc, Ewrepste norosts, op. at., 22 dhjetor 1993, fage 2.
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shtépiake. Né té kundértén, a1 paralajméron, pérzierja
ndérkombétare né instancén e ardhme do té jeté e drej-
ruar madje edhe mbi Beogradin né mbrojtjen e populla-
tés s€ 1) mushmane: “Publiku joné. .. nuk éshté myatt 1
shkathét nda) paralapmérimeve qé tam éshté né radhé
Beogradi, sepse njé kohe té gjaté né boté ky kryeqvtet 1
RFJ-s¢ prezentohet s1 gytet mushman né t€ cilin pérkaté-
sit e késaj feje jané t€ rrezikuar.””

Nése orentalistét serbé, stkur g€ shihet, vazhdoné
me pérkrahjen e vet shkencore pér débimin e mémtje-
shém té muslimanéve jugosllavé, kjo vetém do tua shto-
j€ barrén e tyre edhe ashtu té palakmuar té pérgjegiésisé
pér njérén ndér kaptinat mé té dhémbshme evropiane té
kétij shekull.”

™ Miroljub Jevtic, Zastitmici Uplianina [Mbrojtésit e Uglaninit], Errepske no-
vosie, 0 mars 1994, tage 2.

" Studimi i dr Nomman Ciganit, Role of serfuan arsentalisty in jurtfecation of genoci-
it agatnst sl of the Balkan [Roli 1 onentalistéve serbé né jusifikimin e
gjrnlnr_'i::l'll kundér muslimanéve té B:l“!umil]:, per heré té praré sl 1:1!!:1I|-u|-
ar né revistén Islamic quarterdy: Review of islamic culiira, nga Londea, nén
tiulline: Serfra’s orrenitadts and folam: .l'fﬂ.{'.."ng Cgracida r'.rr.l'e'e'l'e'ff.r:.lf"}' n'.'.;,#r.'.f:rﬁa're’ [{'}'n—
entalistét serbé dhe islami — pédkrahja ntelektuale e gjenocidit], véllimi
SV, (nomér 3 pér tremujorin e treté), 1994, fage 147-170
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Introduction

The Mushm community of the former Yugoslav re-
public of Bosnia-Herzegovina has been the victim of
what can be termed, by any accepted legal and moral
measure, genocide. At the heart of this tragedy was a
Serbian nationalist ideclogy heavily influenced by Orien-
talism taken 1n a broad sense and write large, a stark em-
bodiment of the process marked a Manichean division
into “them”™ and “us™ as studied by Edward Said 1n s
proneer work on this phcnmnmmnl, To be sure, a linka-
ge between scholarship and government is not new, as
Orientalists have been used at various times and places
to explain and support state policy toward Muslims®.
However, seldom in modern hmes has Ornentalism had
such a direct relationship to policy as it has to that of
“ethnue cleansing,” as the process of genocide in Bosnia-
Herzegovina has been commonly called.

! Edward W, Sard, Ovrresstalisr, New York: Vintage, 1979
? See, for example, Stmart Schaar, Orienfaliom af the service of imperialiom, Race
& Class, summer 1979, p. 67.
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Serbian Orientalists Providing
the Scholarly Reassurance

Serbia’s Ornentalists ordinarily would not draw more
than passing attention. Their scholarship 1s unremarkab-
le and their numbers and production are small. What has
made them significant, however, has been their linkage
to policy toward Bosnm-Herzegovina’s Muslims. They
have been at the forefront of the anti-Islamic movement
since the 1980s, and they have contributed sigmificantly
to genocide against the Muslims by making this process
tellectually respectable among all strata of the Serbian
community. The focus of this study 15 on Bosnia-Herze-
govina because of the scale of victmization that has
occurred there, although the conclusions also apply to
other areas ot former Yugoslavia with large Muslim po-
pulattons such as Kosovo, the Sandzak, and Serbia itselt.

The Serbian Orentahists’ recent writings and public
statements have wvirtually always been linked mtimately
to a political context and objectives. The fact that therr
mtent in mounting an intellectual attack on Islam and
the Mushms was to provide the scholarly support for an
emerging nationalist ideology was usually transparent.
That these scholars were asked so frequently by the Bel-
erade and Bosnian Serb authorities and government
controlled meda to explain and justify to the public the
official state policy toward the Mushms, moreover, 15 a
clear indicanon of the government’s perception of the
utiity of such expert support, and ot the expectation
that such cooperation would be readily torthcomng,

In Serbian academic circles, there 1s not perhaps al-
ways a clear-cut distinction of who 1s an “Orientalist™, as
many scholars in the humanities and social sciences deal
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extenstvely with Islam when writing on most historical
and political topics, given Islam’s unavoidable connecti-
on with Serbian affairs for the last six centuries. Altho-
ugh the focus here 18 not on this broader network of
scholars, strictly speaking not full-time Islamic experts,
they are also mnfluential on Islamic policy 1 therr own
right and contributed to the shaping ot intellectual and
public opinion as the salience of the Islamic 1ssue mcrea-
sed. They too approached thewr subject with a hostile at-
titude little different trom that of the professional On-
entalists who bear a special responsibility, for it can be
argued that they of all people in Serbia should have
known best what effect their interpretanion of Islam wo-
uld have.
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Orientalism and nationalism:
developing the symbiosis

Nationalism and Scholarship in Serbia

The Serbian Ornentalists” politicization and public
role grew in tandem with the rise of the Serbian nationa-
list movement in the 1980s/ if there was a defining mo-
ment and a traceable catalyst to the subsequent series of
events in the former Yugoslavia, it was the Serbian Me-
morandum released in 1986 by the Serbian Academy of
Arts and Sciences. Dratted by Serbia’s leading intellectu-
als, who envisioned a greater role for themselves in so-
ciety and pohitics. The Memorandum crystallized the re-
vival of earlier Serbran nationalist goals, of which the
formation of a Greater Serbia was the driving paradigm.
The Memorandum, however, also set the stage for the
outbreak of violence since 1ts implementation involved
territorial expansion and ethnic exclusivity, This was
bound to threaten the tundamental security and even
extstence of Yugoslavia’s other communities. Unless the
latter accepted the Memorandum’s tar reaching implica-
fions passively an unlikely scenano it could only be put
into effect through the use of force.

Thanks to Slobodan Milosevic, Serbia’s nsing Com-
munist strongman, the mling Communists forged a
mariage of convenience with Serbia’s non-Communist



nattonalists and with the Serbian Orthodox Church —
the Red Brown Black symbiosis — which provided the
tnitial impetus and structure for Serbian nationalists into
the political mainstream, but who also provided the ma-
chinery in the form of a political organization, media
and hinancial assets, and the military muscle that transto-
rmed inchoate sentiments into a concrete state program
which could be implemented on the ground.

The Anti-Islamic Drift of Nationalism

By the late 1980s, the Serbian government, the nati-
onalists, the popular media, and the Orthodox Church
had all become openly hostle to Islam, and incidents of
anti-Muslim harassment had increased dramatically. Ins-
tead of reproving such trends, Serbia’s Orentalists so-
ught to buttress and justfy them, and themselves otten
offered turther incitement.

To be sure, Serbia’s academics have also targeted
other commumties including the Croatians, Albanmns,
Gypstes, Slovenes, and Macedonians in recent years with
their negative campaigns based on stereotyped portra-
yals accompanied by recommendations for decisive me-
asures. Although the Muslims have not been unique in
that respect, as a community the latter have probably
been especially vulnerable to such intellectual attacks be-
cause of specific geo-polifical considerations such as
their location, which obstructed the establishment of a
Greater Serbia. This also increased the like lihood that
they would become the target ot a sustaned physical
assault aimed at disposing of them.
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Largely, the negative portrayal of any specthic com-
munity was driven by Serbia’s political elite in response
to concrete political goals which the Muslims, and other
non-Serbs, hindered by thewr very presence. The specitfic
political focus at any particular time varied, however,
and the Serbian Onentalists dovetaded their activity to
the specific need of the moment. In the 1980s, the most
salient 1ssue for Serbia was that of the autonomous pro-
vince of Kosovo, most of whose population consists of
Mushim Albanians, and many of the Orientalists’ earlier
writings were tocused on Islam with specific reference
to Kosovo. Later, as the political emphasis shifted, the
[slamic factor in Bosnia-Herzegovina gained rapidly in
importance, eliciting a parallel refocusing on the part of
Serbia’s Orientalists.
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Paving the way for genocide

The Risk of Fanning Fear and Hostility

Instead of promoting an atmosphere for coexisten-
ce and peacetul solutions, Serbian Onentalists played a
significant part in fueling and whipping up fear and hat-
red among their tellow Serbs. Well betore the actual bre-
ak-up of Yugoslavia, these scholars had begun to shape
a stereotypical image of Muslims as alien, inferior, and
threateming, and helped to create a condition ot virtual
paranoia among the Serbs, while advocating a harsh po-
licy to deal wath the Islamic community. It was during
the preparatory phase that the anti-Islamic environment
was created, which facilitated the subsequent shde into
genocide after open conflict erupted in Bosnia-Herzego-
vina in April 1992,

Fanming hostility toward the Muslims was particu-
larly irresponsible given the bitter lesson of World War
[, in which hundreds ot thousands of victims penshed
i communal strite. The Muslims had already been the
victims once of ethnic cleansing at the hands of the Ser-
bran Chetnik nationalist movement in their quest to cre-
ate a Greater Serbia’. A revived anti-Islamic campaign in

3 . T . _ e I
An important characteristic of the Serbian chavvinist plan “Great Serhia”,
which was defined m 1844, and the establishment of s hepemony m the
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support of the same political goals as had driven Serbian
policy during World War II was bound to nsk sharking
the same fate again for the Mushm community.

Balkans, was its inplementation by stages.

"‘!l]II::II‘II'I.' hf"'_l::l'l{ 1':".-“!']1" 1\"':'I|.r Tl 1]" l[:l.{f}]HLIL 1] !ﬂ].'l.l::ll'_“f = f]t |.|“ "".[H\.I: rrnesnl
were the General Staff and the Serbian Cultuge Club. An integral Yugoslav
ship was considered a fadure of Alexander’s, and they preferred pathermg
of Serblan countries nto a state nmty. Once tlus unity becomes homogeno-
us, i will become undisputed hegemony m Yugoslavia, thus allowing for
lhn:‘ Serbian hegemony in the Balkans, This was the basis for making the co-
untey fascist and joining Geomany, which resulted in the accession of Yu-
E[:l'ﬁll l'l.]l: | ] |I'|[" Tl'li'l‘“"llf" T"' Al omn T'l.l.il'l'_]:'l J'hfl I:.:l-l'I, \l’].]l][ lll:'ll[ 1'.1':]!'1(1 1'1.1'i.r.1r TI
was considered an l'.':I]_}]_}I'_'lI:I'I'I.'I.!.E[":’ for the fulfillment of ts l:ll:ul.

By organizing an upnsing on March 27, 1941, the British Intelligence spoi-
led these plans and divided the AMovement i at least two tractnons. Afrer
the country’s eapitulation, one of them sided with the German aggressor and
took over the collaborationist power. A pre-war gredan Chetuck orpanization led
I'l.':," T"-:( aw=la PI'EFI'I | I ot e A | 1?:[“ l!]t- lII.I'.‘i l'lllll'l.g 1:": M, T']I\'.' 1]|.|“.‘f ':-:-.I.]ll"!llk l}rg:ll.]]-
zation chose to steer a middle conrse between the apgressor and the Great
Britam. Its core consisted of a group of officers that escaped the captivity and
gathered on Ravna Gora, The head of this organization was an intelligence
colonel Diraza Mihailovic and they proclamed themselves “Melitary Chetiifes™
[nitiation of the uprismg of the Matonal Liberation Movement and irs ac-
ceptance of cooperation with thas group gave them the image of rebels, and
IH'I:JI.]E]II []“.‘I[] L'[“I.H“I\'.'.rlll'l'l\'.'. slren 'lll.. }'.[I::l‘-].'l‘\'{"f’ []H."jr :Ii.'lll. Was 1ol Iy enler
contlicts with the agpressor but to prepare forces for “the decisive moment” in
wlach “Grear Serfea” will be “marked” and then “purified of alf won-Serd
elesenis”. o, the break up with the national Liberation Movement and the
Ef.‘u}purﬂli{:[l with the AGATESSOL WAk LNITTETLE.

Operational fullillment of the above mentioned goals has been presented m
two basic documents: Reconstruction of Stevan Mijevic's Project ol June
30 "T-Jr.'.l.'.:'f:grm'?:f Serbia ™ and Drd_'fi:a Meharfors®e Tnctriections Decensher 20, 1941
(printed in Collection of docwments and information o the mational Gberafion war of
fhe Yegoslarea peaples, volume XIV, book 1, pages 1 — 10 and 93 — 103), wlule
commitment of genocide has been documented in thousands of original
documents of varous provenances. The most significant ones are contai-
ned in 4,333 pages of the X1V volune from the mentioned COLLECTT-
O, published by the Insttute of Military History, Belgrade 1981 — 1955,
.Dl]'l'i.ll.g []:]l' 4‘ ]l'ﬂ.‘.H [ 5 1]!\'.'. L-:] “.‘.1]Ii.li.".‘~: II.H'I.'{‘. ]'i.l]].l“ll al ]l‘}l:'i-l LRI II.I.I]“.ITI'."':{ '1“ J-I.I'!i:l.ll.l:].
persons of non-Serbian population in the fulfillment of their goals, but they
II.I!"I.'E" :I]‘Hl} kl]lﬂ.‘il SO l}l. l]:'lf"i.r l:[“'l!l]:“ l'i.[!llf'i- F L \,'I,f"]] F;iE'IH] ‘L']H':lll.lli.,‘!i il}il'll.['lg
with the aggressor and the victory of the National Liberation Movement di-
sabled more complete execution of the Plan, o a higher extent.
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Diversity as an Evil: Setting
the Ethno-cultural Boundaries

One of the Serbian Orientalists” key accomplish-
ments was that ot ditferentiating and 1solating the Mus-
ltm community by setting and emphasizing cultural mar-
kers which ftocused on Islam and the Muslims as exotic
— 1n a negative way — and blatantly, and automatically,
inferior and even abnormal. To make condemning the
Mushms easter, rather than describing and analyaing,
Serbian Orientalists — very much as in the process which
is at the heart of Said’s Onentalism — created a straw-
man Islam and Mushm stereotype which could be sha-
ped so as to1solate and attack the Mushms. At the same
time, the Orientahists could also use thewr audience. As
part of this procedure, Serbian Orientalists consistently
rmusinterpreted and intentionally distorted Islam and the
Mushm community’s conditton and objectives. What
emerged was a stark dichotomy between the Serbs and
the Muslims, with the latter charged with all the negative
characteristics imaginable, described as “alien”, and rele-
gated to a position of cultural and moral inferiority. In —
fact, the Yugoslav Army journal asked Protessor Darko
Tanaskovic — an Islamic studies expert at Belgrade Uni-
versity, whom the state controlled Belgrade daily Politika
has called “our leading Islamic scholar” — specifically to
analyze tor its readers the differences between “them”
and us, the Muslims and Christians.”

 Interview with Darko Tanaskovié by Alksandar Tomié, Erropa nede ibed
fl'll'.l'u’.nrl'{gﬁ.{‘lll.-'-'.‘:':! fl'l_lhz?.lll.l'l:l'fl'l EF'lll'l::lI'l'l" '||'||1I]] H{?: ."II."|.'[:|“I |.|]1.‘ r.:lt‘l1!:}_gr:l|}]1lt .Ii.ll.:ll::l.], ].rl'_nfll':ru'i_.:f
(I“gjska is an official publication of the Yugoslavy Army) (Belgrade), 23 Sep-
rember 1993, p. 8.
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Muslims as Aliens.

In many ways, the treatment, which Islam and the
Mushims have recerved at the hands of Serbia’s Onenta-
lists, conforms very much too that common to traditio-
nal Orientalists. As one scholar has taxed 1t, the thrust s
to create “the murror image ot the paradigmatic Ocer-
dent, and thus a repository of negativity, both as abstract
negativity and as particular negatives with respect to
things Oceidental”.” In other words, for Serbian Orien-
talists, Islam seems little more than the clear cut polar
negative backward, alien, immoral, and aggressive in ap-
position to everything positive found in Serbian culture.
The negative portrayal of the Muslims that had begun in
the 1980s was degraded even further once actual tigh-
ring erupted in 1992,

A key strand of the Onentalists’ campaign tocused
on the idea that Mushims belonged to an exotic and alien
religion and culture and that, as a corollary, they would
never have a place in Europe. The Muslims thus allege-
dly had less legittimacy somehow to live in Bosnia-Her-
zegovina than who are native there, while 1t 1s the Serbs
who are the newcomers.

In the late 1980s, for example, one Serbian Orenta-
list, Aleksandar Popovié, although teaching in Paris,
wrote 4 pamphlet published in Belgrade to inform the
“educated public” about Islam. He saw this as a ditficult
task because, as he claimed, Islam 1s "a totalitarian sys-
tem, one whose totalitanamsm far exceeds that which a
well-intentioned and uninformed Western mind could

% Aziz Al-Azmeh, The articulation of srientaliom, Arab Stmdies Quartedy, fall
1991, p. 386-T.
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comprehend or imagine”.” Tanaskovic, in a similar vein,
took an active part in the debate that arose over dietary
regulations for Mushm personnel serving in the Yugo-
slav. Army. During the Communist period, eating pork
in the Yugoslav National Army was often used as an in-
formal “loyalty test” for Mushims often had little choice
but to either eat pork or go hungry while doing their mi-
litary service. When the izsue came to the fore in the late
1980s, Tanaskovic, as well as other Ornentalists, took the
opportunity to portray the Mushms as an aberrant ele-
ment in society by ndiculing the accommodation of se-
parate food requirements for Mushms. He even claimed
that if a Mushm refused to eat pork and went hungry
this would fuel political separatism and disrupt a mulitary
unit, for the Serb personnel in the umt would “recoil”
from serving together with such unsociable compani-
ons.” More generally, he was concerned with rejecting
what he saw as the attempt by the Muslims in Bosnia-
Herzegovina to clum they too were an old European
people, calling it “naturally, a notorious absurdity.”
Another Serbian scholar, Nada Todorov, purported
to see the Muslims in Bosnia-Herzegovina as motivated
by their “Islamic way of lite”, which has nothing in com-
mon with European civilization.” At the root of the prob-
lem according to Miroljub Jevtic, a polical scientist and
specialist on Islam at Belgrade University, are the alien
nature and religious basis of “Arab cultural imperialism™

5 Aleksandar Popowic, lseasheensis Muslimand [Yogoslay Musluns|, Akvarius,
Belgrade 1990, p. 5.
" Datko Tanaskovic, Igwwedn Rar'ama ¢ Razana |Between the Qur'an and the
Pot’], NIV, 25 June 1989, p. 235,

Interview with Tanaskowic, Vojska, op. cit, 23 September 1993, p. 10,
? Interview with Nada Todotov by Colonel Nikola Ostajic, Genocidie porwize

i= 1007 wod” [The Genocidal Messages from “The Thouvsand and One
Nights'], Vojska, 8 Apnl 1993, p. 20,
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which determine the local Mushms” worldview, and the
fact that the Arabs today allegedly “have succeeded in
imposing their culture as a universal value created by
God, in which mankind has no :::q.f".m For Jevnd, this
presents an irresolvable difficulty, for:

“You can fight against America’s cultural imperia-
lism, since 1t 15 created by people — the Amencans —who
are at the moment richer, but who are, nevertheless, on-
lv people like you. On the contrary, in Islam, it you want
to detend yourself against God, you can only do so
using Arabic. It 15 not the Arabs who have commanded
that. It 1s God who said 1t! He accepts only prayers reci-
ted in Arabic.”"

For Jevtic in fact, nationalism and other concepts,
which he views as uniquely Western and Islam, are mu-
tually exclusive. Thus, he accused Albaman nationalism
in Kosovo of being only a front for Islamic fundamenta-
lism, for the Albanmns are “false Duropeans, [who| are
really Muslims.”"

Islam as a Remnant of the Past.

Not only was Islam alien, but it was also portrayed as
backward. Much as European Orientalists of an earlier

1 :"-.[irnlj1|'|:_Tr.'.1.'['er, Ru.,':e'r.r':'.-ff:' Adalare .'i-z,r'.'-'J.r:.-.' |_T|Lr: Reservists of Allali’s .-"1111:],'],
Duga (Belgrade), 9-22 December 1989, p. 22 Duga tavors hard line Serbi-
ain nationalist views.

njc'vl:ir:', Duga, op. ait, 9-22 December 19849, p. 22,

¥ Miroljub Jevtié, Lakrdia za Ermpsr [A Farce for Europe| Evropske No-
yvishi {Fr:u:llal-uﬂ, [-}r.'.nu:lul,';l, 22 December l*)‘JE, P 2, F\'n}l:ui]-ut Mewast 1%
the European edition of the Belprade daily Vecemnje MNovost, published in
Gemmany to bypass the mtemational sanctions on Serbia.
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colonial era had done, their Serbian counterparts taxed
[slam with being retrograde and the root cause of a thre-
at to “modern civilization”, both in general terms and,
spectfically, to Serbia. Any accusation that could serve to
denigrate Islam and isolate the Muslims was fair game.
Todorov, tor example, claiumed, “In Islamic reaching, no
woman has a soul, but instead serves only to satisty a
man’s needs and to serve him.”" Typically, Tanaskowvic
alleged  that the domestic Mushm  leadership  was
surreptitiously inducing their followers to revert to an
eatlier, and assumedly inferior, consciousness, particu-
larly one with increased ties to thewr co-religionists abro-
ad. Alternatively, as he asked rhetorically:

“The question arises unavoidably whether these re-
presentatives of the Muslim nation, even if chosen de-
mocratically, really have the right and the authonty to-
day. On the threshold of the twenty-first century to taci-
tly return those who have elected them away from the
indisputably chosen status of a unique, nation to a posi-
tion of Muslim converts (poturica) trom ages past in the
eyes of the rest ot the Yugoslavia.”

He summed up his indictment with a well-worn crin-
cism of converts to Islam, even of those ancestors might
have converted centuries earhier: “A convert to Islam, it 15
well-known, 1s worse than a Turk [a non-local Muslim].”"

Jevtic was perhaps the most active proponent of
such ideas. Typically, he claimed that “Islamic fundamen-
talists”, a label he appled freely to any Mushim, are hittle
more than a reflection of “the darkness of the past” who
understand “slavery and equality not the way a crilized

13 Interview with T odorov, Vojska, op. ait, & Apnl 1993, p. 21

¥ Dacko T anaskovic, Twre brane Sarajere [The Turks Are Detending Saraje-
vo|, Epoha, (Belgrade), 7 Janvary 1992, p. 21, Epoha is published by Ser-
bia's mling Socialist Party of Serbia.

15



person does but rather the way therr God understands
it”, Supposedly, Islam mandates the banning of tourism,
sports, and going to cafes where alcohol 1s served, thus
mevitably leading to xenophobia and to “one hundred
percent segregation”. “IF you cannot eat, drink, be bu-
ried in the same cemetery or marry a neighbor of ano-
ther faith, what then can you do?” he asked rhetorca-
llv."” Jevtic further placed Muslims beyond the pale of
coextstence, panting Islam as alien to “all mercy and
non-violence toward those who have a different way of
thinking from the Islamic doctrine in force™™.

The Onentalists also alleged Islamic hatred for eve-
rything that was not Islamuc. For Todorov, this was es-
pecially true of hatred for Serbia, as “Islam has disdained
for other religions and especially for Orthodox [Christia-
nity]”"". Tanaskovi¢ likewise concluded that “many [in
Serbia] still view [Islam] as foreign, and also as hostile™'".

Islam and Violence.

In particular, Islam was portraved as inherently vio-
lent. Jevtic, for example, cluamed that Alyja Tzetbegowic
“does not want peace and could not accept it, since 1if he
did, that would mean denying his membership in Islam™".

15 Jeviuc, Duga, op. at, 9-22 December 1989, p. 21

. Miroljub Jevuc, Oproftaj bep mcloste [Parting without Mercy], Evropske
Novost, 7 July 1993, p.2.

7 Interview with T odorov, Vojska, op. cit.., 8 Apal 1993, p. 21

¥ Darko Tanaskovié, Nacja ¢ vera, igmedu ‘m' ¢ M’ [The Nation and Reli-
gion, between a Small and Capiral *A), NIN (Belgrade), 24 September
1989, p. 25 Ax the tme, NTN reflected the Milodevic povenunent’s views,
= Miroljub Jevtic, Nema mirg & Bosni, [There 1s Mo Peace in Bosnia), Ev-
ropske Novost, 28 December 1993, p. 4.
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To justnfy current Serb policies in Bosnia-Herzego-
vina, a static view of Islam was stressed. For example,
when Montenegro’s Minister for Religion expressed the
opmion that monothestic relimons, mcluding Islam, ha-
ve as their basis nonviolence, magnanimous forgiveness,
compassion, and humaneness, Jevtd was quick to co-
rrect hum, arguing that such qualities most definitely did
not apply to Islam, based on his own reading of the Qu-
r'an.”” Likewise, to explain this alleged propensity for vi-
olence. Tanaskovic also blamed “The tone of the Qu-
ran”, for it 15 “openly authontaran, uncompromising,
and menacing.”’

Jevtic’s iﬁtf:rpn:teltir_m of why the Muslims were su-
pposedly so ready to kill others focused on their religio-
us upbringing. Writing in the press in late 1993, he ex-
plained:

“Islam clearly prescribes that its faithful must bring
a vichim to Allah. That animal victim 15 a ram, which s
slaughtered ritually, so that 1ts blood gushes out all over.
If the members of the Islamic civilization become used
from thewr childhood to seeing how a lamb, which 1s,
everyone’s favorite animal 1s slaughtered, then it 1s clear
that a person who partakes in the Islamic worldview be-
comes easily accustomed to the shedding of blood in a
very brutal fashion. It is not a great step to go from ki-
lling animals to killing human beings.”

For Todorov, whose analysis was carried in the mili-
tary press, the tradittonal Owre thewsand and one nights tales
— which she posited that the Mushms all read in their
childhood — deserve special blame for what she saw as
the Mushms® violent behavior, since this book allegedly

I-2

20 Jevtic, Evropske Novost, op. cit, 7 July 1993, p.
1 Jevtié, Evropske Novosti, op. cit., 7 July 1993, p
22 Interview with T anaskovic, Vojska op. at, 25 September 1993, p. 8.
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provides “subliminal direction™ to the Mushms to tortu-
re and kill Christians.

As Todorov explained, these stories “have an im-
pact on children who grow up 1 areas which have a dis-
rnct Islamic influence.”

The effect ot these stones supposedly can be de-
monstrated easily: “Since these stories are tull ot eroti-
ciem, it is certain that they [the Mushms] read them care-
fully during puberty, and that their ettect on the perso-
nality of [the Muslims] 1= clearly evident. The messages
remain unwoven erther in consciousness or sub conscio-
usness. In commutting atrocities in Bosmia-Herzegovina,
[the Muslims’| conscious, sub-conscious, and unconscio-
us levels of personality have been at work.”

Muslims as Traitors.

Another strand ot discourse focused on the alleged
treachery of the Bosntan Muslims for having converted
to Islam. Serbian Onentalists, as well as other nationa-
lists, including the Serbian Orthodox Church hierarchy,
have been prone to make sweeping statements as to the
unacknowledged or unconscious Serbian ethnicity of the
Mushms as well as of most of their other neighbors.
Usually, Serbian Onentalists insisted that the Muslims
were really Serbs who had abandoned their original fa-
ith. Typucally, one scholar, Mile Nedeljkovié, devoted
most of his monograph Kt ¢ polumesec [The Cross and
the Crescent] to arpuing that Bosma-Herzegovina had

3 Interview with T odorov, Vojska, op. ait, & Aprl 1993, p. 20,
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always been Serbian and Orthodox, and that the Mus-
lims were therefore merely apostate Serbs.™

As 1s a true of virtually all of Europe’s peoples, to-
day’s Muslims in Bosma are an amalgam of various eth-
nic origins. However, the overwhelming majority were
drawn from the local Catholic and Bogumil Christian
population who converted in phases over three centuri-
es while retaining their oniginal language. And, in no way
are they a foreign community, notwithstanding the co-
mmon Serbian practice of calling them by the pejorative
term of “Turks”™ or “Turkicized”. Despite the politically
motivated claims by many Serbian nationalists that to-
day’s Mushims are of Serbian ongin, there is little eviden-
ce of Serbs having converted to Islam in significant
numbers as they settled in Bosnia-Herzegovina on the
heels of the Ottoman o :11qu¢-:s1'.25

Paradoxically, the claim that the Mushims were way-
ward Serbs —its dubtous scholarly basis aside — only ser-
ved as addibonal ammunition tor the ant-Islamic cam-
paign. Jevtic, tor example, stressed an interpretation of
the Mushims of Bosmia-Herzegovina as trattors: “Those
who accepted Islam accepted the conquerors de facto as
their brothers and the crimes of the latter as thewr own.
That means that therr own hands are also covered with
the blood of their own ancestors, the former Bosnian
non-Mushm population.”™ By converting to Islam, they

24 \ile MNedeljkovie, Kt r'_li':nf.r.'.-.:.r:'.m' |_T]w. Cross and rhe Cn*it:*u[l, Pohka,
Belorade 1993

*® For a insightful overview of the Muslim community’s history and ethno-
graphy, see Vatro AMurvar, Nation and Religion in Central Enrope and the
Western Balkans; The hMuslims n Bosnia, Herzegovina and Sandzak: A So-
‘L'.H:l]il'g.ll'_"-'ll .J\.Il'-'l.l..'!.':'i-\j.}i-l Ef{ﬂ]‘kﬁ.l’."][l_l lIl-l'i':.rj".‘il;_'l::|:|I'."i1.:|I: T.r!tlt'r.‘r'.-iﬂ:.' [:If 1'|T~:rj.'!1'l_'li]]|".‘ij]|| [I'}EI:I
soune Berbs i Serbia also converted to Islam over the centuries, but they
LU l‘j']]ﬂ.‘r ki].].f"l::ll 1-1}“'_'{"[1 [£%] :I.Il:l'l]{il::lll. I.‘i]:!!['l, 0or t-IE"l::l lin H[H‘-Illﬂ ﬂ[][l l::l[].]l'r
parts of the Ottoman Empire when the Serbs “cleansed™ the territory as
part of establishimg their state in the 19 century.

19



had destroyed Chrsttan Bosnia and had “enabled the
Ottomans to rule over Chrstian Bosnia for a long
time.”*

Anything that could be used to criticize the Muslims
was fair game, even that accusation that by converting
they had betrayed “Stjepan Tomasevic, the last Catholic
Bosnian king,” hardly someone tor whom a Serbian na-
tionalist would ordinarily show much concern. Ruing
the renewed religious Islamic activity and plety in Bos-
nia-Herzegovina in the 1980s, Jevtic argued that “Not a
single normal country would tolerate that a religious co-
mmunity actively publicize and popularize an occuprer
(the Ottomans) who covered this land in (mourning)

black.” "

Isolating the Muslims

Serbran Orientahsts also sought to 1solate the Mus-
lims from their neighbors. They appeared to be especia-
lly irked by close links between the Croatians and the
Muslims and sought to sow discord instead. Jevtic, for
example, condemned such good ties as a “marriage of
convenience” and interpreted this as aimed specifically
against Serbian interests. Moreover, he sought to warn
Croatia that this was against Croatia’s own interests, for
the Muslims® birthrate would be so high that they would
“devour Croatia”.™ Good relations between the Catholic

26 Mirolpub Jevuc Jevoc, Duga, op. i, 9-22 December 1989, p. 22,

o Mirolub Jevid, Duga, op.cit, 9-22 December 1989, p. 235,

% Interview with Miroljub Jevtic by Jasmina Babié, ['era ¢ pofitika [Religion
and Polincs], Stav (Movi Sad, Vopvodina, Serbia), 1 May 1992, p. 37,
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Church and Islam also an irntant and something which
did not fit the Orientalists’ taxonomy. Thus, when Ko-
sovo’'s new Christian Democratic Party selected a Mus-
lim as its noted disparagingly that “only in Kosmet [the
Serbtan name for Kosovo] could that happen!™

A Delegitimized Community

In a very real sense, Serbian Orientalists contribured
to the dehgimization of the very existence of the Mus-
lims as a community and, by dehumanizing them, also
delegitimized Muslims as individual human beings.

The negative categorizing such as was common n
the Orientalists” discourse can contribute to facilitating
their killing as members of an unditferentiated collection
of undesirables. As an expert on genocide, Herbert C.
Kelman, notes perceptively:

“Sanctioned massacres become possible to the
extant that we deprive fellow human bemngs ot identity
and community... Thus when a group of people 15 defi-
ned entirely in category 1s excluded from the human fa-
muly, then the moral restraints aganst killing them are
more readily overcome.

23300

29 Mirolb Jevtic, Evropske Movosn, op. cit,, 22 December 1993, p. 2.

01 etter Herbest C, kelman, [eodence withont Mora! Bestraint: Reflections an the
Delypmamezaizon of Vectins and Victimizers, The Joumal of Social Issues, vol.
2%, no. 4, 1973, p. 49
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The muslims as an
existential threat to everything

The Permanent Built-in Threat

A key element of the Serbian Orientalists” message
has also been that the Mushms represent an imminent
and lethal threar. As such these scholars sought to alert
therr countrymen of the potential danger by explaining
and suggesting policies to counter the Muslims' alleged
conspiracies. Well before the current upheaval, Jevnc
was actively promoting the idea that Islam was "The
most significant threat to Yugoslavia, even more signifi-
cant than... Serbian-Croatian relations.™” |
particular, believed his mission was to warn of the dan-
ger of increasing activity by the Muslims in Yugoslavia,

Popowvic, mn

as he lughhghted such areas as the bulding of new mos-
ques and religious schools, and accused the Muslims of
spreading "vulgar deception... vanous rumors... and
false reports” abroad about their condition.™

Although Mushims allegedly were hostile to the West
as a whole, thewr special target was supposedly Serbia, “It

* Interview with Mroljub Jeviic by Slavoljub Kacarevic, Ik bes mrarke [Is-

Ll wathout Trs Aask], Interviju (Belgrade), 15 September 1989, p. 11, Interviju

I~_~. a1l Gllh}]ﬂh&ill‘i. nationalist penodical tavorable to the Sedbian government.
2 A Popowic, fupesiaeensis Musiman: [Yugoslay Muslhms], op. cir, p. 51

8



18 well known”, according to Jevnd, “that Serbia, by means
of 1ts struggle, liberated our surprising that Serb phobia 1s
highly developed among fundamentalist Muslims.”™

Since clearly not all Muslims i Bosnia-Herzegovina
are rehgiously observant (including many who have been
members of the Commurust Party), Serbian Onentalists
have been torced to stretch therr detimtion of *tunda-
mentalism” to cover a wide area. By broadening the
term, they could put any political activity whatsoever in-
volving Muslims under this rubric. Jevtic, for example,
spoke of “secular Islamic fundamentalism™ and “Co-
mmunist Islam™ in order to encompass anyone and eve-
ryone who 15 in any way a Muslim as valid targets for
censure.”’

During the pre-war period, Jevtic — probably with at
least — some encouragement from Serbian otficial crcles
took to task the Commumst authorities who then snll
ruled Bosnia-Herzegovina for allegedly not seemng this
phenomenon as he did. In fact, he assessed that even
non-observant Mushims were allegedly working uncons-
crously on behalt of a phad, and rued that “What 1s sad-
dest of all is that the proponents of such a policy most
often are not formally believers, but rather very often
high [Communist] government officials.”* Despite the
fact that there was no proof that such a phenomenon
existed outside of his writings, Jevtic nevertheless clai-
med that this “is the most dangerous type of fundamen-

* Miroljub Jevtic, Duga, op. cit., 9-22 December 1989, p. 23,
* Miroljub Jevtic, Duga, op. cit., 9-22 December 19849, p. 20 and 22

* Interview with Jevic, Interviu, op. at, 15 September 1989, p. 12
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talism... since 1ts Islamic essence 1s hidden and thus can
easily penetrate the social scene.”™

To a great extent, the very essence of Islam inter-
preted as an immutable, unditferentiated abstraction, in
and of itself supposedly constituted a threat. It was clai-
med that hostility to Serbs, to western culture, and to
Christtanity were already pre-programmed by the Mus-
lims™ culture, history, and religion. Otften, the present
was seen as an extrapolation ot the past, based on the
Serbian scholars’ tendentious reading of the Qurian and
a linear application of early Islamic history to today’s so-
ciety. Their mnterpretation of the Qur'an, in particular,
was often used as “proof” of Muslim agpressiveness and
antipathy toward all non-Muslims,

For example, when Bosma-Herzegovina’s Commu-
nist Party chairman, Nyaz Durakovié, n 1989 highl-
chted and promoted what he saw as Bosnia’s tradition
of tolerance and coexstence among different religions
and cultures, Jevtic shot back: “What kind of tolerance
can one talk about when Islam came with swords on
whose pomnts 1t carries the head ot the last Bosnian
king?” Claiming that the Ottoman heritage was not one
of tolerance but of slavery; he asked: “Can one talk
about religous tolerance 1in the Islamic — based — Otto-
man |'1.1T1p-lll'{*. in any terms other than the way that a she-
pherd deals with his flock, which he [only] raises in or-
der to have more meat later?™"’

According to Jevtc, Islam by its nature allegedly
“excludes every other outlook on the world and secks
for itselt a monopoly of the scene. That 18 why 1t 15

36 Aliroljub Jevic, ZASTO NIJAZ DURAKOVIC NE VIDI ISLAMSKI
FUNDAMENTALIZAM [Why Ngaz Durakovic Does Mot See Tslamie
Fundamentalism], Intervju, § November 1989, p. 532,

3 Mirolpb Jevtic, Interviu, op. at, 8 November 1989, p. 53.
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dangerous for all modern societies.”™ As he added, “Is-
lam 12 opposed to any just relations, tolerance, dalogue or
coexistence,” and, in fact, the Qur'an and Sharr’a allegedly
permut “the destruction of those who have another
rehgion.” Not only did he accuse Muslims of destro-
ying places of worship belonging to other faiths, but
“that is an obligation according to their religion.”" At a
conference in 1993, ironically focused on rehigious tole-
rance, Tanaskovic proposed, based on his interpretation
of early Islamic texts, that for Islam “permanent war res-
tricts the parameters of tolerance,” he added.” Indeed,
secking to link the past and present in a static portrat,
Jevtic accused the local Mushims of being “the carners
of genocide” from medieval times until today.™

The Muslims’ Conspiracy
Against Serbia and the West

Beyond that, the Orientalists already in the 1980s
purported to see a conscious and systematic conspiracy to
subvert and destroy Serbia and the Serbian Orthodox re-
ligion. In an apparent attempt to win over the sympathies
and support of the West, as well as perhaps to give the
Serbs a feeling of undertaking unselfishly a noble mission

38 Miroljub Jevtic, Intervju, op, at, & November 19849, p. 20

* Miroljuh Jevtic, Interviu, op. ct., 8 Movember 19849, p. 21

a0 Miroljub Jevuc, quoted w LIUDI I VREME [People and Time], Veeme
24 May 1993, p. 54

i Reported by Andjelika Cvijic, EKUMENIZAM — PROBLEM EPOHE
[ectmenism — the [ssue of Tlus Era), spona (Frankfurer, Germany), 2 De-
cember 1993, p. 14,

a2 Mirolpb Jevtic, Duga, op_ cit, 9-22 December 1989, p. 19,
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on behalt of a wider world, the local Islamic threat was
often portrayed as a prelude to a new mvagion of Europe
and the destruction of Western crvihzation as a whole.

Islam was portrayed as an international monolith and
an aggressive faith and community which are the same all
over the world. As part of this phenomena, Muslims
worldwide have been alleged to be acting in collusion n
a conspiracy against the West and, in particular, against
the Serbs. Culprits abroad, ranging from nameless Isla-
mic forces to specific actors such as Saudi Arabia, su-
pposedly aided and abetted the local Muslims. Tactics
could be violent —with a perennial focus on the jthad — or
non-violent, such as an allegedly coordinated decision o
maintain a high birthrate or the building of new mosques.
Tanaskowic, for example, claimed to see an “economic,
diplomatic, and especially a demographic phad” amed at
all of the Balkans and Western Europe.” According to
Jevtid, too, “The goal [for Saudi Arabia
tormer Bosnm-Herzegovina as its gateway to Europe.

In practical terms, Serbian Orientalists sought to
link the Muslims ot Bosma-Herzegovina with an undi-
fferentiated homogenous Islam worldwide.

They lumped together all conflicts in which Mus-
lims were involved — whether in the Philippines, Azerba-
tjan; or Kashmir and stressed that 1t was a seamless phe-
nomenon of which Bosnia-Herzegovina was an integral
link. This was convenient for policy rationalization, des-
pite the violence such an approach represented to inte-
llectual and ethical principles. Thus, Jevti¢ continued to
paint Alya Izetbegovic as being no different from the le-

15 to have the
LEEE |

3 Interview with T anaskovic, Vojska, op. ar, 23 September 1993, p. 9.

“ AMiroljub Jevnte, IGEA ZA SAVEZNIKE [Game for Allies], Vecemje
Movost, 5 August 1993 in Foreign Broadcast Information Service — FBIS
Fastern Europe — EE, 93152, 10 August 1993, p. 55,
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aders of the most extreme Islamic movements elsew-
here, railing that his policies represented “with no doubt
whatsoever the most radical form of Islamic fundamen-
talism. .. since all that Izetbegovic sketches out as his po-
litical program differs in no way from the actions taken
by the late imam Khoment in Iran, or from those which
are being taken by the Islamuc Salvaton Front m Al-
geria.” He even mamtained that Izetbegovic did not
want an independent Bosma-Herzegovina except as a
stage to a universal Islamic state. “All this” he rued,
“shows that 1t will be difficult for anything to come out
of the expectations that the [Bosman] Mushms will be-
come westernized.” "

It was Jevtic, again, in his book devoted to the sub-
ject of the jihad, who gave full elaboration to this phe-
nomenon. He saw the very concept ot jthad as an inse-
parable part of Islam, something that was present and
unchanging everywhere and at all times. Fven while Yu-
goslavia was stll in existence, although as he admutted at
the time there were no violent acts as such, Jevtc clai-
med nevertheless to see a quieter, but no less dangerous,
form of jthad being waged. Taking guidance from “in-
temational Islamic organizations, which, thanks to great
financial resources, are striving to conquer the world,”
Yugoslavia’s Muslims allegedly were already using such
msidious tactics as “a high birthrate, the building of
mosques, and pressure on non-Muslims.” He assessed
that “On the basis of detuled reports, 1t 1s clear that this
strategy 158 much more effective in attaining its goal wi-

¥ AMiroljub Jevtic, NISTA OD ZAPADA, [Nothing from the West], Fv-
ropske Novosty, 31 March 1994, p_ 2.
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thout creating an uproar,” while warning that this repre-
sented “the most serious threat to Yugoslavia,”

Behind every action by the Muslims lay an alleged
master plan to undermine Serbra. According to Jevtid,
Serbia’s Mushim minority serves as a bridgehead for “the
complete Islamizanon ot Serbia”. When Belgrade’s Muslim
commuruty, tor example, requested land tor a cemetery
for its members 1n 1990, Jevti¢ reacted with alarm. He
warned that” From land ftor the dead. The next step 1s
to conquer land tor the living. They will seek mosque,
fully legitimately, but then, around the mosque, they will
seck land on which to settle Mushims. Then, 1t will not
be long betore non-Muslims will leave, intfially volunta-
rily but later under pressure... What is planned 1s to se-
ttle Mushms in those areas, and to then step up the bir-
thrate in order to achieve numerical superionty gradu-
ally”. As his clinching argument, he pointed to an object
lesson, namely what he saw as the ruined mightlifte of the
Pigalle quarter of Pans after North African Mushims had
settled there. Viewed in this light, even the request for a
cementer, he concluded, 15 an “enormous political
issue”’. Serbia, in fact s only part of a border Islamic
plan to reconquer lost territories not only, in the Balkans
but also on the Iberian Penmnsula, according to _]f:u'n'ci,4T
Translating his dire assessments into concrete fterms,
Jevtic warned, at a time when the political situation was
becoming particularly tense, and without any basis in
fact, that there were moves atoot to repatriate over a mi-
llion Muslims who had zettled in Turkey after they had

¥ Miroljub Jevtié, SAVREMENI DZIHAD KAO RAT [The Contempo-
cary [ihad as War], Narodna Biblioteka Srbije, Belprade 1989, p. 316,

¥ Miroljub Jevtic, St se £rije ima grobiiar Iskam jerita na srbije | “What is Hid-
den el e ':ﬂfl_*uwulr}-'.: Islam 1= .-";IIn-;:I:'ng El‘rhl:t'"], Mustroyana Politka
(Belgrade), 18 December 1990, p. 25, Lstrorana Pafitika is controlled by the
Serhian govemment



been torced to leave the Sandzak in earlier times. “What
would happen to Serbia it people who [now] have a Tur-
kish consciousness were to move back here?” he asked
rhetoritically.™

Serbian scholars intensified their warnings of the
alleged Islamic pertl in conjunction with the all-out pro-
paganda campaign which the Serbian authorities laun-
ched once Bosma-Herzegovina had been artacked m
1992, adding now an mcreased emphasis on the threat
from the establishment of a Mushim state. For Jevac, the
danger now allegedly was greater, taking the form of a
“simster plan” by the Mushms to set up a medieval sta-
te”. Extending the net more widely, Vojin Dabic, profe-
ssor of contemporary history at Belgrade University, saw
not only the Muslims in Bosmia-Herzegovina, but also
those 1in Sandzak, the Albanmns in Kosovo, and the
Turkish minorities in Bulgaria and Greece as “a danger
for Europe, since Islam cannot accept that religion 15 se-
parate from the state. They [Muslims] subscrnibe to a bi-
zarre symbiosis of rehigion and state, and of religion and
nation.” “Yet, by an “Islamic™ state what these Orenta-
lists meant was not even one led by a government inspi-
red by political Islamic or headed by Islamists, which 1s a
changeable varrable dependant on specific circumstan-
ces, but simply a state in which the majornity of the po-
pulatton would be Muslims, as in contemporary Albania,
which 15 an astrictive constant. That 15, simply being
Muslim, irrespective of political orientation, was in itself

" Muroljub Jevtc, Twne joped) fele Srbg, [“The Turks (agam) Want Serbia™],
Serpika wc (Belgrade), 19 Augmst 1991, p.64 Sepska rec is published by a
Chetk party, the Serbian Renewal Movement.

= Befprade TT" News, 6 December 1992,

" Inreview with Vojin Dabié, Palumesee mut zupad [The Crescent Wordes
the West], Ewroprke Novosss, 14 apnl 1993, p. 18
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inadmissible, a sufficient criterion for condemnation,
and justification for suppression,

The Waring Mission

According to these Orientalists, the Muslim threat,
as noted, went fur beyond Serbia, and they saw as their
misston to also warn an unsuspecting West. Dor Jevtd,
the threar was that “imnternational Islamic planners, aided
by domestic fellow-thinkers, have as their objective to
Islamize all of Serbia, but only as the first step of a bre-
akthrough into Europe”.” Other scholars sought to por-
tray Serbia’s Mushm problem as part of a broader, unifi-
ed, Muslim threat shared by the entire West. Dabic, for
example, pomted to the Mushm communities n Great
Britain. Italy, France, countries which i his view are
“flooded” and “suftocated” by Muslims, and sought to
gain the Western countries’ sympathy, since, as he argu-
ed, Serbia was only trying to deal with the same problem
as theirs.™

Serbian Orientalists also lent their academic authori-
ty to buttress such ann-Islamic arguments abroad in or-
der to convince foreign public opinion of the appropria-
teness of Serbran policy.

Typcally, Tanaskovic, warmned a pnme-time Ameri-
can television news audience that Islamic countries hel-

o1 Mirolpb Jevic, .I'?;In.r.é.:.r rer, opoait, 19 Aungust 1991, p. 650 In fact, he stre-
ssed, "We hope that all of that 15 clear enogh to the highest olders of power
in the country™.

" Interview with Dabi¢, Errapoke Nosusti, op. cit, 14 April 1993 p 18
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ping Bosnia “have long-term aims... not so much to
help the Muslims from Bosnia, but to organize their
own stronghold in Europe for their future activity™.™

As part ot this eftort to win sympathy abroad tor
Serbia’s anti-Islamic policy, a key tactic was to convince
foreign audiences that Bosnian president Alja Izetbego-
vic was an extremist beyond the pale, someone whom the
West could not trust and should not support. For exam-
ple, seeking to dissuade the United States trom helping
the United Nations designated safe zone enclave of Go-
razde 1n eastern Bosnia when Serb forces attacked 1t in
April 1994, Jevtic argued that “Alja Izetbegovic’s funda-
mentalist party surely 1s not a friend of United States” vital
mterests. The people around Mr. Clinton (Bill Willtam
Clinton) are aware that Alya (Izetbegovic)'s ideal 15 Iran
and Saudi Aralua, not Disneyland. This leads to the qu-
estion:” Is 1t in the United States’ interest that American
young men die and airplanes fall in support of that a

Serbian Ornentalists found the West's general refusal
to take their arcuments seriously both frustrating and
puzzling, and they often reached tor eccentric explanati-
on to account for this lack of sympathy with Serbia’s an-
ti-Muslim policies. Tanaskovic, for example, was anno-
ved when Italy’s then Foreign Minster, Granni De M-
chelis, apparently sad that Islam in Turkey and the Bal-
kans was moderate and acceptable, and a welcome coun-
terwetght to Tranian influence. Accusing De Michelis of a
“lack of historical perspective and even nawveté *, Ta-
naskovic warned that, instead, “this region [the Balkans],
which has the oldest civilizations, will become some sort
of orentalized anteroom of “the new Europe”. For Ta-

*3 53, National Broadeast {_ﬁt}qmnﬂimi — MR .‘\-'@If.f_a"}' Menw, 26 Oetober 1992,

™ Airoljub Jevtié, Stsp 2o bombe [Stop the Bombs], Errapske Novortz, 21
Apul 1994, p 2
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naskowvic, the lack of Furopean concern of about Islam
in the Balkans was “difficult to understand and to
accept” and he disparaged the “gullible European demo-
crats and their newly-mined prize Balkan pupils [who
insist on teaching US™.™ Jevtid, likewise, admonished the
untted States tor supporting the Mushms, and posited
that the United States “does not realize that 1t 1s thereby
digging its own grave”.” Trying to explain such Ame-
rican support, Jevtid concluded that Washington was
really playing up to two regional powers Germany and
Saudi Arabia — in order to elicit their help in order “to
control the Islamic World”.”

Within this context, Germany was a particular béte
noire for Serbran intellectuals and government officials,
who all sought to capitalize on hostility to Germany’s
past to mobilize support both at home and abroad for
Serbian actions. Dabic, for example, assessed Germany’s
crinncism of the Serbs’ treatment of the Mushms thus:
“As soon as Germany realized that its interest in Bosnia
was to ensure a corridor to the southern seas, it began to
target us”.™ Dabi¢ was asked by the interviewer: “The
Germans have clearly expressed their objectives this ti-
me too. When their march to the southeast throught
Serbra was stopped, they deaded to move nstead
through Bosnia, the SandZak, and Bulgaria. Is that why
they are punushing Serbia?” Dabic replied to that leading
question with a series of non sequiturs: “Traditional
German policy has from the time immemorial been one

* Darko Tanaskovic, Izwranje w predrobiie Evrape [Removing One's Shoes in
F:III'I::IIH"FF- .'\['I['l"ft)[“l]]_l DJ'.E.:J" [:ﬁ-:ﬂ }'lI.'I]"L'II. ]qgjllij?-
i . ce . -

Interview with Jevuc, Star, op.oin, 1 May 1992, p 37
o Jevnc, Fecemje Novasir, op. cit, 5 Augnst 1993, F&m{g.-!'m Broadeast T njara-
frone Servuee-FBIY BEasternBarope-EE, 93-152, 10 August 1993, p 33
" Interview with Dabi¢, Errspeke Nowost, opcit, 14 Apdl 1993, p.
18 Diabic was asked by an merviewer:
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of confrontation with [every] Serbian state. That path
led right through Bosnia. This 1s a new attempt at anne-
sation, after which the destabilization of the Sandzak
would be on the agenda. Throughout history, one can
see that the Germans stubbornly prevented the serbs
from Exp:mding".m

Dabié also rationalized the West's lack ot sympathy
by concluding that the West was now taking 1ts revenge
tor the support that Yugoslavia® Commumnist govern-
ment had provided earlier to the Palestinian Liberation
Organization — PLO and for facilities 1t had put at the
disposal of various terrorist groups.”

How ere, at imes some scholars at least were more
optimistic that the West eventually would come to share
the Serbs” view of the situation. Dabig, for example, des-
pite his disappointment so far, was confident that
“America and Western Europe will not permut the crea-
tion of Islamic states in the heart of the Balkans-one Al-
banta 15 enough-since such creattons would be a new ba-
se for the spread of terrorism and for an even more
aggressive Islamic assault against the West™."

Tanaskowic claimed subsequently that West Europe-
ans at least were coming to appreciate the alleged monoli-
thic “continental phenomenon™ of a political and cultural
[slamic threat common to all of them , whether, as he sa-
id, in Lyons (France), Bradford (England), or Sarajevo.”
In fact, one scholar, Radoslav Stojanovic, a professor in
Belgrade University’s Faculty of Law, and a member of
the Executive Council of one of the opposition parties,
the Serb Democratic Party (Srpska Demokratska Stran-

% Interview with Dabic, Evrspuge Novosts, op. cit, 14 Apnl 1993, p 18,
5 Interview with Dabic, Evvaprge Novosts, op. cit, 14 Apnl 1993, p. 18,
! Interview with Dabi¢, Errapake Novost, op. cit., 14 April 1993, p.18
%2 Interview with Tanaskowic, Iafeka, opocit, 23 September 1993, p 9.
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ka), was especially optimistic of the convergence of Serbi-
an and western interests toward the Muslims. He believed
that the West’ real priority in becoming active n Bosnia-
Herzegovina was to stop “Islamuic fundamentalism™.

He therefore fretted that the Serbs, by not under-
standing this, had thereby mussed their chance to carve
out an even larger Serbian zone ot control, allgedly with
at least the passive consent of the West. He regrired
that, “Untortunately, the Serbian government in both
Bosnia and Serbia was unable to comprehend one thing:
that the West was far more nerested in preventing the
creation of a Muslim state in Bosnia than in preventing
the creation even of a Greater Serbia”. This, as he saw 1t,
was true because even a Greater Serbia would not threa-
ten Burope, “Whereas a Muslim state in the Balkans,
that 15 m Burope, could become the stronghold of the
most eztreme Islamic fundamentalism, and a state to
wich money would flow from the most extreme Islamic
countries. Such a state could do hornble things in Euro-
pe. He 15 therefore complaining that Serbs, non under-
standing this, mussed the oppurturuty to create even a
larger Serb-controlled zone, allegedly with ar least passi-
ve approval by the west is much more interested in ma-
king impossible creation of a Muslm state in Bosnia

5y 63

than in hindf:riﬂg the p];ms o {;r{:nting Greater Serbia”.

" Interview with Radoslav Stojanovié by Momir Djokovic, Parratad rredus
st Srfge [a RETURN TO Sedbia’s Valoes), Spona, 10 June 1993, p. 15
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Transitioning from analysis to
advocacy: justifying genocide

Serbia’s Orientalists have never gone on record to
criize ethnic cleansing aganst the Mushims even in ge-
neral terms, much less condemning specific aspects of
the process, such as concentation camps. On the contra-
ry, their thrust was to deny the very fact that genocide
was occurring. This could take any number of forms,
whether by silence, by outright denmal of any wron-
gdoing (including by pinning 1‘E$p[_msihi1it}* for any atro-
cities on Mushms, and thusreversing the role of the vic-
tim and perpetrator), or even by providing imlicit justifi-
cation tor whatever betell the Mushms. Serbian Orienta-
lists continued to lend their experitse in assailing Mus-
lims on an intellectual plane and in defending gover-
nment policy, much as they had done during the earlier
preparatory phase. Now, however, their arguments ap-
peared aginst the backgroud ot harsh measures that we-
re actually being mflicted aginst the Muslims and, as
such provided direct scholary explantation and vindicati-
on for war crimes, rather than simply having an abstract
academic flavor.

Nedeljkovic’s book, for example, justified the clean-
sing of Muslims from serbia in the 19" century as a way
of getting nd of trattors, and concluded euphemistically
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that anyhow the process-nowdays was forgotten as com-
pletely as “long-melted snow™.

The author further argued, with a view toward justi-
fication, that “As is true of every social group tied to an
occupier [to the Ottomans], over time, the inhabitans
[the local Muslims] who had based their posiion and
property on the exploatation and plunder of the oppres-
sed populatin also {_libsuppi::ur{:t_i”.‘E"I Jevtié, tor hus part,
sought to detlect accusations of war crimes commited
by the Serbs by countering with a non sequitur that it 1s
the islamic countries who are themeselves the biggest
offenders against human rights.*

Other serb scholars looked tor mspiration on how
to deal with the Muslims to Petar Njegos, the stnidently
anti-Muslim 19% century Orthodox bishop and ruler of
Montenegro, whose wrtings had extolled and justified
the violent eradication of all traces of a Muslim presence
in that country. At an academic gathering in 1993 cele-
brating Njegos's birth, Serbian scholars prased him tor
having been a “great poet and humamst philosopher”.
One of them, Dragutin Vukotic, citing what he viewed
as a permanent clash of inerests br:hvm:‘n ‘East and
West, [between] the cross and the crescent”, concluded
that “We must adhere to Njegod’s views today too, since
they are relevant and not made obsolete by tume... The
analogles are very apparent, and applying these asse-
ssments by "\Img;m to our times 1s unavoidable™.™

Jevnd was perhaps at his most extreme 1n 1115 denial
of any possibility of compromise with the Muslims be-
cause of the very essence of their religion. “that there 15

Ef’ M. Medeljkovic, Kt 1 podumeser, op. cit, p. 105,
5o hlolub ]evriﬁ, Saro goli interes, [Only Naked Interest], Erraprke Novesty,
1 Illh 1993, p.2

® Cited in Da mr;r'.i?: Bedde foryede | Let a Men be a Men|, Sponds, € October
1993, p.22
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no peace, and can be no peace, with Islamic fundamen-
talism. It 18 a generally - known fact that Islam does not
recognize the coexistence of Mushims and nonmuslims
on an equal plane”. In practical terms, his reading of a
monolithic Tslam induced him to urge the continuation
of a violent solution to 1ts logical end, tor “Hope tor pe-
ace with Alya Izetbegowic 1s only an dlusion™, while “All
negotations with him are a waste of time, and are only
the postpoining of the final reconing, which he 15 1mpo-

::irné_v_.”.ﬁT

57 Mizoljub Jevtic, admje Novasti, op. cit., 28 december 1993, p_ 4.
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Conclusion and implications

The Role and Responsibility of the Qrientalists

It 1s imposible to determine to what extent Serbia’s
Orientalists have been sincere in their beliefs, of course,
as opposed to being doven by other motives, whether
patriotism, matertal gain, or the deswe for publicity.
Whatever the incentives, it 1s stiking that these scho-
larg’partizanship has ben not only overt but, ar times,
anachromstically crude and racist, and has lacked even
the semblance of subtley of earlier Furopian Orienta-
lists. As Sad has pointed out, this sort of Orentalism is
not an objective exercise of scholarship, much less an
inerchange with the population studied, but rather an
uncompromisingatfirmation of dominance guided by
political motives. As he assessed: "Now this, 1 submit, 13
netther science, nor knowledge, nor understanding: 1t 1s
a statement of power and a claim for absolute authonty.
It 15 consituted out of racism, and 1t 158 made comparati-
‘rcli,’m:ccpmb]c to an audence prepared in advance to lis-
ten to its muscular truths™.®

To be sure, the Orientalists comprised only a han-
dtul of people in comparison with other actors on the
Serbran political and cultural scene, and they constituted
only part of a broader overall eftort which has spanned

% Edward W Said, Orentalivm Reconsidered, Race < Class, Antumn 1985, p 8.

101



most of the Serbian political class not just some isolated
common thugs inclhuding serbia’s leading political figu-
res, intellectuals, journalists and the Serbian Orthodox
Church, Despite their small number, the Serbian Onen-
talists, however, have occupted an mmportant mche n
the political process, tor as specialists, what they could
provide was their scholary knowledge of Islam. By ben-
ding scholaship and blending t with political rhetoric,
they defined Islam and the local Muslim community
such a way as to contribute significantly to heightening
hostility toward the Mushms and to making genocide
aceptable as a solution for what they helped convince
the Serbian public was the “Muslim threat™.

Realisticaly, in this case, the Serbian Ornentalists um-
pact on politics was not attributable to their scholarly
publications, wich probably reached only a limited audi-
ence. Rather, it was the extensive media exposure they
enjoyed in Serbia, their direct consultations with gover-
nment otficials, and their participation in otficial propa-
ganda campagns abroad which allowed them to play a
significant role. Untl the multiparty elections i Bosmnia-
Herzegovina in November 1990, the latter republic had
been ruled by a hardline Commumsts government, wich
made it very difficult to respond publicity to the Serbian
Omrentalists’ant — Islamic diatribes. As a result, begi-
nnmng mn the 1980s, the Orentalists had for all mntens
and purposes complete leeway in serbia to expound any
arpument, however unfounded, fartetched, or insulting
without fear of effective public contradiction.

The fact that no important Serbian institution, such
as the Serbian Orthodox Church or the opposttion poli-
tical parties, has taken a critical stand aginst the anti-Isla-
mic attacks, of course, has facilitated the work of the
Serbran orentalists as they spread their message of hate.
In tact, the Onentalists’input complemented and remn-
forced the case made by other segments of the Serbian
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political class, wich often rehed on other arpuments,
whether religious or geo-strategic as the case mught be.
The {:‘;pz-_*riz-:m_'e in Serbia, more generally, may dlus-
trate where the greatest impact of Orientalists can be. In
most cases of policy development, the Orientalists’gre-
arest impact may not be in actually determining policy
per se, which s the domamn of policy makers. Usually,
such puhueu, are likely to be crafted and |mp]em{.,ﬂ’r{,d 1N
any event in rensponse to concrete P{}llflLrll interests,
Where the Orentalists do playa sigmbicant role, howe-
ver, 15 in making such policies more effective by making
them more accepatable at home and abroad by provi-
ding intellectual justification and the trappings of respec-
tability. Nevertheless, Ortetalists do have some influence
thanks to their specmlized knowledge and msights,
which allows him to reveal the shortcomings of a policy
and to suggest alternatives. As a result, they may be able
to modify or even force a change in policy if they are wi-
lling to arniculate thewr arpuments and to refuse to provide
their support to what they consider misguided principles.
In the case of Serbia, 1t 18 very likely that ethnic clean-
sing would have happened anvhow, even without support
by the Orientalists. However, determined opposition to
the process by these scholars could have robbed the
perpetrators of a significant portion of therr legitimacy.
On the contrary, the Ornentalists became active parties in
ethnic cleansing. Rather than using thewr recognized
expertise to counter the process of victimization, they
mstead lent their unique credibility to refv, isolare, and
condemn the Mushm community, and made anti-Muslim
acts intellectually acceptable. And, they thereby anhaced
the overarching nanonalist 1declogy’s credibility and the
likelyhood that it would gain the Serbian public’s support.
Thanks to their standing as subject-mater experts, what
the Serbian Orentalists provided was the key scholarly

103



armature for the emerging Serbian nationalist wdeology as
applied to the Muslims. As socilogist Leo Kuper stresses,
for the ocurrence of genocide the development of an
deology 18 especially significant, msofar as a puide and
justification are needed:” At least when operating collec-
tively, they [the perpetrators of genocide] need an ideolo-
gy to legitimate their behaviour, for without 1t they would
have to see themeselves and one another as what they re-
ally are common thieves and murders™.” By contributing
the intellectual underpmnings to the campaign aginst Is-
lam, Serbia’s Onentalists crysallized, and remnforced gene-
ralized stereotypes and provided a ratinalization: for any
measures the Serbian authorities might: take aganst the
Muslims in pursuit of thewr political goals. Serbian
Orientalists thereby helped to make genocide a reality.

Outlook for the Future

Even if there 1s a political settlement eventually in
Bosnia-Herzegovina the damage already will have been
“dane, of course. But, even if the Muslims there become
able to protect themselves, those in rump Yugoslavia
(Serbia and Montenegro) will remain at risk, and the
potenttal 15 high for the serbs to trigger another round
of ethnic cleansing on massive scale.

The proponents of a Greater Serbia have expresse-
ed frequently in public thewr discomfort, with the fact
that minorities make up a large portion of rump Yugos-
lavia’s populatton and would clearly like to get nd of

" Leo Kuper, Genocide; 1tr Political Use In The Twentieth Century, Yale Universify
Press, Mew Haven 1981, p. 84
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them. This “apples, in particular, to the large number of
Muslims who live in both Serbia and Montenegro: the
nearly two million Albanians who live in Kosovo (ninety
per cent of whom are Mushim) and parts of Montenegro,
the Bosnian Muslims of the Sandzak, and the Mushm
Gypstes scattered throught rump Yugoslavia.

Although these territories were conquered durning
the 1912-13 Balkan Wars and their populations have
been under pressure to leave ever since, coercron has in-
tensified recently. There are abundant indications that
the same process of defining and seperating the Albani-
ans and other Muslims remaining in the rump of Yugos-
lavia, with islam as a key component ot their “differen-
ce”, 1s again gathering force, both politically and intellec-
tually after a hiatus when the serbs’focus had concentra-
ted on Croatta and Bosma-Herzegovina, very likely, the-
se arguments are being used to prepare the justifikation
for an assault simular to that wich has taken place aginst
Bosnia-Herzegovina.

So far, the process in the SandZak and Kosovo has
largely taken the torm ot “quet ethnic cleansing”, a stra-
tegy which hingest on making everyday life extremly diffi-
cult for the Sandzak Muslims and the Albanians, n the
apparent hope that they will be pressured to leave. This
has taken the form of beatings and imprisonment by the
police and herassment by the authorties and by roving
Serbian milittas. In Kosovo, there have also been dis-
rrussals from jobs mcluding from most ot the professions
a closing down of the medical support system and of lo-
cal cultural organizations, and the dismantling of the
Albanman language educational system.

One can expect Serbian Orientalists to remaimn enga-
ged in the anti-Islamic campaign undertaken within Ser-
bia. They are now helping to prepare a case similar to



the one tor Bosnia-Herzegovina that could be used to
justify harsher measures in the other terrtories. Jevitc,
for example, claimed that “What is exceptionally impor-
tant 18 that all research indicates that the Yugoslav
“Shiptars” [a pejorative Serbian term for Albanians] are
even more loyal to Islam than the Turkified serbs [Bosni-
an Muslims]. That 1s the reason why the roots ot the ‘Is-
lamic revolution’ are also sprouting therr buds in Kosmet
[the Serbian name for Kosovo]”." He was also critical of
mernational concern for the arrest in 1994 of Mushm
leaders (or “extremists™ as he called them) in Sandzak,
and urged the Belgrade government instead to react for-
cetully to the F{thigﬂ pr[_m.h:*.sts in what he viewed as a stri-
ctly domestic issue. Otherwise, he warned, international
interference would next be aimed even at the city of Bel-
grade in defense of the latter’s Mushm populanon. Our
public...1s not active enough towards warnings that Bel-
grade 15 next. Since long time the capitalog SRY Yugo-
slavia tends to be presented t the world as so to say Mus-
lim town m which the members of this religion are en-
dangered”.”

It Serbia’s Orientalists, as appears to be the case,
continue to provide their scholary support for the fur-
ther persecution of Yugoslavia’s Muslims, that will only
add to their already unenwviable burden of responsibility
for one of Europe’s saddest chapters in this century.

70 An abbrevation for a two —prart narne for provinees Kosovo ad Metoluja, wlich
was up o 1974 a serbian name for a province condquered i 1913 and dividet o the
Serhiam prar {menujl anul the :'HI(J'L]“‘I]{'L_?EILJ et |:||".Il'.‘[[:lli.jilr et 15 nll-uigjiu}. Mlim-
lub Jevtic, Ermpaée Novoss, (Lampiar News), op cit., December 22, 1993, page 2

U Miolub Jevii, Zatinid Usliamna |[Ugljanin’s Defenders], Erropsée Noosti9
March 1994, p.2,

" Soudy of Dr Nomnan Cigar, Red OF Serdgan Orngalints I Justifination OF Cenacick
Agemrs! Misierszr T Bedldecme, [irst 1]1!]]“."‘1]]:‘1' my a pouml Irﬁwn'l'ﬁm.'ﬁ'r_:'}: Rﬁrk‘u'@rfﬁ{wﬁl'
Cilpere (London) under the ude: Senbia's ovantalictr and Iakam: munding senocice infelloctraally
respectalil, volume 330NV No 3 (1994, p 147-170.
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Ishie ligidruvas N8 Universitatin Viskonzin =i
Madizon, pazia) udhihagiz | detazhmantit pir hulumiime
siraiagiike il Far Brags (Fi. Brage) 18 Karslings Verisns
dha | angazhuar si bashkBpumBtor hulamtues n8 Institutin

Ballkanalbagjik (8 axhingtonit, =i dha bashkipenitor | larts

il Programin @ jurisproadensis publike adirkombdlars
dho t8 politikis =& jashimo.

Edbim pRrkundiir obligimeve tR veta dhe ples@marrjove
18 amumts Bk tubimer shkencarns, dr. Chpard me vandosmbr
u amgazhma nd ndalimin 8 dukarive destruktive fashisies dhe
faghizoide dhg mf analizimin a hrijimit dhe funkginimit e
luiftilr v nshhifohscs nd Botl, HE KEDE sl e
bashkEpunuar me dhjetdra medivmes 18 shqguara. sig jans,
“Wazxhington Poxt™. “The Rallimor San™, “Defonse Hoes™,
“The Atlants constitutian™, “Washington Times™, “Sunday
Talegraph™, “The Christian Solenos Mondtor™, “Liljan™,
“Rillndja”,. "Vroma™, “Blabuz™, “Wall Strest lowumal™ atj.

-Dr. Harman Chgarn, an Americans sclisntist, |2 wall-
Enown jourmalist, analyst and researcher.

Ha wag barn in Triazie in 1948, he studied at the
Univieraily af Datard by Emgland snd defanded his doslanal
thesis: A& soolal History of Fas (Maroooo).

He zprved az a military and political apaly=st at
Paiitagan, and eurrently he 2 & profedsar et tha Marineg
Carps University, Departmant of Matonal Ssowrity.

Ha was a lsctaral at the University of Wisconsin,
Madizon and wak In chamge of 2 xpacial detachment for
stralagic resanrch af ForiBragy, Norih Carolins. He alss
acted as a ressarcher at the institute of Balkan Studies in
Wakhinglam O and agx & zeniar ramaarch Tellow with the
Program of Pulilic Interaaticnal Law and Forelgn Palicy.

Apart from his mamy ohligations and participation at
moumarous infermational sclantific mestings, Dr. Cigar has
parsasnally angaget himsolf In ersdieation of destructivae,
fascist pheanomena and analysis of emargence and
functioning of madern canflicts in the warld, Within this
framework, he has worked far many mEwspapers,
Wachington Post. The Ealtimore San, Defence Hews, The
Atlanta Conztitution, Wazhington Timesz, The Sunday
Telegraph, The Christian Sciencs Monitor, Liljan, Rilindja,
VWrame, Blobws, 'Wall 5Strest Jowrmsl eto.
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